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PREFACE. 



On reaching India, one of my first inquiries was for 
a full and trustworthy account of the mythology of the 
Hindus , but though I read various works in which 
some information of the kind was to be found, I sought 
in vain for a complete and systematic work on this 
subject. Since then two classical dictionaries of India 
have been published, one in Madras and one in 
London ; but though useful books of reference, they 
do not meet the want that this book is intended to 
supply. For some years I have been collecting 
materials with the intention of arranging them in such 
a way that any one without much labour might gain a 
good general idea of the names, character, and relation- 
ship of the principal deities of Hinduism. This work 
does not profess to supply new translations of the 
Hindu Scriptures, nor to give very much information 
that is not already scattered through many other 
books. In a few cases original extracts have been 
made ; but, generally speaking, ray work has been to 
•collect and arrange translations ready to hand. It has 
been my endeavour to give a fair and impartial account 
of these deities, as far as possible in the words of the 
sacred books ; such an account as I should expect an 
honest-minded Hindu to give of God from a careful 
study of the Bible. I have honestly striven to keep 
free from prejudice and theological bias ; and, wishing 
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to let the sacred books speak for themselves, have 
refrained from commenting on the passages quoted, 
excepting where some explanation seemed necessary. 
I have not selected those texts which describe the 
darker side only of the Hindu gods, nor have such 
been altogether suppressed. There was much that 
could not be reproduced. Of what was fit for pub- 
lication I have taken a proportionate amount, that 
this, together with what is worthy of commenda- 
tion, may give a faithful picture. To magnify either 
the good or the evil is the work of the advocate— a 
work I, in this book, distinctly disclaim. An honest 
effort has been made to give a reliable account of the 
things commonly believed by millions of our Hindu 
fellow-subjects. 

In order to render the work more interesting and 
instructive, a number of illustrations of the principal 
deities have been introduced. Most of them have been 
copied from pictures drawn by the Hindus themselves, 
and which may be seen in the houses of the people. 
No attempt has been made to idealize them ; they arc. 
what they profess to be, faithful representations of the 
designs of Hindu, artists. For their kindness in 
making these drawings from the original highly- 
coloured pictures, I am very greatly indebted to my 
friends the Rev. A. J. Bamford, B.A., and Messrs. 
H. T. Ottewill and C A. Andrews, B.A. 

By the introduction of a full index it is hoped that 
this work will serve as a classical dictionary of India ; 
whilst the classification of the gods will enable the 
student to obtain a general view of Hindu mythology, 
and of the relation in which one deity stands to others. 
And as many legends arc given at some length, the 




r RE RICE 



is 

book can hardly fail to be interesting to the general 
reader, who may not have time or opportunity to refer 
to the sacTcd writings from which they arc taken. 

A word of explanation respecting the classification os 
the deities is called for. It will be noticed that some of 
those described as belonging to the Vedic Age appear 
under the same or other names in the Puranas ; whilst 
others spoken of as belonging to the Puranic Age have 
their origin, traceable indeed with difficulty in some 
cases, in the Vedas. It was a common practice with tho 
writers of the later book* to claim a remote antiquity* 
and the authority of the Vedas, for the more recent 
additions to the Pantheon. In some instances an 
epithet, descriptive of one of the old deities, is attached 
as the name of a later one. And by this means the old 
and the new are linked together. The Vedic gods arc 
those whose description is chiefly to be found in the 
Veda«, and whose worship was more general in the 
Vedic Age ; the Puranic are those who are more fully 
described in the Purina*, and whose worship was more 
general in the Puranic Age. Any very rigid classifi- 
cation it is impossible to make. 

VV. J. w. 

Calcutta, 

February 22, i83a. 



PREFACE TO SECOND EDITION 



As a large edition of this work has been sold out, and 
a new one called for, an opportunity is presented of 
adding a few words to what was said eighteen years 
ago. The teception given to it both in India and in 
England was “most gratifying, practically the only 
serious condemnation of it being that I had not 
pronounced judgment on much that I had quoted from 
the Hindu sacred books. This was a task that 1 
distinctly disavowed in my preface. I set out with the 
intention of rigidly abstaining from comment, com- 
mendatory or condemnatory. I fuel that a mere 
statement of much that was written in books professedly 
inspired by God f carried its own condemnation. And 
at the same time it was a pleasure to indicate how* 
amid much evil, there was also much good. The sages 
India were not in complete darkness. As we 
examine the earlier writings, the light was bright indeed 
contrasted with what came later. It is most instructive 
to notice the marked deterioration in the quality of the 
teaching, deities as described by the earlier sages being 
vastly better than their successors declare them to be. 
•'Non-Christian Bibles are all developments in the 
wrong direction. They begin with some flashes of true 
light, and end in darkness.” As Max-M tiller says, " x he 
more we go back, the more we examine the carlicat 
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^errrs of any religion, the purer I believe we shall find 
the conceptions of the Deity." 

In this edition there is some added matter. Errors 
have been corrected, and an attempt made to render 
certain passages more clear that were somewhat 
obscure. Substantially the book remains the same. 
An account of the ordinary worship and the festivals 
of these gods will be found in another work — 11 Modem 
Hinduism." 



1900. 



W. J. W. 
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THE VEDIC DEITIES 




HINDU MYTHOLOGY, 



THE VEDIC DEITIES. 

CHAPTER I. 

THE VEDAS. 

Before speaking o! the Vedic Deities, it is necessary 
that something be said concerning the Vedas them- 
selves, the source of our information concerning them. 
The root of the word is vid, ‘to know hence the 
term Veda signifies knowledge ; and as these book-, 
were nut written for centuries after they were origin- 
ally composed, it signifies knowledge that was heard, 
or orally communicated. The Vedas are not the work 
of a single person, but, according to popular belief, 
were communicated to a number of Rishis or Saints, 
who in their turn transmitted them to their disciples. 
The Seer Vyisa is styled the arranger, or, as we should 
now say, the editor, of these works. 

The instruction contained in these writings is 
said to have been breathed forth by God Himself. 
Other writers teach that it issued from Him like smoke 
from fire. Sometimes the Vedas are said to have 

3 
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sprung from the elements. The accounts of their 
origin, though differing in form, agree in teaching that 
they were the direct gift of God to man ; and hence 
they are regarded with the greatest veneration. They 
are the special property of the Brahmans. As early 
as Manu, the nominal author or compiler of a law 
hook probably not more than two or three centuries 
later than the Vedas, though some suppose it to have 
been no earlier than A.D. 500, it was regarded as a 
grave offence for a single word of these divinely given 
books to be heard by a man of a lower caste. 

The Vedas are four in number ; of these the Kig- 
Veda is the oldest, next in order was the Yajur-Veda, 
then the Sama-Veda, and last of all the Atharva-Veda. 
Each of these Vedas consists of two main parts : a 
Sanhita, or collection of mantras or hymns ; and a 
Biihmana, containing ritualistic precept and illus- 
tration, which stands in somewhat the same relation 
to the Sanhita as the Talmud to the Law. In these 
are found instructions to the priests who conduct the 
worship of the gods addressed in the hymns. At- 
tached to each Brihmana is an Upanishacl, containing 
secret or mystical doctrine. These are regarded as of 
lesser authority than the Mantras and Brlhmanas. 
For whilst they are spoken of as Sruti, i.e., heard, the 
Upanishads are Smrili, learned. Though based on 
the older compositions, if there is any discrepancy 
between them, the teaching of the later ones is rejected. 
The Sanhita and Brihmana are for the Br&hmans 
generally ; the Upanishads for philosophical inquirers. 
Yet, strange to say, whereas the older portions had. 
until recent years, been almost entirely neglected, 
with some parts cf the Upanishads there was consider* 
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able acquaintance amongst the learned pundits nt 
Benares and other places. In many parts of India 
not a man could be found able to read and interpret 
them. Of the Sanhitas, the "Rig- Veda Sanhita — 
containing one thousand and seventeen hymns — 
is by far the most important ; whilst the Atharva 
Veda-Sanhita, though generally held to be the most 
recent, is perhaps the most interesting. Moreover, 
these arc the only two Vedic hymn-books worthy of 
being called separate original collections the others 
being almost entirely made up of extracts from the 
Rig-Veda. Between the time of the composition of 
the Rig-Veda and that cf the Atharva, considerable 
changes in the religious frith of the people had come 
about. The child-like trust of the earlier hymns has 
disappeared, and the deities now seem more cruel, 
and there is greater need of propitiatory offerings. 
Probably the old religion of the people whom they had 
conquered had begun to tell on that of the Aryans. 

Tlie Sanhitas of three of the Vedas are said to 
have some peculiarity. "If a mantra is metrical, 
and intended for loud recitation, it is called Rich 
(from rich, praise) whence the name Rig Veda ; i.c., 
the Veda containing such praises. If it is prose (and 
then it must be muttered inaudibly), it is called Yajus 
( yaj , sacrifice, hence, literally, the means by which 
sacrifice is effected) ; therefore Yajur-Veda signifies 
the Veda containing such yajus. And if it is metrical, 
and intended for chanting, it is called 54f*um [equal] ; 
hence Saman Veda means the Veda, containing such 
Sdntar.s. The author of the Mantra, or as the Hindus 
would say, the inspired 'Seer,' who received it from 
• "Indian Wisdom." p. 9* 
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the Deity, is termed its Riski ; and the object with 
which it is concerned is its icoata — a word which gene- 
rally means a ' deity bat the meaning of which, in its 
reference to mantras, must net always be taken liter- 
ally, as there are hymns in which not gods nor deified 
beings, but, for instance, a sacrificial post, weapons, 
etc., invoked, are considered as the dsvaia."* It 
should, however, be noticed that the deifying of a 
"sacrificial post" or a "weapon" is in perfect har- 
mony with the general pantheistic notions which pre- 
vailed amongst the people then as now ; so that there 
is nothing unnatural according to their religious ideas 
in speaking even of inanimate objects as deities. 
There is little doubt that the BrUlimanas are more 
recent than the Sanhitas. 

The Veda* have not come down to the present 
Lime without considerable dispute as to the text. As 
might have been expected, seeing that this teaching 
was given orally, discrepancies arose. One account 
mentions no less than twenty-one versions (S&khSs) 
of the Rig-Veda : another gives five of the Rig-Veda, 
forty-two of the Yajur-Veda, mentions twelve out of a 
thousand of the SSmac-Veda. and twelve of the Athar- 
va-Veda. And as each school believed that it possess- 
ed the true Veda, it anathematized those who taught 
and followed any other. The Rig-Veda 5anhita that 
has survived to the present age is that of one school 
only, the Sakala ; the Yajur-Veda is that of three 
schools ; the Sima-Veda is that of perhaps two, and 
the Atharva-Veda of one only. 

" The history of the Yajur-Veda differs in so far 
from that of the other Vedas, as it is marked by a 
• Coklsttichir, ait. " Vidal," Chambers* Cyclu|Jttdia* 
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dissension between its own schools far more important 
than tlie differences which separated the school of 
each [of the] other Vedas. It is known by the distinc- 
tion between a Yajur-Veda called the Black — and 
another called the White — Yajur-Veda. Tradition, 
especially that of the Puranas, records a legend to 
account for it. Vaisampayana. it says, a disciple of 
Vyjsa, who had received from him the Yajur-Veda, 
having committed an offence, desired his disciples to 
assist him in the performance of some expiatory act. 
One of these, however, Yijnavalkya, proposed that he 
should alone perform the whole nte ; upon which 
Vaisampayana. enraged at what he considered to be 
the arrogance of his disciple, uttered a curse on him, 
the effect of which was that Yajnavalkya disgorged 
ill the Yajus texts he had learned from Vaisampay- 
ana. The other disciples, having been meanwhile 
transformed into partridges (tillin') , picked up these 
tainted texts and retained them. Hence these texts 
are called Taittiriyas. But Yajnavalkya, desirous of 
obtaining Yajus texts, devoutly prayed to the Sun, 
and had granted to him his wish— ‘to possess such 
texts as were not known to his teacher.' " * And 
thus there are two Yajur- Vedas to this day ; the Black 
being considered the older of the two. 

As to the date of the Vedas, there is nothing 
certainly known. There is no doubt that they arc 
amongst the oldest literary productions of the world. 
But when they were composed is largely a matter of 
conjecture. Colebrooke seems to show from a Vaidick 
Calendar that they must have beeu written before 
the 14th century n.c. Some assign to them a more 

•Art. " Vedas.” Chambers’ Cyclopedia. 
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recent, seme a more ancient, date. Dr. Haug consid- 
ers the Vcdic age to have extended from b.c. zcoo to 
d.c. 1200. though he thinks some of the oldest hymns 
may have been composed b.C. 2400. Max-Muller 
gives us the probable date of the Mantra, or hymn por- 
tion of the Vedas, from B.c. 1 200 to B.C. 800, and the 
Brahmanas from b.c. 800 to b.c. 600. and the rest from 
D.c. 600 to b.c. 200. 

There is nothing whatever in the books themselves 
to indicate when they were written. All references in 
them are to their being given orally, learned, and then 
again taught audibly to others. Probably for centu- 
ries after the art of writing was known in India it was 
not employed for preserving the sacred books, as in 
the MahSbhJrata those who write the Vedas are 
threatened with the punishment of hell. 




CHAPTER II. 



THE YE DIC CODS GENERALLY. 

Yaska (probably the oldest commentator on the Vedas) 
gives the following classification of the Vedic gods. 
“There are three deities, according to the expounders of 
the Vedas : Agni, whose place is on the earth ; Vayu or 
Indra. whose place is in the air ; and Suiya, whose place 
is in the sky. These deities receive severally' many 
appellationsin.consequer.ee of their greatness, or of the 
diversity of their functions."* In the Rig-Veda itself 
this number is increased to thirty- three, of whom eleven 
arc said to be in heaven, eleven on earth, and eleven 
in mid-air. ' 'Agni, the wise god, lends an ear to his 
worshippers. God with the ruddy steeds, who lovest 
praise, bring hither those thrcc-and-thirty.” This is the 
number usually mentioned, though it is by no means 
easy to decide which are the thirty-three intended.as the 
lists found in various places vary considerably ; whilst 
in another verse it is said that ' * three hundred, three 
thousand, thirty and nine gods have worshipped Agni.” 
These deities, though spoken of as immortal, are not 
said to be self-existent beings; in fact their parentage 
in most cases is given ; but the various accounts of tlieir 
origin do not agree with each other. Agni and Savitri 
ire said to have conferred immortality upon the other 
gods ; whilst it is also taught that Inara obtained this 
boon by sacrifice. An interesting account is given in 
• Moir, O. S. T-. ▼. 8. 
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theSatapatha Brahinana" of the means by which the 
pods obtained immortality, and superiority over the 
asuras or demons. All of then, gods and demons alike, 
were mortal, all were equal in power, all were sons of 
Prajapati the Creator. Wishing to be immortal, the 
pods offered sacrifices liberally, and practised the sever- 
est penance ; but not until PrajapSti had taught them 
to offer a particular sacrifice could they become immor- 
tal. They followed his advice, and succeeded. Wishing 
to become greater than the asuras, they became truth- 
ful. Previously they and the asuras spoke truthfully 
or falsely, as they thought fit ; but gradually, whilst 
they ceased from lying, the asuras became increasingly 
false ; the result was that the gods after protracted 
struggles gained the victory. Originally the gods were 
all equal In power, all alike good. But three of them 
desired to be superior to the rest, viz., Agni, Indra, and 
Surya. They continued to offer sacrifices for this pur- 
pose until it was accomplished. Originally there was 
not in Agni the same flame as there is now. He desired 
"May this flame be in me. '* and. offering a sacrifice 
for the attainment of this blessing, obtained it. In a 
similar manner Indra increased his energy, and Surya 
his brightness. These three deities form what is 
commonly described as the Vedic Triad. In later 
times other three took their place, though an attempt 
is made to show them to be the same. 

It will be noticed that each of the gods is in turn 
regarded by the worshipper as superior to all the 
others. In the Vedas this superlative language is 
constantly employed, and identical epithets are indis- 
criminately given, to various deities. Professor Max- 
• lilair, O. S. T.. iv. 54-62. 
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Muller says, "When these individual gods are invoked, 
they arc not conceived as limited by the power of 
others, as superior or inferior in rant. Each god, to 
the mind of the supplicants, is as good as nil the gods. 
He is felt at the time as a real divinity, as supreme and 
absolute, in spite of the limitations which, to our mind, 
a plurality of gods must entail on every single god. 
All the rc3t disappear for a moment from the vision of 
the poet, and he only who is to fulfil their desires, 
stands in full light before the eyes of the worshippers 
. . . It would be easy to find, in the numerous 

hymns of the Kig-Veda, passages in which almost every 
single god is represented as supreme and absolute. 

The will of these god? is sovereign : no mortal can 
thwart their designs. They exercise authority over 
all creatures. In their hands i? the life of mortals. 
They know the thoughts and intentions of men, and 
whilst they reward the worshipper, they punish those 
who neglect them. 

When the Purinic deities arc described, it will be 
noticed that the representations of the deities of that 
age are far more clearly defined than those of earlier 
times. Though the Vcdic gods are spoken of as pos- 
sessing human forms and acting a> human beings, 
there is considerable vagueness in the outline. But 
as time goes on, this is lost. The objects of worship 
are no longer indistinct and shadowy, hut arc so mi- 
nutely described that their portraits could be easily 
painted- And as their physical features are no longer 
left to the imagination so their mental and moral 
characters are fully delineated. They arc of like pas- 
sions with those who depict them, only possessing 
vastly greater powers. 
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Professor Williams says* “that the deified forces 
addressed in the Vedic hymns were probably not rep- 
resented by images or idols in the Vedic period, 
though doubtless the early worshippers clothed their 
gods with human forms in their own imaginations.’' 
Professor Milllcrf speaks more positively : ' ' The reli- 
gion of the Veda knows of no idols. The worship of 
idols in India is a secondary formation, a later degra- 
dation of the more primitive worship of ideal gods. ’ 1 
The guarded language of Professor Williams seems to 
be better suited to the facts, as far as they are known, 
for Dr. BollensonJ speaks quite as strongly on the other 
side. He writes, “From the common appellation of 
the gods as divo tiaras. ' men of the sky. ' or simply 
naras, ‘men,’ and from the epithet nripesas, 'having the 
form of men, ' who may conclude that the Indians did 
not merely in imagination assign human forms to their 
gads, but also represented them in a sensible manner. 
Thus a painted image of Rudra [Rig- Veda, ii, 33, 9) 
is described 'with strung limbs, many-formed, awful, 
brown, he is painted with shining colours. ’ ** “ Still 
clearer appears the reference to representations in the. 
form of an image. 'I now pray to the gods of these 
(Maruts).' Here it seems that the Maruts arc dis- 
tinguished from their gods, their images.' " 

“There is in the oldest language a word, 
‘Sandris , ' which properly denotes 'an image o£ the 
gods ' “ 

We shall now proceed to the consideration in derail 
of the deities as described in the Vedas. 

•“Indian Wisdom/' p. t$. 

t fC Chips from a German Workshop." L $8, 

; Muir, O. S. T., v. 455. 




CHAPTER III. 



DYADS AND PRlTHIVI. 

The general opinibn respecting Dyaus (Heaven) and 
FrilUivi (Earth) is that they are amongst the most 
ancient of the Aryan deities, hence they are spoken of 
in the hymns of the Rig-Veda as the parents of the 
other gods.* They are described as "great, wise and 
energetic;" those who "promote righteousness, and 
lavish gifts upon their worshippers. ” And in another 
place they are said to have ' ‘made all creatures, " and 
through their favour "immortality is conferred upon 
their offsprings." Not only are they the creators, 
but also the preservers of all creatures ; and are bene- 
ficent and kind to all. In other passages Heaven and 
Earth are said to have been formed by Indra, who is 
declared to transcend them in greatness, whom they 
fellow "as a chariot follows the horse." They are 
described as bowing down before him ; as trembling 
with fear on account of him ; and as being subject to 
his control. Again, they are said to have been form- 
ed by Soma ; and in other verses other deities’ are said 
to have made them. This confusion of thought res- 
pecting the origin of the gods led very naturally to the 
question being asked in other hymns, "How have they 
been produced ? Who of the sages knows ? ' * 

There seems to be considerable ground for the opinion 
that Indra gradually superseded Dyaus in the worship 
of the Hindus soon after their settlement in India. As 
• Muir, Q. S. T-, v. 23. 
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•the praises of the newer god were sung, the older one 
was forgotten, and in the present day. whilst Dyaus 
is almost unknown. Indra is still worshipped, though 
in the Vedas both are called the god of heaven. The 
following statement of Professor Benfcy* gives a natural 
explanation of this : " It may be distinctly shown that 
Indra took the place of the god of heaven, who, in the 
Vedas, is invoked in the vocative as Dyauspitar (Hea- 
ven-father) . This is proved by the fact that this phrase 
is exactly reflected in the Latin Jupiter, and the Greek 
Zeu-pateras a religious formula, fixed, like many others, 
before the separation of the languages. When the Sans- 
krit people left the common country, where for them, as 
well as for other kindred tribes, the brilliant radiance of 
heaven appeared to them, in consequence of the climate 
there prevailing, as the holiest thing, and settled in 
sultry India, where the glow of the heavens is destruc- 
tive, and only its rain operates beneficially, this aspect 
of the Deity must have appeared the most adorable, so 
that the epithet Pluvius, in a certain sense, absorbed all 
the other characteristics of Dyauspitar. This found its 
expression in the name Indra, in which wc unhesitatingly 
recognize a word (which arose in same local dialect, and 
was then diffused with the spread of the worship) stand- 
ing for Sind-ra. which again was derived from Syand. 
' to drop.’ The conceptions which had been attached 
to Dyaus were then transferred to Indra.” The 
opinion that Indra has taken the place of Dyaus is now 
pretty generally believed, and the above explanation 
appears natural. 

Of Prithivi we hear again : The ' * Vishnu Purina ’ 't 
gives the following account of her birth. There was 
• Muir, O. S. T-. r. iS. -f Pag# ioj. 
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a king named Vena, notorious lor his wickedness and 
general neglect uf religious duties. When the Rishis 
of that age could bear with his impiety no longer, they 
slew him. But now a worse evil happened ; anarchy 
prevailed, and they felt that a bad king was better than 
none at all. Upon this they rubbed the thigh of Vena, 
when therecame forth a black dwarf, resembling a negro 
in appearance. Immediately after his birth the dwarf 
asked, ‘-What am I to do?" He is told, ‘ N’ialda” (sit 
down) . and from this his descendants are called “Nisidis” 
unto this day. The corpse was now pure, as all sin has 
left it in the body of this black dwarf. The right arm 
was then rubbed, and from it there rarae a beautiful 
shining prince, who was named Prithu, and reigned in 
the place of his father. Now during his reign there 
was a terrible famine. As the Earth would not yield 
her fruits, great distress prevailed. Prithu said, •• I will 
slay the Earth, ar.d make her yield her fruits," Terrified 
at this threat, the Earth assumed the form of a cow, 
and was pursued by Prithu. even to the heaven of 
Brahma. At length, weary with the chase, she turned 
to him and said, "Know you not the sin of killing a 
female, that you thus try to slay me ? ” The king replied 
that "when the happiness of many is secured by the 
destruction of one malignant being, the slaughter of that 
being is an act of virtue." ‘‘But," said the Earth, “if 
in order to promote the welfare of your subjects, you 
put an end to me, whence., best of monarchs. will thy 
people derive their support ?** Overcame at length, the 
Earth declared that all vegetable products were old, and 
destroyed by her, but that at the king's command she 
would restore them “ as developed from her milk." "Do 
you, therefore, for the benefit of mankind, give me that 
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calf by which I may be able to secrete milk. Make also 
all places level, so that I may cause my milk, the seed 
of all vegetation, to flow everywhere around. 

Prithu acted upon this advice. ' 'Before his time there 
was no cultivation, no pasture, no agriculture, no high- 
ways for merchants ; all these things {or all civilization) 
originated in the reign of Prithu. Where the ground 
was made level, the king induced his subjects to take 
up their abode ... He therefore having made Swa- 
yarabhuva Manu the calf, milked the Earth, and receiv- 
ed the milk into his own hand, for the benefit of man- 
kind. Thence proceeded all kinds of corn and vege- 
tables upon which people now subsist. By granting life 
to the Earth, Prithu was as her father and she thence 
derived the patronymic appellation " Prithrvi." 

In a note Professor Wilson adds,* the commentator 
observes that “by the ’calf’, or Manu in that character 
is typified the promoter of the multiplification of pro- 
geny Manu, as will he seen in the account of the 
Creation, being regarded by some of the Purinas as the 
first parent of mankind. This legend, with considerable 
variation, is found in most of the Puranas ; Soma. Indra, 
Yama, and others taking the place of Manu as the calf 
whilst Prithu 's place as the milker is taken by the Rishis, 
ilitra, etc. In the same note Professor Wilson says, 
“These are all probably subsequent modifications of 
the original simple allegory, which typified the earth 
as a cow, who yielded to every class of beings the milk 
that they desired, or the object of their wishes." 

It should be noticed that, later in the "Vishnu 
Pur&na,” Prithivi is said to have sprung from the foot 
of Vishnu. 



M Vkhnu Parana," p. 104. 




CHAPTER IV. 

ADITI, AND THE ADITYAS. 

Aditi has the honour of being almost the only goddess 
mentioned by name in the Rig- Veda, as the mother of 
any of the gods ; but it is by no means an easy task to 
delineate her character, as the most contradictory state- 
ments are made concerning her. She was invoked a* 
the bestower of blessings on children and cattle ; and 
she is declared to be the mother of Varuha, and other 
deities, sometimes eight, sometimes twelve in number. 
She is supposed to be the impersonation of “infinity, 
especially the boundlessness of heaven, in opposition 
to the finiteness of earth.'* Another supposition is t hat 
Aditi is the personification of 1 ' universal, all-embracing 
Nature or Being. ' * This latter idea seems to be the more 
correct from the following verses* where a man about 
to be immolated says, “of which god, now, of which of 
the immortals, shall we invoke the amiable name, who 
shall give us back to the great Aditi, that I may behold 
my father and my mother ?** Whatever may have been 
intended by the poets to be expressed by this name, or 
whatever may have beeu the precise power personified 
by Aditi, she is connected with the forgiveness of sin. 
Thus, “May Aditi make us sinless.” “Aditi begracious, 
if we have committed any sin against you.' * “Whatever 
offence we have, oh Agni, through our folly committed 

• Muir. O- S. T- v. 4j. 
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against you, oh most youthful god make us free from 
sin against Aditi “Whatever sin we have committed, 
may Aditi sever us from it."* Probably the term Aditi 
“the boundless," was originally employed as an epithet 
of Dyauspitar, the Heaven-father. When the heavens 
came to be divided into a number of parts, over each 
of which a ruler was nominated, a mother was wanted 
for them, and the name Aditi was given to her. 

In the account of the Creation given in the Rig-Veda, 
Aditi is said to have sprung from Daksha, and in the 
same verse Daksha is called her son. There is also a 
reference to her other sons. In the “Vishnu PurSna” we 
have no less than three somewhat differing accounts of 
the origin of Daksha the father of Aditi. In the first 
account, his name appears amongst the mind-born sons 
of Brahma ; and in this connection he is said to have 
had twenty-four daughters ; but Aditi is not mentioned 
as one of them. In the second account of Daksha, 
Aditi is said to have been one of his sixty daughters, and 
was given in marriage to Kasypa, by whom she had 
twelve sons — the Adityas. Elsewhere we read that 
Vishnu, when incarnate as the Dwarf, was a result of 
this marriage. In the third account of Daksha, Aditi 
is again mentioned as his daughter, and the mother of 
Vivasat (the Sun). The sons of Aditi are termed 
The Adityas. 

This name signifies simply the descendants of Aditi. 
In one passage in the Rig-Veda} the names of six are 
given : Mitra, Aryaman, Bhaga, Vanina, Daksha and 
Amsa. In another passage they are said to be seven 
xn number, though their names are not given. In a 
third, eight is the number mentioned; but "of the 

• Muir. O. S. T.. v. 46. 47. * Ibid., v . S4 . 
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eight sons of Aditl, who were born from her body, she 
approached the gods with seven, and cast out Mar- 
tanda (the eighth)."* As the names of these sons 
given in different parts of tlie Vedas do not agree 
with each other, it is difficult to know who were origin- 
ally regarded as Adityas. Judging from tire number 
of hymns addressed to them, some of these deities 
occupied a conspicuous position in the Vedic Pantheon : 
whilst o tliers are named once or twice only, and then 
in connection with their more illustrious brethren. 
In the "Satapatha BrShmana," and the Paninas, 
the number of the Adityas is increased to twelve. 
In addition to the six whose names are given above, 
the following are also described in some hymns of the 
Rig- Veda as the offspring of Aditi : Surya, "as an 
Aditya identified with Agni, is said to have been 
placed by the gods in the sky;"} Savitri, and Indra 
too, are in one passage addressed as an Aditya along 
with Vanina and the Moon. In the Taittiriya Texts, 
the following arc described as Adityas : — Mitra.Varuna. 
Aryaman, Amsu, Bhaga, Indra. and Vivas vat (SuryaJ. 

Professor Roth says} of these deities: "In the highest 
heaven dwell and reign those gods who bear in common 
the name of Adityas. We must, however, if we would 
discover their earliest character, abandon the concep- 
tions which in a later age, and even in that of the heroic 
poems, were entertained regarding these deities. Ac- 
cording to this conception they were twelve Sun-gods, 
there being evident reference to the twelve months. 
But for the most ancient period we must hold fast to 
the primary significance of their names. They are in- 
violable, imperishable, eternal things. Aditi, Eternity, 
• Muir, O. S. T-, v. 49. T Ibii, v. 54. ♦ Ibid., v. pi. 
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ur The Eternal, is the element which sustains them, or is 
sustained by them. The eternal and inviolable element 
in which the Adityas dwell, and which forms their 
essence, is the celestial light. The Adityas, the gods of 
this light, do not therefore by any means coincide with 
any of the forms in which light is manifested in the 
universe. They are neither the sun, nor moon, nor stars, 
nor dawn, but the eternal sustainer of this luminous 
life, which exists, as it were, behind these phenomena. 

As noticed above, the text of the Rig-Veda says :* 
* ’ Of the eight sons who were born from the body of 
Aditi. she approached the gods with seven, but cast 
away the eighth. ' ’ In the commentary, the follow- 
ing explanation of this circumstance is given : — "The 
eighth son was deformed. His brothers, seeing his 
deformity, improved his appearance. He was after- 
wards known as Vivaavat (the Sun). From the super- 
fluous flesh cut off his body an elephant was formed, 
hence the proverb, ‘Let no man catch an elephant, 
tor the elephant partakes of the nature of man. ’ ’ 

According to a passage quoted in Cliapter lit hum 
the "Satapatha Brahmans," Agni.Indra. and Surya 
obtained superiority over the other gods by means of 
sacrifice. By whatever means this position was ob- 
tained. it is certain that they were the most popular 
deities of the Vedic Age. Agni stands in a class by 
himself ; but with Indra and Surya there are other 
deities closely associated, and possessing very similar 
attributes. Nearly the whole of the more conspicuous 
Vedic deities may be classified as follows : — {i) Agni. 
the God of Fire ; (2) Sun-Gods, or Gods of Light, 
and (3) Storm-Gods, or those associated with Indra. 

• Muir, o. s. T. v. 49. f l’*ge IO. 
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Ac xi, the God of Fire, is one of the most prominent of 
the deities of the Vcda>. With the single exception 
of Indra, more hymns are addressed to him than to 
any other deities. Professor W illiams gives the fol- 
lowing spirited desc ription of Agni 

*• Bright, seven -ray ci l gt*l. how manUutd thy *\u\ 
Heveilcd to «* thv votaries : now we nee thee 
With IXKly all of gold ; and radiant hair 
Flaming from three terrific head* and mouth*. 

Whole burning jaw* and Urffth devour all rhiiiu*. 

Xdw with a thouaand glowing horn*, find now 
Flashing tliy hmtre from a thousand eves. 

Thou’rt borne towards as in a golden chariot, 

Impeded by winds, uml drawn l>y ruddy steed*. 

Marking thy car** destructive course with blackness.’ ‘ 

Various accounts are given of the origin of Agni. 
He is said to be a son of Dyaus and Prithivi ; he is 
called the son of BrahmS, and is then named Abhi- 
mllni ; and he is reckoned amongst the children of 
Kasypa and Aditi, and hence one of the Adityas. 
In the later writings he is described as a son of Angiras. 
king of the Pitris (fathers of mankind), and the author- 
ship of several hymns is ascribed to him. In pictures 
he is represented as a red man, having three legs and 
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seven arms, dark eyes, eyebrows and hair. He rides 
on a ram, wears a pc.it a (BrShmauical thread), and a 
garland of fruit. Flames of fire issue from his mouth 
and seven streams of glory radiate from his body. 
The following passage, for every sentence of which 
iJr. Muir* quotes a text from the Vedas, gives a good 
idea of the character and functions of this deity in the 
Vedic Age. 




Agni is an immortal who has taken up his abode 
with mortals as their guest. He is the domestic priest 
who rises before Lhe dawn, and who concentrates in 
his own person and exercises in a higher sense all the* 
various sacrificial offices which the Indian ritual as- 
signs to a number of different human functionaries. 

•Muir, O. 5. T-, v. xi<fc ff. 
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He is a sage, the divineat among the sages, immediate- 
ly acquainted with all the forms of worship ; the wise 
director, the successful accomplishes and the protector 
of all ceremonies, who enables men to serve the gods 
in a correct and acceptable manner incases where they 
could not do this with their own unaided skill. He is 
a swift messenger, moving between heaven and earth 
commissioned both by gods and men to maintain 
their mutual communication, to announce to the im- 
mortals the hymns, and to convey to them the obla- 
tions of their worshippers ; or to bring them (the im- 
mortals) down from the sky to the place of sacrifice. 
He accompanies the gods when they visit the earth 
and shares in the reverence and adoration which they 
receive. He makes the oblations fragrant ; without 
him the gods experience no satisfaction. 

Agni is the lord, protector, king of men. He is the 
lord of the house, dwelling in every abode. He is a 
guest in every home ; he despises no man, he lives in 
every family. He is therefore considered as a media 
tor between gods and men. and as a witness of their 
actions ; hence to the present day he is worshipped, and 
his blessing sought on all solemn occasions, as at marri- 
age, death, etc. In these old hymns Agni is spoken of 
as dwelling in the two pieces of wood which being rubbed 
together produce fire ; and it is noticed as a remarkable 
thing that a living being should spring out of dry (dead) 
wood. Strange to say, says the poet, the child, a* 
soon as bom, begins with unnatural voracity to con- 
sume his parents. Wonderful is his growth, seeing that 
he is born of a mother who cannot nourish him ; but 
he is nourished by the oblations of clarified butter which 
are poured into hri mouth, and which he consumes. 
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TIic highest divine functions are ascribed to Agni. 
Although in some places he is spoken of as the son of 
heaven and earth, in others, he is said to have stretched 
them out ; to have formed them, and all that flies ur 
walks, or stands or moves. He formed the sun, and 
adorned the heavens with stars. Men tremble at his 
mighty deeds, and his ordinances cannot be resisted. 
Larth, heaven, and all things obey his commands. 
All the gods fear, and do homage to him. He knows 
the secrets of mortals, and hears the invocations that 
are addressed to him. 

The worshippers of Agni prosper, are wealthy, and live 
long. He watches with a thousand eyes over the man 
who bring* him food, and nourishes him with oblations. 
No mortal enemy can by any wondrous power gain the 
mystery over him who sacrifices to this god. He also 
confers and is the guardian of immorality. Tn a funeral 
hymn, Agni i* asked to warm with his heat the unborn 
(immortal) part of the deceased, and in his auspicious 
lorm to carry it to the world of the righteous. He 
carries men across calamities, as a ship over the sea. 
He commands all the riches in earth and heaven ; hence 
he is invoked for riches, food, deliverance, and in fact all 
temporal good. He is also prayed to as the f orgiver of 
sins that may havr been committed through folly. All 
gods are said to be comprehended in him ; he surrounds 
them as the circumference of a wheel does the spoke*. 

The main characteristics of this deity are taught 
in the following verses by Dr. Muir : — * 

'* Great A*nl, though thine eajence he but one. 

Thy form* an? three a* lire tliou blazest here, 

M lightning in the atmosphere. 

In heaven thou flamc*t as the gotten Min. 

• Muir. O, S. T.. v. 221 . 
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*'lt was In lieavcn thou had*r thy iwtuiul birth ; 

By art oi sages skilled in sacrctl lore 
Tlv«i u'Bst drawn down to human hearths of yore. 
And thou abkl'lit a ileaiaen of earth. 

“ Sprung :«an the mystic pair.» lit priestly hands 
In wedlock joined, forth flash** Agm bright : 

But. oh! ye heavens and earth. I tell you right. 
T*.ic uniMturul child devours the patent hraa<K 

" But Agni is • nod ; we must not deem 
Tliat he can err. oc dare to comprehend 
His act*. which fnr o«r reasons grasp transcend 
He Lost con judge what deeds * god besce.n. 



And yet this orphaned god himself survives : 

Although his hapless mother tixsi expire* 

Anil cannot nunc tl* Iml* as babe fwpiire* 
threat A*jnl, wondrous infant grow* end thrive*. 

M SoiokMaineml Agni. god with crackling vaiee 
AihI (taming hair, when thou deist pierce the «locm 
At early dawn, and all the world illume. 

Both htnvrn and mrth and godt and men rejoice. 

** In ever >• home than art 4 welcoror guest. 

The household tutelar) lord, a *011 . 

A father mother, brother, oil m one. 

A friend by whom thy faithful friends are blest. 

•*A swift-winged messenger. thou callcst down 

From heaven to crowd our hearths the rue* divine, 
To taste our food, oar hymns to hear, twnign 
And all our kindest aspirations crown. 

M Tliou, Agni. art our priest : divinely wise, 

In holy science versed, thy skill detects 
The faults that roar our nte*. mistakes cornets 
A«d all our acts completes an<l Sane tires. 

♦ Tlie two pieces of wood from which fire U produced. 
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•• Thou art the cord that stretches to the *kiW, 

The bridge that scans the chttm profound and vast. 
7>ividijig earth from lien veil, o’er which at last 
Tlie good shall said) past to Paradise. 

" But when, great god. thine awful anger glows. 

Ami thou rev ra lest thyr dettroviog force, 

AU creature* floe before thy furious course. 

At hott* arr clwukd by overpowering foe*. 

* J Tbnu levellest all thou tone best ; forests vast 

Thon shear's!. like beard* which barber’* rasor aharc&. 
TUv wirHJ-dr.vcn flame* iuar loud at octan t ware* 
Ami a!1 thy track in black when thou ha.it past. 

" Hji thou great Agni. dmt not always wear 
That direful loem : thou rather lov ’81 to slilnu 
Upon onr hearths. with milder flume benign, 

Vnd cheer the home where thou art named with ca/e. 

* 4 Ye* 1 tUon delight* ali those men to bins 
Who Coil unwearied to supply the food 
Which thou so love*— tops of well-dried wood. 

And heap* of butter bring, thy favourite men, 

' 4 Though I no cow ponies*, and have no store 
0/ batter, nor an axe fr**h woo* l to cleave. 

Thou, gracious god. veile ray poor gift receive : 

ITicse few dry sticks I bring — I have no more. 

“ Preserve u*. lord ; thy faithful servants save 
From all tin* ilk by which our bike a marred; 

Tower like an iron wall our homes to guard. 

And all t!*c Inxm* bestow our hearts can crave. 

#l And when away our lirief existence wanes, 

Who* wc at length our earthly l*amea mast qmt. 

And our freed souls to world* unknown slush flit, 

J>o thou deal gently with our rold remain*. 

•* Ami then, thy gracioua form assuming, guide 
Our unborn part acrow the dark a by** 

Aloft to realms serene of light and bdn. 

Where righteous men among the gods abide.*’ 




AG NT. 



27 



*'In a celebrated hymn of the Rig-Veda, attributed 
to Visishtha, Indra and the other gods are called upon 
to destroy the KravySds (the flesh-eaters), or Rak- 
shas, enemies of the gods. Agni himself is a Kravyad 
and as sach takes an entirely different character. 
He is then represented under a form as hideous as the 
beings he, in common with the other gods, is called 
upon to devour. He sharpens his two iron tusks, puts 
his enemies into his month, and devours them. He 
heats the edges of his shafts, and sends them into the 
hearts of the Rakshasas. 

"In the MahSbhSrata, Agni is represented as having 
exhausted his vigour by devouring 1 00 many oblations, 
and desiring to consume the whole Khindava forest, 
as a means of recruiting his strength. He was [at first] 
prevented from d«nng this by Indra ; but having ob- 
tained the assistance of Krishna and Arjuna, he 
baffled India, and accomplished his object."! 

According to the RSmayana. in order to assfet Vish- 
nu when incarnate as Rima. Agni became the father 
of Nila by a monkey mother ; and. according to the 
"Vishnu Purana," he married SwdhU. by whom he 
had three sons — Pivaka, Pavamlna, and Suchi. 

Agni has many names ; those more generally known 
are the following : — 

Vahni, “He who receives the /row. or burnt sac- 
rifice." 

Vitihotra, "He who sanctifies the worshipper. 

Dhananjaya, "He who conquers (destroys) riches.'' 

Jivalana, "He who bums.” 

Pliilmketu, * * He whoso sign is smoke. 

•Dawson. "Dictionary ©t Hindu Mythology." 
t Ibid-, l.f. 
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Chhfigtratha, “He who rides on a ram.” 

Saptajihva, ’'He who has seven tongues.” 

Brihaspati and Brahma naspati are generally re- 
garded as being identical with Agni. Nearly the same 
•epithets are applied to them, with this additional one — • 
of presiding over prayer. In some few hymns they are 
addressed as separate deities. In “The Religions of 
India,” M. Barth, regarding these as names of one and 
the same deity, thus describes him : — 

“Like Agni and Soma, he is bom on the altar, and 
tlience rises upwards to the gods ; like them, he was 
begotten in space by Heaven and Earth ; like Indra, 
he wages war with enemies on the earth and demons 
in the air ; like all three, he resides in the highest 
heaven, he generates the gods, and ordains the order 
of the universe. Under his fiery breath the world 
was melted and assumed the form it has, like metal in 
the mould of the founder. At first sight it would seem 
that all this is a late product of abstract reflection ; 
and it is probable, in fact, from the very form of the 
name, that in so far as it is a distinct person, the type 
is comparatively modem ; in any case, it is pecu- 
liarly Indian; but by its elements it is connected 
with the most ancient conceptions. As there is a 
power in the flame and the libation, so there is in the 
formula; and this formula the priest is not the only 
person to pronounce, any more than he is the only 
one to kindle Agni or shed Senna. There is a prayer 
in the thunder, and the gods, who know all things, 
are not ignorant of the power in the sacramental ex- 
pressions. They possess alt-potent spells that have 
remained hidden from men and are as ancient as the 
first rites, and it was by these the world was formed at 
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first, and by which it is preserved up to the present. 
It is this omnipresent power of prayer which Brah- 
manaspati personifies, and it is not without reason that 
he is sometimes confounded with Agni, and especially 
with Indra. In reality each separate god and the 
priest himself become Brahmanaspati at the moment 
when they pronounce the mantras which gave them 
power over the things of heaven and of earth." 



CHAPTER VI. 



SUN OH LIGHT DEITIES. 

I. SURYA. 

Surya and Savitri arc two names by which the Sun 
is commonly addressed in the Vedic hymns. Some- 
times one name is used exclusively, sometimes they 
are used interchangeably, and sometimes they are 
used as though they represented quite distinct objects. 
It is supposed that Savitri rrfers to the sun when in- 
visible ; whilst Surya refers to him when he is visible 
to the worshippers. This at any rate gives suine reason 
for the two names being employed, though it may 
not explain the case satisfactorily in every instance. 

Although the hymns in which Surya is addressed are 
not very numerous, his worship was most common in 
the olden time, and has continued to the present hour. 
It is to him that the Gayatri, the most sacred text of 
the Vedas, is addressed at his rising by every devout 
Br&hman. Simple in its phraseology, this short verse is 
supposed to exert magical powers. It is as follows : — 

* ' I-et us meditate on that excellent glory of the divine Vlrfitr : 
May he enlighten for ttirr.ulaur) our understandings.'*® 

As a specimen of the language employed in some of 
the later writings in reference to this verse, read the 

♦Indian Wiadosn,'* p. Jo. 
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following few lines from the “Skanda PurSnn”: — ■ 
'•Nothing in the Vedas is superior to the Gayatri 
No invocation is equal to the Gayatri, as no city js 
equal to Kasi (Benares). The Gayatri is the mother 
of'^the Vedas, and of BrShmans. By repeating it a 
man is saved. By the jpower of the Gayatri the Kshe- 
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triya [Warrior caste) Vishvamitra became a Brill- 
marsi (Brahman Saint), and even obtained such power 
as to be able to create a new world. What is there in- 



deed that cannot be effected by the Gayatri ? For 
the Gayatri is Vishnu, BrahmS, and Siva, and the 
three Vedas.’’* With promise of such blessings, it 
• Kennedy’s " Hindu Mytlwtogy.'’ p. J4S- 
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is nut to be wondered at that the worship of Surya 
should continue. 

The following translation* of hymns from the Rig- 
Yeda gives a fair specimen of the language used in 
addresses to Surya : — 

" Heliold the ray* of Dawn. lik« lierokU. lead on high 
The Sun. that men may m the great all-knowing god. 

The *tani slink oil like thlftVfts. in company with Night, 
Before the all-seeing eye. whose beams reveal presence, 
Gleaming like brilliant itame*. to natron after nation 
With * pred. l»e\*..iid the ken of mortals, thou. O Sun l 
IVM ever travel oo. tonspcuoua to all. 

Thou dost create the light, and with it .Inst Illume 
The tsmh tfie entire ; thou riaest in the bight 
Of nil the race of men. and all the host of heaven, 
lught-giving Varan* ! thy piercing glance dost scan. 

In quick succeaftioo. all this stirring. active world. 

And pciietiuteth too the broad ethereal space. 

Measuring our days ftad nights, and spying out all creatures. 
Surya vith doming locks, clear aighled god of day. 

Thy seven rmldy mores U*r oa thy mshing car. 

With thea*. thy •eif-yokcil steeds, seven doughtm of thy 
cliarkx 

Onward Chou dot advance. To thy refulgent orb 
Beyond this low *Wx»ai, tad upward to the light 
Would we ascend, O Sun 1 thou god among the goda.** 

Surya, as we have already noticed, is regarded as 
a son of Aditi ; at other times he is said to be a son 
of Dyaus. Ushu (the Dawn) is railed his wife, though 
in another passage he is said to be produced by the 
Dawn. Some texts state that he is the Vivifier of all 
tilings ; whilst others state that he was formed and 
made to shine by Indra, Soma, Agni, and others. 

From the character ascribed to Savitri in some 
hymns, it seems more natural to regard him as the sun 
shining in his strength, and Surya as the sun when 
• " Indian Wkdow,'* p. 19. 
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rising and setting. Savitri a golden-cvcd,* golden- 
handed. golden-tongued. He rides in a chariot drawn 
by radiant, white-footed steeds. He illuminates the 
earth ; his golden arms stretched out to bless, in- 
fusing energy into all creatures, reach to the utmost 
ends of heaven. He is leader and king in heaven ; 
the other gods follow him, and he it is who gives them 
immortality. He is prayed to for deliverance from 
sin, and to conduct the souls of the departed to the 
abode of the righteous. 

In the Pur&nic Age, Surya sustains quite a different 
character. He is there called the son of Kasyapa. and 
Aditi. He is described as a dark-red man. with three 
eyes and four arms : in two hands are water-lilies ; 
with one he is bestowing a blessing, with the other he 
is encouraging his worshippers. He sits upon a red 
lotus, and rays of glory issue from his body. In addi- 
tion to the daily worship that is offered him by Brah- 
mans in the repetition of the Gayatri, he is worshipped 
once a year by the Hindus of all castes, generally on 
the first Sunday in the month of Magh ; and in seasons 
of sickness it is no uncommon thing for the low-caste 
Hindus to employ a Brihman to repeat verses in his 
honour, in the hope that thus propitiated he will effect 
their recovery. 

In the " Vishnu Purina "f we find the following 
account of Surya. He married SangnS, the daughter 
of Visvakanna ; who, after bearing him three children, 
was so oppressed with his brightness and glory that she 
was compelled to leave him. Before her departure, 
she arranged with Chhaya (Shadow) to take her place. 
For years Surya did not notice the change of wife. 

* Muir, O. S. T.. v. 162. fl. t Book W-, chap. ii. 

W, EM 3 
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But one day, in a fit of anger, Chhaya pronounced a 
curie upon Yama (Death) , a child of Sangna's, which 
immediately took eflect. As Surya knew that no mo 
ther's curse could destroy her offspring, he looked into 
the matter and discovered that this wife had forsaken 
him, leaving this other woman in her place. Through 
the power of meditation. Surya found S&ngna in a 
forest in the form of a mare ; and, in order that he might 
again enjoy her society, he changed himself into a 
horse. After a few years, growing tired of this arrange- 
ment, they returned in proper form to their own dwel- 
ling. But in order that his presence might be bearable 
to his wife, his father-in-law Visvakarma, who was 
the architect of the gods, ground the Sun upon a stone, 
and by this means reduced his brightness by one-eighth. 
The part thus ground from Surya was not wasted. From 
it were produced the wonder-working discus of Vishnu, 
the trident of Siva, the lance oi Kartikeya (the god of 
war), and the weapons of Kuvcra (the god of riches). 

The ' * Bhavishya Purina ' ’ says : ' ' Because there 
is none greater than he (ir.. Surya), nor has been, 
nor will be, therefore lie is celebrated as the supreme 
soul in all the Vedas." Again, " That which is the 
sun, and thus called light or effulgent power, is 
adorable, and must be worshipped by those who dread 
successive births and deaths, and who eagerly desire 
beatitude.” In the “ Brahma Purina ”• is a passage 
in which the sun is alluded to under twelve names, 
with epithets peculiar to each, as though they were 
twelve distinct sun-deities : — 

” The first form of the sun is Indra, the lord of the 
gods, and the destroyer of their enemies ; the second, 

* Kennedy’s " Hindu Mythology/' p. 349. 
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l)hata. the creator of all thing* ; the third, Parjanya, 
residing in the clouds, and showering rain on the earth 
from its beams ; the fourth. Twasta, who dwells in all 
corporeal forms ; the fifth, Pushan. who gives nutri- 
ment to all beings ; the sixth. Aryama. who brings 
sacrifices to a successful conclusion ; the seventh de- 
rives his name from almsgiving, and delights mendi- 
cants with gifts ; the eighth is called Vivasvan, who 
ensures digestion ; the ninth, Vishnu, who constantly 
manifests himself for the destruction of the enemies 
of the gods ; the tenth. Ansuman, who preserves the 
vital organs in a sound # state ; the eleventh, Varuna, 
who. residing in the water?, vivifies the universe; 
and the twelfth. Mitra. who dwells in the orb of the 
moon, for the benefit of the three worlds. These arc 
live twelve splendours of the sun, the supreme spirit, 
who through them pervades the universe, and irra- 
diates the inmost souk of men." 

Surya is said to have Arana (Rosy), the Dawn, the 
son of Kasyapa and Kadru, as his charioteer. 

According to the Rimiyana, Sugriva, the king of the 
monkey host which assisted Rama in his great expedi- 
tion to regain possession of SitS, his wife, was a son of 
Surya by a monkey. According to the MahAbhirata, 
the hero Kama also was the son of this deity ; and when 
he was in the form of a horse, he became father of 
the Asvins. and communicated the white Yajur-Veda. 

When speaking of the planets, Surya will be noticed 
again under the name of Ravi. 

Among the many names and epithets by which this 
deity is known, the following are the most common : — 

Dinakara. " The Maker of the day." 

BhAskara. " The Creator of light." 
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VivMWit, “ The Radiant one." 

MOura, “ He who waters the earth i.e., he draws up 
the moisture from the seas so that the clouds are formed. 

Grahapatj, *' The Lord of the stars." 

Kannasfikshi. “ The witness of (men's) works." 

ll&rtanda, ” A descendant of Mritanda.” 

2 . POSHAN. 

Pushan is the name of a sun-god to whom some 
hymns are exclusively addressed, and whose praise 
at other times is sung in connection with that of India 
and other gods. In these hymns his character is not 
very clearly defined. He is said* to behold the entire 
universe ; is addressed as the guide of travellers, and 
the protector of cattle. He is called upon to protect 
his servants in battle, and to defend them as of old. 
He is invoked m the marriage ceremonial, and asked 
to take the bride's hand, to lead her away, and to bless 
her in her conjugal relations. He is said also to con- 
duct the spirits of the departed from this world to the 
next. In one text be is called " the nourisher," as 
Vishnu in later times was called " the preserver." 
By far the greater number of prayers addressed to him 
seem to regard him as the guide and protector of 
travellers, both along the ordinary journeys of life and 
in the longer journey to the other world ; and as ho is 
supposed to be constantly travelling about, he is said 
to know the road by which they have to go. 

The following is a specimen of the hymns addressed 
to Poshan in the Rig-Veda : — " Conduct us, Pus h a n , 
over our road ; remove distress, son of the deliverer ; 
go on before us. Smite away from before us the des- 
tructive and inj urious wolf which seeks after us. Drive 
• Mar, O. S. T., v. 171, fi. 
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away from oar path the waylaver, the thief and the 
robber. Tread with thy foot upon the burning wea- 
pons of that deceitful wretch, whoever he be. 0 
wonder-working and wise Pushan. we desire that help 
of thine wherewith thou didst favour our fathers I O 
god. who bringest all blessings, and art distinguished 
by the golden spear, make wealth easy of acquisition ' 
Convey us past our opponents ; make our paths easy 
to travel ; gain strength for us here. Lead us over a 
country of rich pastures ; let no new trouble (beset our) 
path. Bestow, satiate, grant, stimulate us; fill our 
belly. Wc do not reproach Pushan. we praise him 
with hymns : and we seek riches from the wonder- 
working god. ”• '* May wr, O Pushan ! meet with 
a wise man who will straightway direct us and say. 
' It is this. ’ May Pushan follow our kinc ; may he 
protect omr horses ; may he give ns food. . . . Come 
hither, glowing god, the deliverer, may we meet * *t 

In the PurSnas Pushan occupies a far less exalted 
position. It seems almost like a burlesque to see him, 
who in the Vedas is reverently approached as the giver 
of good to his worshippers, described as being obliged 
to feed upon gruel, because his teeth have been knocked 
out of his mouth. The earliest form of the legend 
describing this event is found in the Taittiriya Sanhita. 
Rudra, the name by which Siva was then known, not 
being invited to a great sacrifice that Daksha. his father- 
in-law, was celebrating, in his anger shot an arrow which 
pierced the sacrificial victim. Pushan ate his share, and 
in doing so broke his teeth. In describing Daksha,* an 
account of this sacrifice will be given. In the ' ‘ Vishnu 
Purina ” Pushan appears as one of the Adityas. 

• VMt. O. s. T.. t. 175. f Ibid., r. 177- « Part UL, ehap. i. 
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3. Mitra axd Varuna. 

These deities are mo>t frequently named together 
in the hymns ; Varuna is often addressed alone, but 
Mitra very seldom. The idea of the older commen- 
tators was that Mitra represented and ruled over the 
day, whilst Varuna was ruler of the night. *' Varuna 
is sometimes visihlc to the gaze of his worshippers ; 




he dwells in a house having a thousand doors, so that 
he is ever accessible to men. He is said to have good 
eyesight, for he knows what goes on in the hearts of 
men. He is king of gods and men ; is mighty and ter- 
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nblc ; none can resut his authority. He is sovereign 
ruler of the universe." *' It is he who makes the sun 
to shine in heaven ; the winds that blow are but his 
breath ; he has hollowed out the channels of the rivers 
which flow at his command, and he has made the depths 
of the sea. His ordinances are fixed and unassailable ; 
through their operation the moon walks in brightness, 
and the stars, which appear in the nightly sky. vanish 
in daylight. The hirds flying in the air, the rivers 
in their sleepless flow, cannot attain a knowledge of 
his power and wrath. But he knows the flight of the 
birds in the sky, the course of the far travelling wind, 
the paths of ships on the ocean, and behold.', all the 
secret things that have been or shall be done. He 
witnesses men’s truth and falsehuod. "• 

The following b a metrical version of one of the 
hymns of the Rig- Veda as given by Dr. Muir : — | 

' * The mighty lord on high our deed* as it at hand eapies ; 

The god* know lit mm do. though men would fain tltcir deed* 
disguise • 

\Vhoc*ti standi, whoe'er moves, or steals Irora place to place. 
Or hides him iii his secret cell, the gods Im movements tiace. 
Wherever two together plot, aad deem they are alone. 

King Yinma m there, a third, and all their schemes are known. 
This earth ifl his. to him belong those vast and houndleas skies. 
Both *ea* within him rest, and yet In that small pool ho lieu. 
Whoever tar beyond the sky should think hi* way to win. 

He cock? not there elude the grasp of Vanina the king. 

Hi* spit* descending from the stars gUtlc all thb worVl around ; 
Their thousand eyes, all scan rung, sweep to earth's remotest bound. 
Whato’e* exists in heaven and earth, whaU>t beyond the skies. 
Before the eye of Vanina the tang unfolded lie*. 

The secret winkings all he counts of every mortal's eyes : 

He wields this universal frame as gameeter throws his dice. 
Those knotted nooses which thou fling rut. Ogod 1 the bad to anaie 
All liars let them overtake, but all the truthful spare. ’* 

• Muir. O. S. T., v. 3$, ff. f Ibid., v. 64* 
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Professor Roili <ays of this hymn : ' ' There is no hymn 
in the whole Vedic literature which expresses the divine 
omniscience in such forcible terms and it would not 
be easy to find in any literature many passages to sur- 
pass it in this respect. 

In other hj-mns we learn that the a flairs of men are- 
under his control : he is asked to prolong life, to punish 
transgressors ; and a hope is held out that the righteous 
shall see him reigning in the spirit world in conjunction 
with Yama, the ruler of that region. Varuna, in fact, 
has attributes and functions ascribed- to him in the 
Vedas, of a higher moral character than any other of 
the gods, and therefore men call upon him for pardon 
ar.d purity. " Release us,” they say. *' from the sins 
of our fathers, and from these which we have committed 
in our own persons.” And again. ” Be gracious, O 
mighty gcd. be gracious. I have sinned through 
want of power ; be gracious. ’ ' 

In the hymns addressed to Mitra and Varuna to- 
gether, almost the same terms are employed as when 
Varuna is addressed alone. Both are spoken of as 
righteous, and as the promoters of religion. They are 
said to avenge sin and falsehood. 

In the Vedic literature, though Varuna is not re- 
garded chiefly as the god of the ocean, as he is in the 
later writings, but rather, as the above hymns show, 
as one of the gods of light, yet there are passages which 
describe him as being connected with the waters of 
the atmosphere and on the earth, which aflord some 
foundation for the later conceptions of hi? kingdom- 
Thus, for instance, wc read : " May the waters which 
are celestial, and those which flow ; those for which 
channels are dug, and those which are self-produced ; 
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those which are proceeding to the ocean, and are bright 
and purifying, preserve me ! May those (water*) 
in the midst of which King Varuna goes . . . pre- 
serve me 1 ’ '* In other places he is said to dwell in 
the waters as Soma does in the woods. Professor 
Roth gives a probable explanation as to the manner 
in which Varuna, who was originally the god of the 
heavens, came to be regarded as the god of the ocean. 
He says :f " When, on the one hand, the conception 
of Varuna as the all-embracing heaven had been es- 
tablished, and, on the other hand, the observation of 
the rivers flowing towards the ends of the earth and to 
the sea had led to the conjecture that there existed 
an ocean enclosing the earth in its bosom, then the 
way was thoroughly prepared for connecting Varuna 
with the ocean-'* 

Tn the Brahmana of the Rig-Veda^ is an interesting 
legend showing that probably human sacrifices were at 
one time offered to Varuna. A certain king named 
Harischandra had no son. Being greatly distressed 
on this account, as a son was necessary to the due per- 
formance of his funeral ceremonies, the king, acting 
upon the advice of Xirada. the sage, went to Varuna, 
saying 

11 Let but a non be bom. O kin* 1 to me, 

And I m*iU sacrifice that aoa to thee.** 

Varuna heard the prayer, and granted a son. When 
the boy grew up, his father told him of the vow he had 
made ; but unfortunately the son was not willing to be 
sacrificed, and left his home. Varuna, not being at all 
pleased at the non- fulfilment of the king's vow, afflicted 
•Muir. O. S. T., v. 73. 
t Mb It. O. S. T.. t. 75. 
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him with dropsy. For six years the boy wandered 
in the forest : at length, happening to meet with a poor 
Brahman with his three sons, the prince proposed to 
purchase one of them to offer to the god as a substitute 
for himself. The father could not give up his firstborn, 
the mother would not yield her youngest ; the middle 
one was therefore taken. The prince then returned 
home, taking with him the Brahman ' 5 son. At first 
the king was delighted at the prospect of being able to 
keep his promise to the deity ; but a difficulty now 
arose as to who would slay the boy. After some time, 
on the consideration of a large present being made to 
him, the boy's father consented to do this. The boy 
was bound, the father ready to strike, when the boy 
asked permission to recite some texts in praise of the 
gods. Of course this was granted ; and as a result the 
deities thus lauded were so pleased with the boy's 
piety, that they interceded with Varuna to spare him. 
Varuna granted their request, suffered the boy to live, 
and Harischandra recovered from his sickness. 

In the PurSnas, as mentioned before, Varuna is des- 
cribed as the god of the ocean. After a great conflict 
between the powers of heaven and earth, when order 
was again restored, the ' * Vishnu Purina ' * records 
the position assigned to the various deities. In that 
account Varuna is said to rule over the waters. In the 
same Purina we read that an old Brahman named 
Richika was most anxious to obtain in marriage a 
daughter of King Gidhi, who was really an incarnation 
of Indra. Gadki refused to give his daughter to Richi- 
ka except on one condition : that he would present him 
with a thousand fleet horses, each having one white 
ear. Horses of this colour were special favourites 
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of Indra ; hence those sacrificed to him usually had 
this peculiarity. The Brahman is said to have propiti- 
ated Varuna, the god of the ocean, who ga\-e him the 
thousand steeds, by means of which he was able to 
obtain the princess in marriage. 

Varuna is represented in pictures as a white man 
sitting upon a fabulous marine monster called a m akarct. 
This animal has the head and front legs of an anfelope, 
and the body and tail of a fish. In his right hand he 
carries a noose. He is occasionally worshipped in 
seasons of drought, and by fishermen as they cast 
their nets, but now-a-days no images of him are made. 

The following legend is found in the '* Padma 
Parana.”* On one occasion Rivana, the demon king 
of the island, was travelling home to Ceylon, carrying 
with him a stone hnga, the emblem of Siva. He was 
desirous oi setting up the worship of the great god there, 
and was talcing the image from die Himalayas for this 
purpose. But the gods, fearing he would grow too 
powerful through his devotion to Siva, wished to frus- 
trate his purpose. Siva, in giving the stone, made 
RJvana prumise that wherever it first touched the 
ground, after leaving Siva’s abode, it should remain. 
Aware of this fact, the gods tried to induce him to let it 
rest on the earth before he reached Ceylon. At last it 
was agreed that Varuna should enter Rivana’s body, 
so that, in attempting to free himself, he might be com- 
pelled to loose his hold of the Imgit. Accordingly Var- 
una entered Rivana, and caused him such intense 
pain that he could scarcely bear it. When thus suffer- 
ing, Indra, in the form of an old Brihman, passed 
by, and offered to take hold of the stone. No sooner 

• " Ward on the Hindoos, ’• i., 57. 
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did Rfivana entrust it to him. than he let it fall to the 
ground. It is said that it sank into the earth, the 
top of it being visible at Vaidyandth in Birbhum to 
this day. The river Khursu is said to have taken its 
rise from Varuna when he left RSvana at this place ; 
and, as a result, the Hindus will not drink of its waters. 

Although Varuna is described in the Vedas as a 
holy being, according to the teaching of the Pnrdnas. 
his heaven is a place of sensual delights. He sits with 
his queen VarunI on a throne of diamonds ; Samndra 
(the scat. Gangs (the Ganges), and the gods and god- 
dess of different rivers, lakes, springs, etc., form his 
court. And stories are told of conduct the very op- 
posite to what would be expected in one who once was 
addressed in such language as is found in the Vedic 
hymns. He is said, conjointly with Sury3, to have 
been enamoured of Urvasi. a nymph of Indra's heaven, 
by whom they had a son named Agasi yn. one of the 
most eminent of Hindu ascetics. 

Varuna Is also known as Pracheta*. the wise ; Jala- 
pati. the lord of water ; Y&dapati. the lord of aquatic 
animals : Amburaja. the king of waters ; Pasi, the 
noose-carrier. 



4. The Asvixs. 

From the hymns addressed to these deities it is nnt 
at all easy to know who or what they are. Yaska, 
the commentator of the Vedas, deriving the name from 
a root meaning " to fill," says they are called Asvins 
because they pervade everything, the one with light, 
the other yvith moisture. Another commentator says 
they arc called Asvins because they ride upon horses. 
Some say that by them heaven and earth are indicated ; 




SUM OR LIGHT DEITIES — THE AS VI NS. 45 



others that they are day and night ; others, again, 
that they are the sun and moon. Professor Roth says, 
" They hold a perfectly distinct position in the entire 
body of the Vedic deities of light. They are the ear- 
liest bringers of light in the morning sky. who hasten 
on in the clouds before the Dawn and prepare the way 
for her. ' '* In some hymns they are said to bo sons of 
the sun ( vide SuryS) ; in others are called children of 
the sky ; in others again as the offspring of the ocean. 
They seem to represent the transition from night to 
morning — night when it is passing into day. 

The Asvins are said to have had SuryS, the daughter 
of Savitri, as their common wife. She chose them, 
as her life was lonely. Her father liad intended her to 
marry Soma ; but, as the gods were anxious to obtain 
so beautiful a bride, it was agreed that they should run 
a race, Surya being the prize of the winner. The As- 
vins were successful, and she ascended their charioc.t 
In another passage Soma is said to have been her hus- 
band ; the Asvins being friends of the bridgeroum. 

The Asvins are regarded as the physicians of the gods 
and are declared to be able to restore to health the blind. 



the sick, the lame, and the emaciated amongst mortals. 
Thpy are the special guardians of the slow and backward ; 
the devoted friends of elderly women who arc unmar- 
ried. They are said to preside over love and maniagu, 
and are implored to bring together hearts that love.* 
A number of legends are found illustrating the power 



of the Asvins in healing the sick and assisting those in 



trouble, from which we learn that they could restore 



youth and vigour to the aged and decrepit ; they res- 



• Muix. a s. T., v. 235. 
t Muir, O. S. T.. v. 136 . 
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cued a man from drowning, and carried him in safety 
to his home. The leg of Vispalft, that was cut off in 
battle, they replaced by an iron one. At the request 
of a wolf, they restored sight to a man who had been 
blinded by his father as a punishment for slaughtering a 
hundred and one sheep, which he gave to the wolf to eat. 
They restored sight and power to walk to one who was 
blind and lame. As a result of these and other similar 
legends, the Asvins are invoked for " offspring, wealth, 
victory, destruction of enemies, the preservation of the 
worshippers themselves, of their houses and cattle. 

The following legend of the cure they effected on 
Chyavana, from the '* Satapatlia Brihmana, "* 
will illustrate the peculiar features of the work of the 
Asvins: — Chyavana. having assumed a shrivelled form, 
was abandoned by his family. Sary&ta, a Rishi, with 
his tribe settled in the neighbourhood ; when his sons 
seeing the body of Chyavana. not knowing it was a 
human being, pelted it with stones. Chyavana naturally 
resented this, and sowed dissension amongst the family 
of Sarylta. Anxious to learn the cause of this, Saryata 
inquired of the shepherds near if they could account for 
it : they told him that liis sons had insulted Chyavana. 
Sarvita thereupon took his daughter Sukanyi in. his 
chariot, and, apologizing for what had been done, gave 
his daughter to the decrepit man as a peace-offering. 

Now the Asvins were in the hahit of wandering about 
the world performing cures, and, seeing SukanyS, they 
were delighted with her beauty and wished t;o seduce 
her. They said. “ What is that shrivelled body by 
which you are lying ? Leave him and follow us. ’ ' 
She replied that whilst he lived she would not leave the 
• Unix. 0 . S. T., r. 250. 
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man to whom her father had given her. When they 
came to her a second time, acting on her husband's 
suggestion, she said. ” You speak contemptuously of 
my husband, whilst you are incomplete and imperfect 
yourselves. ’ ’ And on condition that they would make 
her husband young again, she consented to tell them 
in what respect they were imperfect and incomplete. 
Upon this they told her to take her husband to a certain 
pond. After bathing there, he came forth with his youth 
renewed. Sukanyi told the Asvins that they were im- 
perfect because they had not been invited to join the 
other gods in a great sacrifice that was to be celebrated 
at Kurukshetra. The Asvins proceeded to the place of 
sacrifice, and, asking to be allowed to join in it, were told 
that they could not do so, because they had wandered 
familiarly among men. performing cures. In reply to 
this, the Asvins declared that the gods were making a 
headless sacrifice. The gods inquiring how this could 
be, the Asvins replied, 1 ' Invite us to join you. and we 
will tdl you. ’ * To this the gods consented. 

In another account of this legend, it is said that, as 
the Asvins were physicians, they were consequently 
unclean ; hence no BrShman must be a physician, or 
he is thereby unfitted for the work of a priest , but as 
the work of the Asvins was necessary, they were puri- 
fied, and then allowed to join the gods. They then 
restored the head of the sacrifice. 

Professor Goldstiicker* says : " The myth of the 
Asvins is one of that class of myths in which two dis- 
tinct elements, the cosmieal and the human or histori- 
cal, have gradually become blended into one. . . . 

The historical or human element in it, I believe, is 



• Chambers 6 V Cvclo^jrdia.” 
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represented by those legends which refer to the wonder- 
ful cures effected by the Asvins, and to their perform- 
ances of a kindred sort ; the cosmical element is that 
relating to their luminous nature. The link which 
connects both seems to be the mysteriousness of the 
nature and effects of light and of the healing art at a 
remote antiquity. It would appear that these Asvins 
like tbc Rihhus, were originally renowned mortals, 
who. in the course of time, were translated into the 
companionship of the godi” 

5. Ushas. 

This goddess, representative of the Dawn, is a 
favourite object of celebration with the Vedic poets, 
and “ the hymns addressed to her are among the 
most beautiful — if not the most beautiful — in the 
entire collection."* She is described as the daughter 
of the Sky, has Night for her sister, and is related to 
V aruna. She is at times spoken of as the wife of the Sun ; 
at other times Agni is given as her lover ; the Asvins are 
her friends. Indra is at one time regarded as her crea- 
tor ; at another time he assumes a hostile position, and 
even crushed her chariot with his thunderbolt. 

Ushas is saidt to travel in a shining chariot drawn 
by ruddy horses or cows. Like a beautiful maiden 
dressed by her mother, a dancing girl covered with 
jewels, a gaily-attired wife appearing before her hus- 
band or a beautiful girl coming from her bath. she. 
s m i l i n g and confiding in the irresistible power of her 
attractions, unfolds her bosom to the gaze of the be- 
holders. She dispels the darkness, disclosing the trea- 
sures it concealed. She illuminates the world, re- 
• Molr. O. S. T.. v. i«:. f IbiiL, v. 194. 
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vcaling its most distant extremities. She U the life 
and health of all things, causing the birds to fly from 
their nests, and. like a young housewife, awaking all 
her creatures, sends them forth to the pursuit of their 
varied occupations. She docs good service to the gods, 
by causing the worshippers to awake, and the sacri- 
ficial fires to be lighted. She is asked to arnu.-e only the 
devout and liberal, while she allows the niggardly to 
sleep on. She is young, being born every day : and 
yet she is old, being immortal, wearing out the lives 
of successive generations, which disappear one after 
another, whilst she continues undying. The souls of 
the departed are said to go to her and to the >un. 

In the following lines* will be found the main teach- 
ing of the Vedas respecting this goddess : — 

" Hail, ruddy l. 'alias, gulden godrieftt, borne 
Upon thy aliinJfijf car. thou coroest like 
A lovely maiden by her mother deckel 
Disclosing coyly all thy hidden grace 
To our admiring eye* ; or like a wife 
t 'rivalling to her lord, with cuotclou* pride. 

Beauties which, a§ he ***** lovingly, 

Seem txvfthar, fairer, each -ucccv.hng morn. 

Through years and year* thou lust lived on, and yet 
ThoaTt ever young. Thou art the breath and life 
O! all that brvatbc* and lives, awaking day by day 
Myriads of prostrate *l*ap«r». as from death, 

Causing the bird* to flutter in their nest?. 

And rousing men to ply with busy feet 
Their daily duUt* and appointed task*. 

Toiling for wealth, or pleasure, or renown. 

In the following verses by Dr. Muirf we have a 
still more vivid picture of this goddess as represented 
in the Vedic hymns : — 

• - Indian MUoin," p. 30 . t 0. s. T.. v. 19 *. 
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*’ Hull, l*s 1 ia-s, daughter or the sky, 

Who. borne upon thy shining car 
By ruddy steeds from realms afar, 

Ami rvtr tightening drawest nigh — 

•' fbou *w*etlv -iiruleit. goddess ia.ii. 
Ttacloring all thy youthful grace. 

Thy botocn bright thy radiant face. 
And lustre o i thy golden hair — 

* Shtr shines a fond ai>d ni lining bride, 
Who xohes her fonn in lirillinnt gjiv. 
And to her lord’* admiring eyes 
Outlays her charms with conscious pride 

•* Or vUgm by her mother docked, 

Who, glorying in hej beauty, shows 
In every glance hot* |>cnrer she knout 
All rye* to fix nil hearts subject— 

“ Or acuew. wt 10 hv skill 3 u swg 

And dance, and graceful gestures light, 
Anil many-coloured vesture* bright. 
Enchant* the eager, gnring throng 

" Or niard, who. wont flat limbs to lave 
In some cold stream among the woods, 
Where never vulgar eye Intrude:, 
Emerges fairer front the wave— 

" But ckiscly by the amorous Sun 

Pursued and vanquisher! m the raev, 
Thou soDti art locked hi hfe embrace. 
And with him blendes? into one. 

" Fair Ushaa. though through years untold 
Thou hast lived on. yet tliou art bom 
Anew on each succeeding mom. 

Ami io thou art both young aad old. 

4i A» in thy fated ccusekno course 
Thou risert on us day by day. 

Thou wearest all our livtn away 
With silent, evei -wasting force. 
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"Ihdr rouiiil <*tr gcucniCioii* run: 

‘J'lie uld depun. and m elixir pUict 
Spring* r\ti up a vnumjer me#. 

Whilst thou immortal looked on, 

•* All those who untchid lot tlK.tr ot c4ii 
Atv gum. and nun ti* \*c vihu gaxc 
t)n thy approach; m Irniirc *Uiy» 

Shull other men thy Irarn-i Uliuld. 

* I tut t»» not thoughts BO UT4VL- anil - a -l 

\1owc i luil tliuu tlo»l Mitli the#- hnuu 
A ihnkm oVr our heart* to it tug — 

Tb> beams returning mak*- us idad. 

" Thy *btrr. util anil sombre Night. 

With *tur» that iu the* bjuc r\pau?». 

Mkr *ki*pJc-^ eve*. mysterious glume 
\t tliy approach is «n»em’hr.| in KUxtif ; 

*- Xml earthly forms, till uou unuiaki 
Behind Itrf Veil of dusky line. 

One* more come sluirply cnit v» vk* 

Hv t.iiiti* illuming ulov rertHtlel, 

** Thou art the hie ot all riot tiu», 

I hr hPrtiTh of all tlut breathes ; the ^i^ht 

Oi that* raakv.* every ronutCinuKr l*ri“ht. 
N» u strei'.Rtli r«> ntf\* >pirit gives. 

•* When t I kjii dost pierce Uir murky glnum, 
B«nU flutter forth from every brake. 

All tftopm as from death awake. 

And men their myriad nub resume 
•'Some, prosperous. vrakt in Hstlirtii* h*»hm|. 
And others every nerve tu strain 
The «ool of po«u erf wealth to gam. 

Or what they deem the highest goud. 

• But some to bottar thought* a-ptrv, 

lu hymns this race celestial praise. 

And light, on human hearth* to hinge. 

The hraven-bom -acrihoal lire. 

“ And not a lore dn luard Ulid priest 

Awake — th» gewte tin- power con it-* 

By starring into con*oan-w>^ 

When thy Urst rny* sutfuse tlic c.st : 
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*• And hunting ikiwnwan) Iriwu tUc sky. 

Tliev visit m« devout and good 
Consume their coinecratrd (nod, 

And alt their hmsinaa satisfy. 

•• Briaht goddess, let thy genial ray* 

To us bring stare of envied wealth 
in kin* nod steeds nod eon®, with health, 

And Joy of heart, and length of days.*' 

In the later writing* we tind merely the name oi 
Ushas. The people lost much of their poetic fire ; 
hence the more human and practical deities caused the 
more poetical ones to pass into oblivion. Some of 
the figures in the preceding extracts are most beauti- 
fully drawn. The charging colours of the dawn are 
compared to the many-coloured robes of the dancing 
girl ; the golden tipped clouds that appear ere the sun 
shines iu liis strength, are like the jewels of a bride deck- 
ed for her husband ; whilst the quiet modesty of the 
dawn herself is like n shy maiden, conscious indeed of 
her beauty, entering society under the protection of 
her mother. And front the last four lines of the metri- 
cal sketcli it will be noticed that she was believed to 
be able to bestow upon her worshippers cattle, horses, 
sons, health, joy, and length of days. 



CHAPTER VII. 

THE STORM DEITIES. 




r. Ixdra. 

As was noticed previously, Iiulra, together with Agnj 
and Surya, by means of sacrifice, obtained supremacy 



over tlie other gods ; and if we may judge from the 
number of hymns addressed to him in the Vedas, he 
was the most popular deity. 
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He is the god ot the firmament, in whose hands are 
the thunder and the lightning ; at whose ccaiunand the 
refreshing showers* fall to render the earth fruitful 

When it is burnt in mind that in India for month* 
together the earth, exposed to the scorching rays of the 
sun, becomes so hard that it is impossible for the fields 
to be ploughed ot the seed to be sown, it will not be 
regarded as wonderful that the god who is supposed to 
bestow rain should frequently be appealed to, and that 
the most laudatory songs should be addressed to him. 
To the poetic mind', of the Vedic age, the clouds that 
the winds brought from the ocean were enemies who held 
their treasures in their fast embrace until, conquered by 
Iudra, tliey were farced to pour them upon the par ched 
soil. And very naturally when. In answer to the cry of 
his worshippers, the genial rains descended, and the 
earth was thereby changed from a desert to a garden, 
songs of thanksgiving and praise, couched in the strong- 
est terms, were addressed to him. The attributes as- 
cribed to him refer principally to his physical superior- 
ity ; and the blessings sought from him are chiefly of 
a physical rather than a spiritual character. 

Indra is not regarded a* an uncreated deity. In 
some hymns he is spoken of as the twin-brother of 
Agni, and therefore the son of Heaven and Earth ; 
whiLst, in othci hymns, heaven and earth are said to 
have been formed by him. Although his parents are 
often referred to, it is but seldom that they are named ; 
and when they are named, they are not aiways the 
same. He is the king of the gods ; and in post -Vedic 
ages his reign is said to extend for a hundred divine 
years only ; at the end of which time he may he super- 
seded as king by some other of the gods, or even by 
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man, if any be able tn perform the severe penance 
necessary tn obtain this exalted position. 

In pictures, Indra is often represented as a man with 
four arms and hands ; with two he holds a lance, in 
the third is a thunderbolt, whilst the fourth is empty. 
He is also sometimes painted with two arms only, and, 
having eyes all over his body, is then called Sahasra- 
ksha (the thousand-eye). He is generally depicted as 
riding upon the wonderful elephartt Airavata, who was 
produced at the churning of the ocean,* carry a 
thunderbolt in his right hand and a bow in his left. 
In the Vedic age his worship was far more popular 
than it is at present. 

The position and attributes of Indra, as taught bv 
the Vedas, will be seen from the following description 
abbreviated from that given by Dr. Muir . — f 
*• Come. Indra. emur thou much invoke l 
•Jar potent Hymn thy atieflu luu yoltud 
Prithml Indra. fmm the %ky descend, 
n»v cuunc propitious Hither bcrnl. 

But. Indra. Uiough of u» thou think^t. 

And oar HlwUonh gladly dnnkeM. 

Wt. mortal men. caw only share 
X humble portion of thy csn?. 

We know how many patent tic* 

Enchain thee in thy paradise. 

Thou hard at home a lovely wile. 

Tlte charm and tolaoc of thy life. 

Thou boat u ceaseless round of Joy* 

Which all thy circling botirs employs ; 

Joys such as nods immoTtal know. 

Ungnfesaed by mortals her# below/' 

Bring invoked by mortals, Indra is born. The Sky 
and the Earth trembled at his appearance, and the Sky 
exclaimed — 



See part II., chap. »v. 
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•' Hiy fiit hr r was a stalwart wi#1it ; 

Of most consummate *kill was nr. 

The jo.1 wba«e p-en m fashioned tiler." 

Immediately aiter his birth the god gave unmis- 
takable evidence of his divinity. Grasping his wea- 
pons, he cried — 

'•Where, mother, iluell tlwwe nurrtces llerce 
Whosv hauchty he*rn thtx- holU mint jiiercr ‘ * ' 

Borne in his chariot, hastened by the prayers of his 
people, the god appears— 

Yat not one form nlonu Ik* heart. 

But Vjinom shapes of glory wtara 
Hit aspect changing at Im will. 

Transmuted. yet resplendent Mill. 

Ju warlike setnhlano i,?e him stand 
Hcd Iijghmiiiijrt wielding in his hand " 

Ready prepared for him is a feast, the principal 
attraction of which is the Soma juice. - Indra was 
particularly fund of this intoxicating drink. It is a 
most strange circumstance that, whilst the Hindus of 
the present day are prohibited from the use of intoxi- 
cants, Indra is described as being addicted to the 
iiorna ; whilst the drink itself is deified and worshipped 
as a god. Indra on his arrival is invited to quaff the 
invigorating cup — 

' Thou, India oft 01 oi«I naat quaricti 
With k«n delighr our Soma draupht 
All god* th* ln*clou* Soma love. 

Bui thou all other god* above. 

Thy mother knew how well Itiii juice 
Was it tied tor her infant** w. 

Into u cup die criMh**} the 8ap, 

Which thou didst sip ujion her bp. 



See chnp. vlii. 
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Yen. fmlm. on thy iui*l mom. 

The very hour that thou want Iran. 

Thou iliiM tfco^r jovial tniten «ltipby. 

Which *till survive in ntrniuth tiHlirv." 

Indra. after ringing the praiso> nf the Snma juice, 
drinks the proffered cup, and as a result is m<*st gra- 
ciously disposed towards the worshippers, ready to give 
whatever they ask. When thus strengthened by the 
draught, he goes forth to meet the great enemy he came 
to conquer. This enemy is Vritra (Drought). And in 
the conflict and victory are seen the peculiar blessings 
to the earth and man that Indra i* able tu grant* 
Vritra is thus described : 

" Hf w1|u»* niauic puuvr* 

From rurili witlllluh! the *jeni;l *hr.\i«r- 
Of mortal jam tin* for inullgti, 

\n«l rival nf the rote divine ; 

WTuhc 4cm un hc*t* ffuui njtc lu apr 
With Imlrn war uact-a>inn woyc; 

Who. tmu< wnniubnfil ermhed *»»ul *lain. 

In ever newly bora agnin. 

Xml evermore renew* the strife 
In which a cnln tw forfeit* HU.'* 

The battle is described at length ; in which we have 
u graphic description of the commencement uf the rainy 
season, with the severe thunderstorms which usually 
accompany this charge of the seasons. At la-t the 
conflict is over : 

*' \n*l noon the Ins^U of Vritra * dr.ou 
Wjw *OfinJv«I 1 1 \* the dung and Ijcmjbi 
rjf litrira** jron %h©wer. 

Pierced, cluvcu. crushed, with horrid yell 
Tim (lying demon in-iuIlutiR Ml 
Down from hi* cloud -built tower. " 

As a result of the victory of the god, the rains des- 
cend and the earth is made fruitful : 
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" Xou Loand Uv Sasluia'* spell no ir.ore. 

Hit cloud* <I»<clurjn? their liquid store : 

And km* by torrkl aanbefliu* liaknl 
The plain* by copious sbo vera are flaked ; 

The nrers swell, aad seawards sweep 
Their turliid torrent* broad and deep. 

The p*3&tnt vWwt with deep deliaht. 

And thankiul ln-urt, the auspicious sight. 

His leaflet fields mi sere and sad. 

U1B soon with waving crope be gUd ; 

And mother Earth, now brown anti bare. 

A rolie of brilliant stern will wear.** 

After this blessing has hern received, the sun shines, 
mid earth again is bright ; the gods come with their 
congratulations to their king, and men present their 
thanksgivings. 

Such was India in ancient times ; and though wor- 
shipped still, he occupies a very interior position in 
the present age. A.- mentioned previously, according 
to the teaching of the later bonks, his rule over the 
g*xis continues for a hundred divine" years ; at the ex- 
piration of which time lie may be superseded by an- 
other god. or even by a man. The Purfioas teach that, 
in each age of the world, a different being has enjoyed 
this position. In the - Vishnu PiirSna''f is the following 
story of a man raising himself to the throne of Indra. 

There was a war between the gods and demons ; both 
parties inquired of Brahma which would be victorious. 
Brahma replied, ” The side for which Riji (an eaith- 
ly king) shall take up arms.” The demons called 
first upon RSji to invoke his aid. He promised to 
assist them provided they would make him their 
Indra or king. They could not promise this, as Prah- 
l5da their Indra' s term of office was not yet expired. 



Seu part il.. chap. x. 



t Bco* ir,' # cnajv lx. 
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The same condition being proposed to the god?, they 
consented. and Raji became their Indra. He fought 
for them, and conquered. Upon this. Indra bowed 
down before him, and. placing Riji's fix»t upon hi? head, 
raid. "Thou hast preserved me from a great danger. 
I acknowledge thee as my father : thou art king over 
all; lam thy son." Raji, however, was contented 
.to remain as king on earth, and appointed Indra to 
continue as his representative on the throne ol heaven. 
On the death of Raji. his sons wished to assume the 
position their father had declined. This Indra opposed, 
but was at length compelled to yield. After a time, 
being sad because deprived of his share in the sacri- 
fices of mortals. Indra met with his spiritual preceptor 
Vrihaspati, and asked him for a nmr.-el of the sacri- 
ficial butter. The teacher replied that, had Indra ap- 
plied to him earlier, be would not have been reduced 
to such straits ; but " a* it is," he said. " I will regain 
your sovereignty in a few days." Upon this he com- 
menced a sacrifice, with the special purpose of obtaining 
power for Indra. The result was, that RSji's sons were 
led into sin. they became enemies of the Brahmans, 
despised the Vedas, and neglected their religious duties. 
When thus weakened, Indra fell upon and slew them. 

The most effectual way by which a mortal could 
obtain the position of Indra was by the sacrifice of 
a hundred horses ; and, as will be seen in the account of 
Gangs,* the Indra of that time did not object to play 
the part of a thief, so as to prevent the completion of 
the rites by which he was to be deprived of his sov- 
ereignty. The most common and generally successful 
method by which these ambitious mortals were fru-- 



• Part Si., chap. viii. 
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tratcd in their design was by his sending down some 
celestial nymphs, called Apsaras, who. by their beauty, 
distracted the thoughts of the devotees, and rendered 
them unfit to offer this great sacrifice 

In the “ Vishnu Pnrflna. ' '• there is a legend of a 
conflict between Indra and Krishna, in which Indra is 
•oxrcome. Krishna, accompanied by his wife Satya- 
bhSmA. VHits Indra in hi* heaven. On her arrival, 
this lady was most anxious to obtain possession of the 
wonderful PSrijSta tree, which was produced at the 
churning of the ocean and planted in Tndra’s heavenly 
garden. This tree was beautiful in form , was adorned 
with lovely and ^weet-scented flowers, and bore most 
luscious fruit. The flowers had this virtue, that, worn 
in the hair by a wife, they enabled her to retain the 
love of her husband.; whilst those who ate the fruit 
of this tree could remember what had occurred in their 
previous states of existence. At the request of his 
wife, Krishna took the tree, and placed it upon Garuda, 
bis wonderful bird-vehicle. Immediately there was an 
uproar in heaven ; but though Indra and his attendant 
deities tried to prevent the removal of bis property, 
they could not do so. Krishna caught a thunderbolt 
of Indra in his hand. and. returning home unhurt* 
planted the tree in his garden. 

The K&m53'ana has a story showing that Indra was 
believed to have been guilty ol the grossest immoral- 
ity the seduction of the wife of his spiritual teacher. 
He is said to have visited the house of Gautama, in the 
form of a sage, hoping to be mistaken by the precep- 
tor’s wife for her husband, who was absent from home. 
Rut although Ahfllya knew him to be Indra, she yielded 

* Bool,- v., chap. X3«. 
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to I iis w ishes. As Indra ua> about t. • leave, Gautama 
returned, and. knowing what had happened, cursed the 
god and his wile. India in n.inscqucnce lust lib man* 
hood ; and Ahalya was doomed to live fur many year.- 
invisible in a lortwt , until Kama should come to restore 
I icr to her former state.* Another ac:< >unt i ii this curse 
of Gautama was that Indra \va_- compelled to i.irry a 
thousand disgraceful marks upon his body, thut all 
might know the sin of which he had been guilty. At 
the god's earnest request these were changed from their 
original lonn into eyes which by the ignorant came 
to be regarded as an indication of his omniscience. 

The heaven of Indra must not be passed over without 
notice, us it is there the good on earth hope to go for a 
time, as a reward of their holy live? Togo to Swarga. 
a» his heaven is named, is not tile highest Imp pines.- a 
man can obtain, because he cannot remain there fur 
ever. When his allotted years of happiness are over, 
lie must return to earth and live other lives, until he be- 
comes perfect and fit to enjoy the highest felicity — abs- 
• ►rptiun into the Divine Being The “ Vishnu Purina 1 * f 
says : '* Not ir. hell alone do the souls of the deceased 
undergo pain : there is no cessation even in heaven ; f.,i 
its temporary inhabitant is ever tormented with the 
prospect of descending again to earth Again must 
lie be born upon earth, «'ind again must he die. What- 
ever is produced that is most acceptable to man 
becomes a seed whence springs the tree oi sorrow. ‘ 

• One reault of thk sin of Indra wo» thv iact that a x>n ii| 
Rivaita. .t demon fcitiu. who ruled in Ceylun. vaa aide to carry 
him ofi aa a captive-, when he made ujon the ;oda ; anr. it t.i> 
not until BTahmi promised immortality to thu warrior, that he 
careen ted to release his pn*omr Br&bcui iww thia prince ?!•«= 
name of lmlra;ita fconqueror of Indra). 
t Book vi. t chap. v. 
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The home >A Indra is situated on Mount Meru.* It 
has beautiful houses lor its inhabitants ; and the splen- 
dour of it- capital is unequalled in the universe. Its 
gardens are stocked with trees that attord a grateful 
shade, yield the most luscious fruits, and are adorned 
with beautiful and fragrant flowers. Most beautiful 
nymphs (Apsaras) charm the happy inhabitants, 
whilst choristers and musicians, unrivalled in the uni- 
verse, discourse sweet music. The city was built 
by VUvakarma. It is eight hundred miles in circum- 
ference. and forty miles high. Its pillars are diamonds, 
its palace^, thrones, and furniture, pure gold.| 

In Bengal this deity is worshipped one day in each 
year. His image is made of mud, prettily painted ; 
on the day after it has been worshipped it is cast into 
the river. At the commencement of a sacrifice, too, 
lie is invoked, in the hope that he will convey the pray- 
ers and offerings to the deity specially worshipped at 
that time, or that he will conduct the deity into the 
presence of the worshippers. In seasons of drought 
special offerings are made to him in some parts of the 
country, that through his power the clouds may pour 
their streams upon the parched country. 

The mare common of Indra's other names are the 
following Sakra, the able one ; Divapati, the lord of 
the gods ; Bnjri. he who wields the thunderbolt ; 

• Meru is a labulou* mountain. stppotcd to be the centre of 
the 4orth. 1 1 is believed to be dome* here to the north of the Hima- 
layas. The beareas at the ocher gods are situated in its vicinity 
Fiobi the fact that they r tyardfel heaven to bo near their former 
home, h *ouid seem that the Indo-Aryan* retained pleasant rec- 
ollection* of tbs place whence they migrated ; ox perhaps the 
inaccessibility ai these m on n tain* was a reason for heaven being 
placed on their summits. 

f •* Mahfibhfltata.*' quoted by Ward, ii, j*5» 
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\'ritrah5, the destroyer <»( Vntra ; Meghavihana, le 
'vhu rides on the cloud*: Mahcndra, tin- gtvat 
Indra; Swargapati, the l-*rd of heaven. 

2. InI>UAN1. 

Of Indra ni. the wife of Indra {culled also Surhii, very 
little is >aid. In the Rig- Veda* we read. Among all 
female* IndrSni is the most fortunate ; for her husband 
shall nut at any future time die . if old age. ’ ' This may 
be explained by the fact that Indriini »> wife to all 
who successively attain to tin- tbmne of Indra. There 
is alwuy.~ *01110 one ruling m lu-aven . tin- office i* jx-r- 
petual, and as she is the wife of the reigning king, 
whoever he may be. her husband can never die of old 
age. Though kings may omne and go, die i untinm-, 
queen. She is said t.. have a son. I’hitraguptu byname, 
who was born of a enw ; for, owing to a curse pro- 
nounced by t’nu'i. none I tin g<«Uli — .e* could become 
a mother. She practised austerities, in order that she 
might not be childless : and by means of this expedient 
her desire was grntified. At the liiith of this child, 
the reputed mother suffered all the pains attendant 
oil childbirth, and was able to nurse him. 

3 . Pakjaxya. 

There are a few hymns addressed to tliis deity in 
the Rig- Veda ; but front the character and functions 
ascribed to him it is difficult to see wherein he differs 
from Indra. Professor Roth- 1- says. “Taking a re- 
view of the whole, we rind tlrnt Parjanya i* a god who 
presides over the lightning, the thunder, the rain, and 
the procreation of plant* and living creatures. But 
it is by no means dear whether lie is originally a god 

■ Muir. O. Si T., v. UJ. 1 1 I'M., s'. U-- 




'•4 



THE VEL'IC DEITIES. 



of the tain, nr a god of the thunder. ’* In another 
essay he says Paijanya is “ the god of the thundcr- 
-turms and rain, the generator and mmrisher of plants 
and living creatures. Seeing that the hymns addressed 
to this deity arc so very similar to those sung to Indru, 
may not Parjanya (whose name signifies one acting 
for another) be merely another name for Indra ? ’ ' 
In these hymns are the following passages.* all of 
which are in perfect harmony with those in honour of 
Indra: — " Laud Parjanya. worship him with reverence 
—the procreative and stimulating fructifier. . 

He split' the trees ; he destroy?, the Rakshasas (cloud 
demons who withhold the rains]. The whole creation 
is afraid of his mighty stroke ; even the innocent man 
fires before the vigorous god. when Parjanya thunder- 
ing smites the evildoers. Like a charioteer urging 
forward his horses with a whip, the god brings into 
new his shower)’ scouts. From afar, the lions’ roar- 
ings arise when Pai janya charges the clouds with rain. 
The winds blow, the lightnings fall, the plants shoot 
up. the heaven fructifies : food is produced for all 
created things when Parjanya thundering replenishes 
the earth with moisture. Raise aloft thy vast water- 
vessel, and pour down showers ; let the discharged 
rivulets roll on forward, moisten the heaver, and earth 
with fatness ; let there he well-filled drinking-places for 
the cows. ’ ' 

In all this there is not a single idea that was not 
expressed in the hymns to Indra noticed previously. 
In the Purftnas Indra is generally styled the king of the 
gods ; whilst Parjanya is spoken of as the ruler over, 
ind as dwelling in. the clouds. 



• Muir, O. s. T.. v. 1*0. 
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4 . VAYlf. 

Ant.thpr of the stcjrm-^uds is VSyu, the god of the 
winds. He is often associated with Indra, and is regard- 
ed, equally with him, Js representing or ruling over the 
atmosphere. He won the. race for the first draught of the 
Soma juice ; and, at Indra s request, allowed him to have 
a quarter of it. He d> -es not occupy a very prominent 
position in the Vedic hymns. In one passage* we read, 
' ' The two worlds (heaven and earth) generated him for 
wealth." This may be intended to teach his parentage ; 
and Dr. Huir says that he is not aware of any other pas- 
sage where his parentage is declared. He is said to be the 




son-in-law of Tvastri (Visvakarma) ; but here a difficulty 
occurs : only one daughter of Tvastri is mentioned, and, 
as was noticed in the account of Stirya, he was said to be 
husband of this girl. 

Vftyu is desaribedf as being most handsome in form ; 
one who moves noisily in a shining car, drawn by a pair 
of red or purple horses. At times the number of horses is 

• Muir. O. S. r.. v. no. t ™d.. V. 143- 
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increased to ninety-nine, a hundred, or even a thousand. 
This latter number would probably be employed during 
a cyclone. He is seldom mentioned in connection with 
the Mlruts (storm-deities), though in one place he is said 
to have begotten them by the rivers of heaven. 

Another name for Vsyu in the Vedas is Vata. The 
praise of Vata is sung in the following hymn • ‘ ‘ (I 
celebrate) the glory of Vita's chariot ; his noise comes 
rending and resounding. Touching the sky, he moves 
onward, making all thing? ruddy, and he comes pro- 
pelling the dust of the earth. The grists of air rush after 
him, and congregate upon him as women in an assembly. 
Sitting along with them on the same car, the god [Indra] 
who is king of this universe is bome along. Hastening 
forward ... he never rests. Friend of the waters, 
first-born, holy, in what place was he born ? His sounds 
have been heard, but his form is not (seen)." 

In a lata age. when it was thought necessary to con- 
nect the heroes, whose exploits are then sung, with 
the gods. ViytJ, or Pavan as he is then called, is said 
to have had a son, Hanuman, by a monkey mother. 
Hanuman played a most conspicuous part in Rama’s ex- 
pedition in search of Sita. In the Mahflbhflrata, Bhima 
(the Strong), one of the bravest of the warriors whose 
history is given there, is also said to be a son of Vlyu, 
Kunti, the mother of Bhima. had a boon granted as a 
reward of her devotion, that she could obtain a child by 
any of the gods she might wish. As her husband, owing 
to a curse, could not become a father, she employed this 
charm, and so Vayu became the father of Bhima. 

Viyu or Pavan (the Purifier) is represented in pictures 
as a white man riding on a deer, and carries a white flag 
♦ Muir, O. S. T.. v. 146. 
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in his hand. In tlio Parana* he i> 'aid to be son of 
Aditi. 

Other name* hy which till-* deity i* known are the 
billowing : — Anila. breath ; Marul. air that is necessary 
to life; Sparsana, he who touches ; Gandhavaha, he 
who carries odours. 

3 . The M abuts. 

In one passage in the Rig- Veda these gods are said 
to be one hundred and eighty in number ; in another 
text, twenty-seven is the number given ; whilst in the 
Purfinas they are said to be forty-nine. In the Vedas 
they are called the sons of Rudia. They are the com- 
panions of Indra ; at times they worship him, and thus 
acknowledge his superiority ; at others they seem to 
assert their inherent power, and remind Indra of the 
aid they have given him. They arc addre*>ed in the 
following strain * " Spears rest upon your shoulders, 
ye M2 ruts ; ye have anklet' on your feet, golden 
ornaments on your breasts, lustre in your ears, fiery 
lightnings in your hands, and gulden helmets placed 
on your heads. ” They are armed with golden weapons 
and lightnings ; they dart thunderbolts, gleam like 
flames of fire, and are borne along with the fury of 
boisterous winds. They split Vritra (Drought) to 
pieces, are clothed with rain, create darkness during 
the day. w ater the earth, and avert heat. They cause 
the earth and the mountains to quake. They were 
accustomed to the Use of the Soma ; and were appealed 
to, to bring healing remedies, which are described as 
abiding in the (river) Sindhu, the seas, and the hills. 

In the " Vishnu Purina “f we find quite a different 
account of the MSruts. They are there said to be the 
• Muir. O. S. T.. v. 14;. »• t Book t, *»*• 
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sons of Kasyapa and Diti. Dili having lost her 
children, propitiated her husband, who promised her a 
boon. She asked that she might have a son of irresis- 
tible prowess and valour, who should destroy Indra. 
The Muni promised to grant this request on one condi- 
tion. " You shall bear a son.” he said, “who shall 
slay Indra, ii with thoughts wholly pious, and person 
entirely pure, you carefully carry tlie babe in your 
womb for a hundred years.” Diti accepted the boon 
with this condition. Indra hearing of this, tried his 
best to distract her mind, and so prevent the birth 
of this wonderful child. When ninety-mne years had 
passed, an opportunity offered itself. Diti retired 
to rest one night without having washed her leet, and 
thus violated a rule of ceremonial purity. Indra, 
ever- watchful, availing himself of this neglect, was 
able to accomplish his purpose. With his thunderbolt 
he cut the embryo into sewn parts. The children cried 
bitterly, and Indra was unable to console them. In- 
censed at their obstinacy in crying, he cut each of these 
seven parts into seven, and thus formed the forty-nine 
Mftruts. The name M3 ruts was given to them from the 
words **Ma rodih” (Weep not), used by Lndra when 
trying to quiet them ; and they became subordinate 
deities — the associates of the wielder of the thunderbolt. 

It is not difficult to sec how the dwellers in India 
should have imagined that one god, even though he was 
the king of the gods, should sometimes need assistance 
in the management of the winds. The farther the Aryan 
immigrants travelled south and eastward, the fiercer 
were the storms they experienced. Hence arose the 
hymns addressed to the lesser deities who were invoked 
to assist Indra in his mighty task of controlling them. 




CHAPTER VIII. 

SOMA. 

Soma, according to the Vedic hymns, is the god who 
" represent* and animates the juice of the Soma* 
plant " Ho was the Indian Bacchus. Not only are 
all the hymns of the ninth b*«»k of the Rig-Veda, one 
hundred and fourteen in number, beside-, a few in other 
places, dedicated to his honour, but constant references 
occur to him in a lnr^e proportion of other hymns, f 
In some of these hymns he i? extolled as the Creator, 
or Father of the gods. Evidently at that time he was 
a most popular deity. Indra. as was stated before, 
was an enthusiastic worshipper of Soma. 

The following lines will show tile warmth of feeling 
that was cherished towards him 

•The Soma' plant of the Rlg-Veda t» the AtcUpint acM$ of 
Roxburgh. It b a creeping plant, almost destitute of leaves. It 
has >m;«U white fragrant ti owvrs collected round the txtrcoiiticf ol 
tlw lynches. Roxburgh -ays that it yield* purer milky Juke than 
.Hfly other plant he know- ; and that this joke iB mild, and of an 
aad nature. The tender shoots are often plucked by native travel- 
lers. It gm«n on the hills erf the Punjab, in the Bulan Pass, In the 
neighbourhood erf Toona. etc. In the BrAhmana of the Rtg-VctU 
{ Haim's Translation), is a most interesting account of the Soma 
sacrifice. This is occasionalU made in the present day. but vetr 
few priests arc acquainted with the ntnal ol this oace celebrated 
ga critic e- 

t Muir. O. S. T. t v. ij3. 
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' Thw Soiha U a srod ; he* cure* 

The fharjMat ilf-i that man endures. 

H»? heal* the nick, the a*<1 he chters. 

He nerve* tl>- weak, dispels th*ir fear* - 




I HE fiUVA I'LAXT. 



Tl» lam t with martial ardour hr**. 
With loity thoughts tb« hard itr*pir«* 
V*K scul from earth to fcaiven hr lifts ; 
So great and wondrous are his gifts 
Uen feel the god within their vein*. 
And cry In loud exulting strains : 

' We've qnafled the Soma bright 
And aro immortal grown : 

We*v« entered into light. 

And all the goes have known. 




SOA/A 



7 1 



What mortal no* caii barm. 
Or fotnuin vtx more > 
Through tlie«. Iwyontl alarm. 
Immortal pod Ve soar.* *'• 



From the Vedas the following account of Soma is 
derived, f In some passages the plan: is said to have 
been brought from a mountain and given to Indra ; 
in others. King Soma is said to have dwelt amongst 
the Gsuidharvas, a race of demi-gods that form the 
choir in Indra'* heaven. The gods, knowing the vir- 
tues of this king or plant— for the two terms seem to be 
indiscriminately applied— wished to obtain it. Not 
knowing how to get it. Vach (the goddess of speech) said. 
“ The Gandharvas arc fond of women ; let me go, and I 
will obtain it for you." The gods said, “ How can we 
spare you ?” She replied. ' * Obtain the god : and I will 
then return to you. whenever you may want me.” 
Another account of thisaffair is. that whilst the gods 
were living on earth. Soma was in the sky. Wishing to 
possess it. they sent Giyatrl ( a name of Brahma’s 
wife or daughter) to fetch it. She went m the form of 
a bird, and was returning with it. when the Gandhar- 
vas seised it. and only gave it up when the goddess 
Vach went amongst them as narrated above. 



\\ hen Soma was brought to the gods, a dispute arose 
as to who should have the first draught. At length, 
this was decided bv a race. VSyu first reached tlic 
goal, Indra being second. Indra tried hard to win. and 
when near the winning post propo^d that they should 
reach it together. Vayu taking two-thirds o: the drink 
\ayu said. " Not so! r will be the winner alone/ 
Then Indi a said. " Let us come together, and give me 
one-fourth of the draught divine 1" VSyu consented 



• Muir, O. S. T.. v. ijo. 
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to this, and *0 the juicr wa» shared between 
them. 1 * 

Soma is said tri have had thirty-three wives the 
daughters ot PrajSpati ; ol these Kohtni was the 
favourite. Being dissatisfied with tht partiality shown 
to their sister, the other wives returned tn their lather. 
Soma asked that they might come bark to him ; the 
father consented to restore them, provided Soma 
would treat them all alike. Soma promised to do this ; 
hut, failing to keep his promise, he was smitten with 
consumption for breaking his wind. 

In the verses descriptive and songs in praise of Soma, 
the actual juice, and the god supposed to dwell in and 
manifested by it, are not at all distinct. All the gods 
drink of it ; and Soma, the god in the juice, is said to 
clothe the naked and lieal the sick. Many divine 
attributes are ascribed to him. He is ' 1 addressed as a 
god in the highest strains ul adulation and veneration. 
All powers Mlong- to him ; all blessing.' are besought 
of him, as hi? to bestow. " He L- said to be divine, im- 
mortal, and also to < i nfer immortality on gods and men. 

In a passage where the joys of paradise are mote d s- 
tinctly anticipated and more fervently implored than 
in most other parts of (he Kig-Veda, Soma is addressed 
a? the god from whom the gift of future felicity is ex- 
pected. Thus it is there said, " Place me, O purified 
god, in that everlasting and imperishable world, where 
them is eternal light and glory. O Indu (Soma), 
flow for lndra ! Make uie immortal in the world where 
Vaivasvata lives, where is the universal sphere of the 
sky, where those great waters flow.”f 

From the hymns addressed to this deity it is evident 
• Mutr. O. S. T.. r. i 4< . f Ibid., v. a66. 
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that at one time it was considered right ii*r the 
Hindus to use intoxicants. Now, as a rule, they are 
forbidden. Amongst the members of one branch of 
the worshippers of Kali they arc commonly indulged 
in, but with almost this single exception, the people 
do not touch them, and Soma, in hi - Vedic character, 
has ceased to be worshipped. 

In later years the name Soma was, and still is. given 
to the moon. How and why this change took place is 
not known ; but in the later of the Vedic hymns there 
is some evidence of the transition. In the following 
passage Soma seems tu be used in both senses— as god 
of the intoxicating juice, and as the moon ruling 
through the night. ' ' By Soma the Adityas arc strong ; 
by Soma the earth is great ; and Soma is placed in the 
midst of the stars. When they crush the plant, he 
who drinks regards it as Soma. Of him whom the 
priests regard as Soma (the moon) uo one drinks. ' "* 
In another passage this prayer is found: " May the 
god Soma, he whom they call the Moon, free me." 
Again, " Soma is the moon, the food of the gods.” 
“ The sun has the nature of Agni, the moon of Soma. " 

In the ** Vishnu Purina "f we read, “ Soma was 
appointed monarch of the stars and plants, of Brah- 
mans and plants, of sacrifices and penance. " In this 
Purina we have quite a different account of the origin 
of 5oma ; but it must be borne in mind that in this ac- 
count the term refers only to the moon At the time the 
*' Vishnu Purina” was written, intoxicants were strictly 
forhidden ; hence Soma, as the god of chc intoxicating 
juice, was no longer known and praised. According to 
that Parana, t Soma was the son of Atri, the son of 
•Muir. O. S. T- ▼. 271. fBoolc I, chap. acdl. iBook lv, chap. vL 
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Bralnnii. He prrformcd the Kajasuya sacrifice, and from 
the glory thence acquired, and the immense dominion 
with which hr had been invested, became so arrogant 
and licentious, that he carried off Tara, the wife of 
Vrihaspati. the preceptor of the gods. In vain Vrihas- 
pati sought to recover his bride ; in vain Brahma com- 
manded, and the holy sages remonstrated. In conse- 
quence of this there was a great war ; the gods fighting 
with Indra on the one side trying to recover Tara ; Soma 
with the demons on the other. At length she appealed 
to BrahmS tor protection, who thereupon commanded 
Soma to restore her. On her return Vrihaspati finding 
she was pregnant, refused to receive her until after the 
birth of her child. In obedience to his orders, the child 
was immediately bom ; who being wonderful in beauty 
and power, both Vribaspati and Soma claimed him 
as their son. Tara being referred to, was too much 
ashamed to speak. The child was so indignant at this, 
that he was about to curse her saying, '• Unless you dec- 
lare who is my father. 1 win sentence you to such a fate 
as shall deter every female from hesitating to speak the 
truth." On this Brahma again interfered, pacifying 
the child, and saying to Tara, Tell me. my child, is this 
the child of Vrihaspati or Soma ?” " Of Soma," she 
said, blushing. As soon as she had spoken, the lord of 
the constellations, his countenance being bright, em- 
braced his son and said, * ' Well done, my boy ; verily 
thou art wise and hence his name was Budha.* 

• This Bud u a, son ot Soma, axul regent of the pin nee Mercury, 

mn*t not lie confounded with Bud)**, the teacher whole tenet* are 
held by the Bud<lh>*l« ol the present day. Th«i two being* have 
nothing in eomnon ; and the name* are identic*: only when cue 
or other of rh*m is misspelt. 




CHAPTER IX. 



TVASTRI OR VISVAKARMA- 

Tvastri, or. as be is called m the later works. Visva- 
karma, is the architect and workman of the gods — the 
Hindu Vulcan. Tile heavenly places were formed by 
him. and the warlike gods are indebted to him for their 
wonder-working weapons. He sharpens the iron axe 
of BrShmanaspati (Agni) , and forges the thunderbolts- 
of Indra. He is intimately associated with men ; he 
forms husband and wife For each other from the womb, 
and blesses the married couple with offspring. This 
accounts for the tact that the wives of the gods arc his 
most constant companions. He made the world and all 
that is in it ; and he is the protector of the creatures 
he has made. He shares with the other gods in the 
sacrifices offered by mortals.* 

Tvastri is in several passages connected with the 
Ribhus. These were sons of a man named Sudhanvan ; 
who, owing to their great skill in working, obtained 
immortality and divine honours. The Ribhus made 
Indra's chariot and horses : also by their great auster- 
ities restored their parents to youth. They are spoken 
of as the pupils of Tvastri. It was through their skill 
in manufacturing four sacrificial cups out ol one their 
master had fashioned that the}' became divine. This 
exhibition was made at the command of the gods, and 

• Mmr, O. S. T.. v. 224. 
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•exaltation to deity the premised rewaid. Tvastri was 
very angry at their success ; and. ashamed of being seen, 
hid himself amongst the women. It is said that he even 
tried to slay his pupils. According to other accounts, 
he admired their skill and was pleased at the result. 
Tvastri was the father-in-law of Vivasvat (the Sun). * 
Indra is occasionally described as being in a state 
of hostility towards Tvastri and his son VisvarQpa and 
ultimately caused the death of both. This Visvarupa 
had three heads, called respectively, the Soma- 
drinker, the Wine-drinker, and the Food-eater. On 
one occasion he declared in public that the sacrifices 
should be shared by the gods only ; but in private he 
said rhe asuras (demons) should share them too. And 
as it is customary to keep promises that are privately 
made, Indra was afraid that the asuras. obtaining a 
share of the sacrifices, would be so strengthened as 
to be able to overthrow his kingdom ; he therefore rut 
off the heads of VisvarQpa with his thunderbolt. The 
three heads were turned into birds ; the Soma-drinker 
became a Kapinjala (a Francoline partridge), for Soma 
was of a brown colour ; the Wine-drinker became a 
Kalavinka (sparrow), because when men are intoxi- 
cated they make a noise like a sparrow ; the Food-eacer 
became a Titturi (partridge), which consequently has. 
a great variety of colour, for its body appears to be 
sprinkled with ghi and honey. Tvastri. enraged be- 
cause Indra had slain his son, made a libation to the 
gods, but did not invite Indra to it. Indra. noticing 
his slight, by force took the vessel containing the Soma 
juice, and drank it. But he drank more than was 
good for him. Tvastri being angry at once broke off 
the sacrifice, and used the few drops of Soma left to 
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give effect to a curse. He employed the right formula 
for accomplishing the death of Indra. but unfor- 
tunately laid stress upon the wrong word. So, instead 
of slaying Indra, he was himself slain by him.* 

In the PurSnas, Tvastri appears under the name of 
Visvakarma. In the “Vishnu Parana" he is styled” the 
author of a thousand arts, the mechanist of the gods, 
the fabricator of ornaments, the chief of artists, the con- 
structor of the self-moving chariots of the deities, by 
whose skill men obtain subsistence.” Though not 
named as an Aditya in the Vedas, he is generally reckon- 
ed as one in the Puranas. In other places he is called 
a son of BrahmS. In pictures he is represented as a 
white man with three eyes. In his right hand he carries 
a club. He wears a crown, and U adorned with a neck- 
lace and bracelets of gold. He is worshipped once, 
twice, thrice, or four times each year, according to the 
devotion of his worshippers. Nowadays, no images of 
him arc set up; each man worships the implements of 
his trade as represen tatives. The carpenter bows 

down to his hammer, saw', etc., the bricklayer to his 
trowel ; the peasant to his plough ; the student to hit 
books ; the clerk to his pen. When the worship is 
over, the day is spent in feasting and enjoyment. 

Though, as we have seen in the Vedas, he is regarded 
in some hymns as the Creator and the Preserver, in 
the later books he occupies a much lower petition. 
Brahma is styled the Creator, and Vishnu the Preserver 
— whilst Visvakarma becomes a valued servant who 
fulfils the behests of his superiors. It is for skill and 
power to work in their ordinary avocations that his 
aid is now sought. 



Muir, O. S. T., v. 233. 




CHAPTER X. 

YAM A. 

Yama, thcjudge of men and king of the unseen world, 
was the son of Vivas vat [the sun) and Saranya. the 
daughter nf Tvastri. He was born before his mother 
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had become afraid of her glorious husband. He was 
twin-brother of Y ami. and. in the opinion of Professor 
Ruth, they were regarded as the primeval pair from 
whom the human family has sprung. In another 
verse of the Rig-Veda they are described as the 
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offspring of the heavenly choristers. the C.andharvar., 
As there were no other* to |wipctuarc tin* race. Yami 
entreated Yama to become her husband. Slit- urged 
the fact that Tvastri had formed them a^ man and wife 
in the womb ; and therefore it was useless for him to 
refuse her request, as none can act contrary to the ordi- 
nances of Tvastri. But Yama was firm, and resisted 
her overtures on the ground that it \va> monstrous for 
those who are preachers of righteousness to act un- 
righteously.* It is not at all easy to determine what 
was intended to be represented by these deities. Jlax- 
M idler understands Vivas vat to be the sky. Saranya 
the dawn. Yama the day. and Yami the night. Others 
suggest that Yama maybe the hot air current caused 
by the rising son. and Yami the coole r an of the night, 
and their antagonism would be represented by Yama 
repelling the advances ot Yami. 

Yama was the first of mortals who died and, having 
discovered the way to the other world, i- the guide of 
those who depart this life and is >aid to tonduct thorn 
to a home which fa made secure for them for ever. 
He is a king, and dwells in celestial light in the innt r- 
most sanctuary of heaven, lie grants bright home- 
to the pious who dwell with him.? 

“ In the Rig-Veda, Yama fa nowhere represented 
(as he is in the later mythology) as having anything 
to do with the punishment of the wicked. Ncverthcles.-. 
he is still to some an object of terror. He fa said to 
have two insatiable dogs, with four eyes and wide nos- 
trils, which guard the road to his abode, and which the 
departed are advised to hurry pa>t with all possible 
speed. These dogs are said to wander about among 
• Mnir. O. 5. T.. v. IK®. t lltM.. v. J*4. 
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men us messenger** .' n«> d>iubt for the purpose of sum- 
moning them tu tin: presence of their master, who in 
another place i> identified with death, and is described 
as sending a bird the herald of dixim. ' '* 

" When the remains o i the deceased have been 
placed upon the funeral pile, and the process of crema- 
tion has commenced. Agni, the god of Fire, is prayed not 
to scorch or consume the departed, not to tear asunder 
his skin or his limbs, but, after the dames have done 
their work, to convey to the fathers the mortal who has 
been presented to him as an offering. Leaving behind on 
earth all that is evil and imperfect, and proceeding by 
the paths which the fathers trod, invested with a lustre 
like that of the gods, it soars to the realms of eternal 
light in a car, or on wings, and recovers there its ancient 
body in a complete and glorified form ; meets with the 
forefathers who are living in festivity with Tama 
obtains from him, when recognized by him as one of 
his own, a delectable abode, and enters upon more 
perfect life, which is crowned with the fulfilment of 
all desires, is passed in the presence of the gods, and 
employed in the fulfilment of their pleasure.''! 

In this kingdom, over which Yama reigns, friends 
meet with their departed friends — husband with wife, 
children with parents — and together live in a state 
of blessedness, free from the evils and infirmities that 
belong to the present life. As the gods are described 
as enjoying the pleasures common to men on earth, 
the kingdom of Yama, the abode of the departed, is 
nut at all less sensual than the present world ; and when 
mortals have been privileged to enter this happy land, 
they become objects of veneration to their descendants 

•Muir. O. S. T.. r. 3oi. t Ibid, r. jo*, fl. 
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still living, and joyfully partake of the oblations they 
offer to them. 

In the following lines Dr. iluir* has given an epitome 
of the teaching of the Vedas respecting Yama : — 

M To gTCdt ICog Vinu homage pay. 

Who was the first of iikq that died. 

That crowd the mighty gulf and sped 
For nxcrtals out the heavenward way. 

• • • • 

M Bv it our lathers all have passed : 

And that same path we too shall tract, 

And every new succeeding race 
Of mortal men. while time shall last. 

' ' The god assembles round bis throne 

A growing throng, the good and wise— 

All those whom, canned with searching even. 

He recognises as his own. 

•• Deputed mortal, spted from earth 

By those old ways thy have trod ; 

A>c cad. behold the expectant god 
Who calls thee to s higher birth. 

• • • • • 

" Ami calmly pass without alarm 

The lour-eyed hounds that guard the road 
Which leads to Yama* bright abode; 

Their master's friends they dare not hum. 

M All imperfections leavn behind: 

Assume thine ancient frame once mere — 

Kadi limb and sense thou hadat before 
From every earthly tgtnt refined. 

•* And now with heavenly glory bright. 

With life inteoser. nobler, blest 
With large capacity to taste 
A fuller measure ot delight. 

" Thoo there once more each wtll-knovrn face 
Shalt are of those thou lovedst here ; 

Thy parents, wife, and children dear, 

With rapture shaft thou sooo embrace. 

• Muir. O. S* T.. v. $*;. 
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*• Tti« UthcT, toe, fthalt tboo behold. 

The heroes who in tattle died, 

The saint* and nagrt gtoiiaed. 

The pion*. liOnntPOiis kings of oUI. 

•* The gr*li wkoau here in humble wise 

Thoa war shipped st with doubt and awe. 

Shall trier* the Impervious veil withdraw 
Which lud their «>ory from thine eyea. 

•'The good which thou on earth hast wrought. 

Each sacrifice, each pk>u* deed. 

Shall there receive its ample meed ; 

No worthy act shall be forgot. 

'• In those fair realms of cloudless day. 

Where Yatxu every jov auj>plies, 

And every longing aatj*ne$ f 
Thy blisa shall never know decay." 

In the PurSnas Yama is called the judge of men, and 
is said to rule over the many hells in which the wicked 
axe made to suffer. Thus the " Padma Purfina ” 
says : ” Yama fulfils the office of judge of the dead 
as well as sovereign of the damned ; all that die appear- 
ing before him, and being confronted with Chitra- 
gupta the recorder, by whom their actions have been 
registered. The virtuous axe then conveyed to Swarga 
(Indra’s heaven), whilst the wicked are driven to the 
different regions of Naraka (hell).”* In the *' Vishnu 
Purfina ” the names of the different hells are given, 
nnd it is there stated that * ‘ there are many other fear- 
ful hells which arc the awful provinces of Yama, ter- 
rible with instruments of torture and fire.” In the 
same Purfina j it is said that * * all men at the end of 
their existence (life) become slaves to the power of 
Yama, by whom they' are sentenced to painful punish- 
ments. ” Inquiry is then made as to how men can be 

• " Viabno Purira,’* p. toy, not*. t ttrid., p. *86. 




free from hi* authority. The answer is that - Yaina is 
the lord of all men. excepting the worshippers of Madhti- 
sodau (Vishnu). Worship him in one of his many forms, 
and Varna can exert no authority over you.” 

According to the popular ideas now prevailing, 
Yama is represented as a green man, clothed in red 
garments. He has a crown on his head, and a flower in 
his hair ; is armed with a club, and rides upon a buffalo. 
He is regularly worshipped once a year , and daily a 
little water is poured out to him. For a whole month 
each year unmarried girls present offerings to him in the 
hope that he w ill provide them with a husband ; and 
that, having granted this boon, he will not recall his 
gift, and leave them widow* In his presence the good 
and evil deeds of the departed are weighed : according 
to the turn of the scale, the soul goes to heaven or hell. 
The soul is believed to reach Yama's abode in four hours 
and forty minutes ; consequently a dead body cannot 
be burned until that lime has passed after death. 

In the ” Bhavishya Purina * ' the following legend of 
Varna's marriage is found. He was exceedingly pleased 
with a girl named Vijaya, a Brahman's daughter. 
When first she saw him she was greatly alarmed, alike 
at his appeal ance and on learning who he was. At 
length fie allayed her fears ; and, although her brother 
tried to dissuade her, she consented to become his wife. 
On her arrival at Yama'-. abide, he particularly cau- 
tioned her against going intu the southern quarter of 
his kingdom. After a time, thinking he must have 
another wife there, her curiosity overpowered her, 
and going into the forbidden region, she was greatly 
distressed, as she saw the wicked in torment. Amongst 
other sufferers was her own mother. Meeting Yaina 
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there, she tried to obtain her release. Yatna declared 
that this could not be granted unless some one then 
living on earth would perform a certain sacrifice, and 
transfer the merit of the act to the poor woman then 
suffering. After some difficulty, one was found wil- 
ling to perform this act of kindness, and Yama’s 
mother-in-law obtained release. 

Stories are told in the Puranas to show how the 
power of Vishnu is exercised on behalf of his worship- 
pers in rescuing them from Yama's bonds. If a man 
repeat his name in teaching it to his panot, or utter it 
in death without any intention of asking his help, his. 
messengers will be sent to snatch him from the punish- 
ments of hell and cunduct him to his blest abode. 

It is very strange to notice how the character of 
Yama's rule and kingdom has entirely changed in the 
conceptions of the Hindus. According to the Vedas, 
the pure and good went with gladne» to Yama’s 
realm of light ; now, as taught in the Puranas, it is 
the wicked who are sent to him lor punishment. 

In the Mahabhirata* is a most interesting story, 
showing that sometimes Yama is propitious to prayer 
and will allow those who have entered his abode to 
return to earth. 

A princess named Savitri loved SatyavSn, the son of 
an old hermit, but was warned by a seer to overcome 
her attachment, as Satyavin was a doomed man, hav- 
ing only one year to live. Savitri replies : 

" wither his years be tew or many, be he giited with aU grace 
Or graceless, him my heart hath chosen, and it eboot»eth not again. '• 

They were married, and the bride strove to forget 
the prophecy ; but, as the last day of the year approach- 
• • ' Indian Wisdom. ' ' p. 395. 
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ed, her anxiety became irrepressible. She exhausted 
herself in prayers and penances, hoping to stay the 
hand of the destroyer, yet all the while dared not re- 
veal the fatal secret to her husband. At last the 
dreaded day arrived, and Satyavfin set out to cut 
wood in the forest. His wife asked leave to accom- 
pany him, and walked behind him. smiling, but with 
a heavy heart. Satyav3n soon made the wood resound 
with his hatchet, when suddenly a thrill of agony shut 
through his temples, and, feeling himself falling, called 
his wife to support him. 

>'TTica sue received her (slating hn.band in l»rr arms, and HU .. herself 
On the coVl ground, and g«atly laid hie drooping head upon her kip: 
Sorrowing. she called to mind the sage** prophecy and reckoned up 
The day* and liou rv All in *u iasutut she bebdd an awful itiape 
Standing before her. ilrnwl In Uood.rtvl carnient*. with a girt- 
tering crown 

rp<» Ilia bead ; his lurm. : hough glowing like tlw: Son, am yet 
obacure. 

And eye* be I uni like l!am« u nou-e <i*|»nd**l from hh hand ; uitd ho 
Wa'j terrible to look upoa, at by her husband'* *ide lie stood 
And gaxed upon him with a fiery glance. Shuddering sho started up. 
And laid her dying Satyavan upon the ground, tod, with her hand* 
Joined reverently, she thot with !>c%t*n# heart addressed the shape : 
''Surely thou art a god; such form ad thine must more than 
mortal be I 

Tell me. thon god-like being, who thou art, and wherefore art 
thou here } M 

The figure replied that he was Yama, king of the 
dead ; that her husband's time was come, and that he 
must bind and take llis spirit. 

“ Then fmm her husband's body forced he out, nn<! firmly irith 
his cord 

Bound ami detained the spirit, clothed in form no larger than 
a thumb. 

Forthwith the body, reft of vital being and deprived of breath. 
Loot all it* grace and beauty, and became ghastly and motionless. * * 
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After binding the spirit, Yama proceeds with it to- 
wards the quarter of which he i? guardian — the south. 
The faithful wife follows him closely. Yama bids her 
go home and perform the funeral rites : but she persists 
in following, till Yama, pleased with her devotion, 
grants her any boon she pleases, except the life of her 
husband. She chooses that her husband's father, who 
is now blind, may recover his sight. Yama consents, 
and bids her now return home. Still she persists in 
following. Two other boons arc granted in the same 
way. and still Savitri follows clfcsely on the heels nf 
the king of death. At last, overcome by her con- 
stancy, Yama grants a boon without exception. The 
delighted Savitri exclaims . 

" 1 Nought, mighty king, thi* time hul thou excepted: let 
my husband lire ; 

Without him I desire not happiness, uor even heaven itself ; 

Without him I must tite.' ‘ So be it, faithful wife.' replied 
the king of death : 

• Thus I release him and vrith that he loosed the cord that 
hound hi* soul." 

Amongst the many names by which Yama is known, 
the following arc the most common : — 

Dhannaraja. " King of righteousness." 

Pitripati, " Lord of the fathers." 

Samavurti. " He who judges impartially." 

Krittnta, " The finisher." 

Samana, " The leveller." 

KSla, " Time." 

Dandadhara. “ He who carries the rod.” 

Sraddhadeva, " The god of funeral ceremonies. 

Vaivasvata, ' ‘ The son of Vivasvata. ' ’ 

Antaka. ' ' He who puts an end to life. ’ ' 
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CHAPTER T. 

THE Pl'KANAS. 

The chief sources of information respecting the mod- 
ern mythology of the Hindus are the two great Epics — 
the RSmayana and the Mahabharata — the PiuSnas, 
or * old traditional stories. ” eighteen in number, and 
the five principal Tantras. 

There is nothing definitely known as to the date 
of the Epics, beyond the fact that they arc later than 
the Vedas, and earlier than the PurSnas. Some place 
the Ramayana as early as b.c. 500, whilst others atiirm 
that it could not have been composed before b.c. ioo, 
and that a considerable portion was added much later. 
The Mahabharata is supposed to be fully a century 
nearer our own time. Unlike the Vedas, they. a> well 
as the Purarias and Tantras. may be read by other than 
Brahmans. Each of these books is of immense bulk, 
and the same stories frequently reappear in them. 
Yet to this day they retain a firm hold of the faith and 
veneration of the mass of the people of India. Nor is 
this to be wondered at when we read such words as 
these, often repeated in these w orks : “ He who reads 
and repeats this hcly life-giving Ramayana [or the 
MahabharataJ, is liberated from all sins, and exalted 
with all his posterity to the highest heaven. ’ ' 
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It is almost equally difficult to determine the date of 
the Puranas. It is. however, believed that none of 
them are older than the Sth century A.n., though some 
of the legends incorporated in them may hat e come 
from much earlier times. That they are considerably 
later than the two great Epics is evident lrom the fact 
that many who are described there as men and heroes 
only, in the PurSnas, are said to be divine beings. 
These books differ from the Vedas in this respect, 
that whilst the older scriptures treat of the religion 
common to the Hindus of that period, all of whom 
worshipped the same deities, each Purina is chiefly 
concerned with some one god whose excellences arc 
extolled, whilst others are spoken of in a depreciatory 
manner. There i' a general respect shown to the rest 
of the gods of the Pantheon ; yet the particular deity 
to whose praise thr Purina is devoted, is declared to 
be supreme ; and of him the others arc said to be incar- 
nations. Mow Brahm3. now Siva, now Vishnu in some 
of his many forms, i-, the great god, whose will is that 
all men should worship him. It may be that originally 
the l’uranas were written in prai>e of the three great 
gods, but a> the Hindu conquest extended over the con- 
tinent, there being no central religious Authority, a 
spirit of sectarianism arose and the writers extolled 
their own special deity at the expense of the others. 

The 1’uranas may be classified as follows : — 

I . Those which are devoted to the praise of Brahma; 
vis., the Brahma, the Brahmanda, the BrahmSvaivarta, 
the Milrkandeya. the Bhavishya, and the Vaman. 

II. Those which relate to Vishnu, viz., the Vishnu, 
the Bh&gavata. the Naradiya, the Garuda, the Padma 
and the V3riha. 
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III. Those which arc chiefly connected with Siva 
vis., the Siva, the I-inga, the Skandn. the Agni. the 
Matsya, the Kurma. For the Agni PurSna another 
called the VSvu is sometime* substituted. 

These Purina* are the authority for nearly the whole 
of the popular Hinduism of the present day They are 
largely road by the people. Parts of some and the whole 
of others have been translated inta the vernaculars from 
the Sanskrit ; and where the people cannot read, it is a 
common practice for their guru or teacher t<< read a 
portion to them at his periodic visits. By thi* means 
the contents of these books are widely known. 

The fact that each Purana i< devoted to the praise of 
some special deity, who. according to it' teaching, i> su- 
preme, whilst other deities, described in other Purana* 
in equally extravagant language, are slighted, and in 
some cases their worship forbidden, seem to prove that 
these books must have heen written at different time-, 
and in different places, and probably by those who 
were ignorant of what others had written. And yet the 
popular belief is that they were all the work of the great 
sage Vyasa. the arranger of the Vedas and the Mah3- 
bhsrata. 

The ideal Purana — and the Vishnu Puruna approach- 
es more nearly to this ideal than any other— should treat 
of* five chief topics : — The creation of the universe: 
11 Itsdestruction and recreation: III. The genealogy 
of gods and patriarchs ; IV. The reigns and periods of 
the Manus (rulers over long periods of time! ; and V. 
The history of the twogreat races of kings, the Solar and 
the Lunar.’’ The Purinas. as at present known, omit 
some of these great questions and introduce others. 

• Wilson's Preface to the •' Vishnu Purana." 
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Great discrepancies, too, are found in the different 
genealogies.* 

The lust class of religious books to be mentioned here 
are the Tantras. The word signifies " a means of 
faith,” and they teach that faith in the revelations 
they record will save from the greatest sin. They are 
in the form of a dialogue between Siva and his wife. 
In answer to her questions, the god gives manifold 
instructions concerning worship. The date of these 
works is involved in great obscurity ; but as far as can 
be known they probably are not earlier than the 6th 
century of our era. They form the authority for the 
faith and ceremonies of the Saktas, as the worshippers 
of the wife of Siva arc called, and arc by them regarded 
as a fifth Veda. The doctrines, or at least a part of 
the doctrines, of these sects is kept secret and communi- 
cated to those only who receive solemn initiation 
into the mysteries. 

In describing the Pur&nic deities, I shall follow the 
common order. The Hindus speak of three great gods 
— Brahml, Vishnu, Siva, who form what is often 
spoken of as the Hindu Triad. After giving an account 
of each of these and their consorts, I shall describe 
those who are regarded as their incarnations, or des- 
cendants ; and then proceed to speak of others who 
have no formal connection with any of them. It will 
be seen that mast of the principal deities are connected 
with one or otlier of these three. 

* For an outline of the contents o I the different PurAna*, see 
Introduction to Wildcat # * Vishnu Parian." 




CHAPTER II. 

BRAHMA.* 

Brahma is regarded as the Supreme Being, the God 
of gods, of whom Brahma. Vishnu, and Siva are mani- 
festations. It is true that, in some verses of the Vedas, 
attributes ascribed to him are also ascribed to other 
deities, and in some of the Pnrflnas various gods are 
said to be identical with the supreme Brahms ; never- 
theless Brahma is regarded by the Hindus (for which 
opinion there is abundant authority in their scriptures) 
as the Supreme God— the origin of all the others, 
and of whom they are manifestations. Thus we read 
in the “ Atharva-Veda.’*- — f* All the gods arc in 
(Brahma) as cows in a cow-house. In the beginning 
Brahmfl was this [universe*. He created gods. Hav- 
ing created gods, he placed them in these worlds, u/r., 
Agni in this world. Vflyn in the atmosphere, and Stirya 
in the sky, And in the worlds which arc yet higher, 
he placed the gods which are still higher. Then Brah- 
mS proceeded to the higher sphere [which is explained 
by the commentator to mean the Satyaloka. the most 
excellent and limit of all the worlds]. The gods were 
originally mortal ; but when they were pervaded by 
Brahmfl, they became immortal.” In the” Tattiri- 
va Brahma na ” it is said: *' Brahmfl generated the 
gods, Brahmfl (generated) this entire world. Within 

• It trill be notice J that tint final mil in tiic name of till* 
deity l* xfarff, wWKfc Id that of the first incarnation il is tow*, 
t Muir, O. S. T., v. 387. fi. 
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him are all these worlds. Within him is this entire 
universe. It is Brahma who is the greatest of beings. 
Who can vie with him? In Brahma, the thirty-three 
gods ; in Brahma, Indra and Prajapati ; in Brahma 
all things are contained as in a ship. 

Prof. Monter Williams* says ‘ ‘ Only a few hymns 
of the Vedas appear to contain the simple conception 
of one divine self-existent, omnipresent being ; and 
even in these, the idea of one god present in all nature 
is somewhat nebulous and undefined." Further on 
he says: “ In the Purusha Sflkta of the Rig-Veda, 
the one spirit is called lhirusha. The more common 
name in the later system is Brahman, neuter (nom. 
Brahma), derived Irom the root birth. * to expand,’ 
and denoting the universally expanding essence, or 
universally diffused substance of the universe. . . 
Brahman, in the neuter, being ’ simple infinite being 
the only real eternal essence— which, when it passes 
into actual manifested existence, is called Brahma ; 
when it develops itself in the world, is called Vishnu ; 
and when it again dissolves itself into simple being, is 
called Siva ; all the other innumerable gods and 
demi-gods, being also mere manifestations of the 
neuter Brahman, who is eternal." 

In the " Vishnu Purana "} Brahma is translated 
as ' ' abstract supreme spirit. * Later on{ the question 

is asked, " How can creative agency be attributed to 
Brahma, who [as abstract spirit] is without qualities, 
illimitable, and free from imperfection ? ' ' The answer 
is, that '* the essential properties of existent things 
are objects of observation, of which no fareknow- 

•“ Indian Wisdom,’* p. u, fPage a. 

» Book i, chap. iii. 
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ledge is attainable ; and creatiun and hundred? .if 
properties belong to Braluni as inseparable parts 
of his essence, as heat is inherent in lire. ’ * The PurTma 
goes on to say that creation is effected through the 
agency of Brahmi, the first manifestation of Brahma ; 
and then declares that Vishnu is one with Brahma. 

Again, the same PurSna* says: — " There are two 
states of this Brahma — one with, and one without, 
shape ; one perishable, one imperishable ; which are 
inherent in ail beings. The imperishable is the sup- 
reme being ; the perishable is all the world. The 
blaze of fire burning in one spot diffuses light in heat 
around ; so the world is nothing more than the mani- 
fested energy of the supreme Brahma ; and inasmuch 
as the light and heat arc stronger or feebler as \vc arc 
near to the fire or far off from it, so the energy of the 
supreme is more or less intense in the beings that are 
less or more remote from him. Brahma, Vishnu, and 
Siva are the most powerful energies of God ; next to 
them arc the inferior deities ; then the attendant spirits; 
then men ; then animals, birds, insects, vegetables ; 
each becoming more and more feeble as they are far- 
ther from their primitive source.” 

The ” Vishnu Purina gives the following deri- 
vation of the word Brahmi : — It " is derived from the 
root vriha (to increase), 1 . because it is infinite (spirit) 
and because it is the cause by which the Vedas (and all 
things) are developed.” Then follows this hymn to 
Brahmi : — ” Glory to Brahmi, who is addressed by 
that mystic word (On i), { associated eternally with 

• Pag* 157. t ^ j. 

♦ This word occurs at tht commencement of prayer* and reli- 
gious ceremonies. It is sa sacred (bat none mirtt Ihir it pfo- 
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the triple universe {earth, sky. and heaven), and who- 
is one with the four Vedas. Glory to BrahmS. who 
alike in the destruction and renovation of the world is 
called the great and mysterious cause of the intellec- 
tual principle ; who is without limit in time or space, 
and exempt from diminution and decay. ... He 
i.- the invisible, imperishable Brahma ; varying in 
form, invariable in substance ; the chief principle, self- 
engendered ; who is said to illuminate the caverns of the 
heart ; who is indivisible, radiant, undecaying, multi- 
form. To that supreme BrahmS. be for ever adoration. 

In perfect harmony with this teaching of the 
'• Vishnu Purunn" is the common belief of the Hindus. 
No phrase is more commonly used hy them when speak- 
ing -if the divine being than this: "God (Brahma) 
is one without a second." The word used by them 
for God as distinguished from his manifestations, is 
Brahma ; and when charged with Polytheism, and of 
violating the primary law respecting the. unity of God, 
they reply that Brahma, Vishnu. Siva, etc., are only 
manifestations of the supreme BrahmS.* 

In the earliest writings Brahma signified a hymn or 
mantra, whilst Brahma was the term used to denote 
a priest or worshipper. It is in the later parts of the 
Vedas that Brahma is identified with the supreme, and 
Brahma becomes his great manifestation. PrajS- 
pati. the lord of creatures, was the Creator according 
to the earlier teaching of the Vedas, and occupied 

mmnceil. Originally the ftbra letters f<« u m) of which it is formed 
typified the three VadaS ; afterwards it became a mystical symbol 
of the three deities— Brahml. Vishnu. Siva. 

* The Theistic sect that arose lo Bengal during the present 
century, for a long tiin« gloried in the name Brahmo Srnitaj 5 
the Society that worshipped the supreme Brahml or God. 
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the po?irion in the earlier Pantheon that Brahma did 
in the later. In several texts of the Vedas the two are 
identified, and thus authority is found for the idea 
that BrahmS is to be worshipped as the Maker of all 
things. 

This Brahma, though satisfactory to the priests, 
was not so to the common people. In process of time 
local gods absorbed their worship, and the non-Aryan 
deities of the people whom they had conquered exer- 
cised their influence on the Aryans themselves. 
Rather than lose their hold of the people, the priests 
adopted these new deities, and found a parentage for 
them from amongst the old Vcdic gods. By the time 
the Epics were composed, Vishnu and Siva had been 
thus assimilated. The different names by which these 
deities are now known may possibly have been the 
local names of local or tribal gods ; by retaining these 
the priests also retained their hold upon the people. 
In the "Sarapatha Brlhmana'* attempts are made 
to identify Siva with Agni, as though the writer wish- 
ed to show that the later triad — Brahma, Vishnu, and 
Siva— was identic?.! with the older one composed of 
Agni, Indra-Vayu, and Surya. 
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CHAPTER III. 

BRAHMA AND SARAS VATI. 

Brahma. 

Brahma, the first of the three great Hindu gods, 
is calicd the Creator ; he is the father of gods and men. 







the Vedic PrajSpati, the lord of creatuics. As nearly 
all the writers of the Puranas seem to regard it a duty 
to describe the work of creation as performed by this 
god, and as each account differs in detail from the 
others, it is a perfectly hopeless task to attempt to 
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give a harmonized statement of this great event. I 
shall therefore give Mann’s* account of it, which is 
largely founded upon the teaching of the Vedas, though 
considerably mixed up with more modern views. 

' ' This universe was enveloped in darkness— on- 
perceived, undistinguishable, undiscoverable, unknow- 
able, as it were, entirely sunk in sleep. The irresistible 
self-existent lord, un discerned, creating this universe 
with the five elements, and all other things, was 
manifested dispelling the gloom. He who is beyond 
the cognizance of the senses, subtile, undiscemible, 
eternal, who is the essence of all tilings, and inconceiv- 
able, himself shone forth. He, desiring, seeking to 
produce various creatures from hjs own body, first 
created the waters, and deposited in them a seed This 
{seed) became a golden egg, resplendent as the sun, in 
which he himself was born as Brahma , the progenitor 
of all worlds. The waters are called n&r&k, because 
they are the offspring of Kara ; and since they were 
formerly the place of his movement (ayana), he is 
therefore called XirSyana-f Being formed by that 
first cause, undiscemible, eternal, which is both 
existent and non-existent, that male is known in the 
■world as BrahmS. That lord having continued a year 

• ” Pharma Shastra." chap*, i.-v. 

t According to the ' ' BrahmS Purina." another name, Apava 
(who spares on the waters). U given Bralimi. which has a similar, 
though not Identical, application with Nlrftyana. Apava. ac- 
cording to that Purina, divided himself into two porta, male and 
female, (rom whom proceeded Vishnu, who in hits turn created 
Viiaj. who brought the fim man Into the »orkJ. Wilson soys, 
“ According to tbe commentator on this passage, the first stag* 
was the creation cf Apava. or Vlshistha. or Virilj by Vishnu, 
through tbs agency ol 8 rah mi ; and the next was the creatioa cf 
Manu by Virtj. -Dowaon. m.v. " A pave." 
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in the egg, divided it into two parts by his mere 
thought."* In the MahSbharata, and some of the 
Purftnas, Brahma. is said to have issued from a lotus 
that sprang from the navel of Vishnu. 

The egg referred to above is thus described in the 
"Vishnu Pui3na'*t “Its womb, vast as the moun- 
tain Meru, was composed of the mountains, and the 
mighty oceans were the waters which filled its cavity. 
In that egg were the continents, seas, and mountains ; 
the planets and divisions of the universe ; the gods, 
the demons and mankind. Brahma is said to be born, 
a familiar phrase to signify his manifestation. “ This 
wonderful egg, after the Creator had inhabited it for a 
thousand years, burst open, and Brahmfi issuing forth 
by meditation commenced the. work of creation. Seeing 
that the earth was sunk beneath the waters, he assumed 
the form of a boar.J and. diving, raised it upon his 
tusks. After this, he continued the work of creation. 

In pictures Brahma is represented as a red man 
with four heads, though in the PurSnas he is said to 
have had originally five. He is dressed in white 
raiment, and rides upon a goose. In one hand he 
carries a staff, in the other a dish for receiving alms. 
A legend in the "Matsya Purina' '§ gives the follow- 
ing account of the formation of his numerous heads 
* ’ Brahma farmed from his own immaculate substance 
a female who is celebrated under the names of Sat a- 
rupi, Savitri. Sarasvati. GSyatri, and Brahmani. 
Beholding his daughter, born from his body. Brahma 

■ Mair. O. S. T-, iv, ji. + Page IB. 

• In liter writings VUhnu, in a special ir, carnation, la said to 
have assumed this form. 

) Kennedy's 4 ‘ Hlnda Mythology/* p. 317. 
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became wounded with the arrows of love, and ex- 
claimed. 'How surpassingly lovely she is !’ SatarupS 
turned to the right side from his gaze ; but as Brahmfi 
wished to look after her. a second head issued from 
his body. As she passed to the left, and behind him. 
to avoid his amorous glances, two other heads 
successively appeared. At length she sprang into the 
sky ; and as Brahma was anxious to gaze niter her 
there, a fifth head was immediately formed. Brahm5 
then said to his daughter, ‘Let us produce all kinds 
of animated beings, men, suras (gods) and asuras 
(demons). Hearing this, she descended, and BrahmS 
having espoused her. they withdrew to a secluded spot 
where they dwelt together for one hundred divine 
years ;* at the expiration of which time was bom 
Manu, who is also called Swayambhuva and Viraj. ' '+ 
The following legend* occurs, with some variations, 
in several Purina*, showing why Brahma was de- 
prived of his fifth head : — 

“Once when they were assembled on the top of 
Mcru, the holy sages, having saluted BrahmS, re- 
quested him to declare the true nature of the godhead ; 
but the Creator, influenced by the delusion of Mahe- 
sha (a demon), and his mind obscured by spiritual 

• See Part ii, chap. X. 

f The ** BhSgavftta Purina " says there vu* another son 
frcni this manUxe, named Priyavrata. Hein; dSsHatisljcd with 
the work o£ the Sun because he illuminated only one- half of the 
world at a time, he followed him seven times in a flaming chorlot 
of equal velocity, like another sun, and thus turned night into day. 
Brahma stopped him. The ruts made by his chariot wheels became 
the seven oceans ‘ and thus the seven continents were made. — 
Damon. 

: Kennedy's ** Hindu Mythology." p. 27J- 
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darkness, asserted his own pre-eminence, and said 
* I am the womb of the universe, without beginning or 
end, and the sole and self-existent lord : and he who 
does not worship ine shall never obtain beautitude. ' 
On hearing this, Kratu. a form of Nfirayana (Vishnu), 
smiled and said: ‘Hadst thou nut been misled by 
ignorance, thou wouldst not have made an assertion 
so contrary to truth ; for I am the framer of the 
universe, the source of life, the unborn, eternal and 
supreme Nirayana ; and, had I not willed it, creation 
would not have taken place. ’ 

“Thus Vishnu and Brahma disputed, and at length 
they agreed to allow the matter to be decided by the 
Vedas. The Vedas declared that Siva was creator, 
preserver, destroyer. Having heard these words, 
Vishnu and Brahma, still bewildered by the darkness 
of delusion, said. 'How can the lord of goblins, the 
delightcr in graveyards, the naked devotee covered 
with ashes, haggard in appearance, wearing twisted 
locks ornamented with snakes, be the supreme being ? ' 
The incorporeal Prana (Life), then assuming a form, 
said. 'This is not the real form of Siva ; but when 
united to his energy, he sometimes, under the figure 
of Rudra, delights himself in various illusive sports. 
But even these words dispelled not the spiritual dark- 
ness of Vishnu and Brahml ; when suddenly appear- 
ed between them a wondrous effulgence filling the 
heavens, earth, and mid-air. In the midst of this 
they beheld a human form, vast, uncreated, of a dark 
hue, holding in his hand a trident and a rosary, and 
wearing a serpent for a Brtlhmanical thread. On 
seeing whom, the fifth head of Brahma glowed with 
anger and said. ‘I know thee well, 0 Chandra Shekera 
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for from my forehead didst thou spring, and because 
thou didst weep I called thee Rudra. Hasten then 
to seek the refuge of my feet, and I will protect thee, 
O my son I’ At these proud words of Brahma, Siva 
was incensed ; and from his anger sprang into existence 
a terrific form (Bhairava), whom he thus addressed: 
'Chastise this lotus-bom I ’ No sooner did Bhairava 
receive this order, than instantly he cut off the head of 
Brahma with the thumb of his left hand. That mem- 
ber which had committed the fault received punish- 
ment ; and therefore Brahma was deprived of his 
fifth head.” Upon this Vishnu and Brahma praised 
Siva. 

In another part of the same Purina* is another 
legend, giving a somewhat different account of this 
circumstance : — 

*• Formerly all things movable and immovable having 
been destroyed, nought remained but one boundless 
ocean; nor fire, nor air, nor sun, nur atmosphere, nor 
stars, nor planets, nor light, nor earth, nor heaven, uor 
gods, nor demons existed then ; and all was involved 
in impenetrable darkness. One being alone, Maha 
K&la (Siva), pervaded all space ; who being desirous 
of creation, churned his left arm with his right fore- 
finger ; whence issued a bubble, which increasing in 
size became an egg resembling gold. This egg Mate 
K5la divided with his hand ; of the upper part he 
formed the heavens, and of the lower half the earth, 
and in the centre of it appeared Brahma with five 
hands and four arms, to whom Mate KiLla thus said. 
‘Through my favour effect creation.' Having thus 
spoken, he disappeared. 

• Kennedy’* " Hindu Mythology, ’* p. *76. 
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"Brahma having then considered in what manner 
he could accomplish thi« object, propitiated his lord 
Bhava with a severe tapas (meditation), and in conse- 
quence received from him the four Vedas, and was 
thus enabled to become the Creator. But as Siva 
had not revealed himself. Brahma continued his me- 
ditation in order that he might behold that god. 
Siva was propitiated ; but, still invisible, thus said, 
'O BrahmS, choose whatever boon thou choosest 1 ' 
Brahma craved that Siva would became his son. 
Siva replied : ‘Propitiated by thy piety. I will become 
thy son under the form of Rudra ; but as thou hast 
craved a boon which ought not to have been asked. 
I shall on this account hereafter cut off one of thy 
heads. Nevertheless, though thou shaft afterwards 
possess but four heads, yet as thou hast been formed 
by me, from my own substance which is that Brahma 
thou shalt in remembrance of this circumstance be 
denominated Brahma. Also from my becoming 
thy son, shalt thou be called PitamSha (the great 
father). 

"Brahma having obtained both a boon and a curse, 
proceeded, in order to effect creation, to sacrifice to 
that fire which had sprung from his own effulgence; 
and from the heat, perspiration collected on his fore- 
head. In wiping this off with a small piece of wood, 
a drop of blood fell into the fire, from which by the 
will of Siva sprang Rudra, of a dark hue, with five 
heads, ten hands and fifteen eyes ; having a serpent 
for his Br&hmanical thread, wearing twisted locks, 
and the moon on his head, and clothed on the skin of a 
ion. Having seen such a son, Brahma was delighted, 
and bestowed on him various appellations. BrahmS 
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having created various classes of beings, they all 
adored him, except Rndra ; to whom Brahmi said, 
‘Why dost thou not also adore me ?' Rudra replied. 
‘I worship none other than that effulgence from which 
1 sprang 1‘ Having thus spoken, he departed to Siva's 
abode. But Brahmfl from the impurity of his na- 
ture became immersed in spiritual darkness, and 
thought that it was by his own power alone that lie 
had effected creation, and there was no other god equal 
to him. His fifth head also having read the Vedas, 
which the other four heads had delivered, acquired 
a splendour which neither suras (gods) nor asuras 
(demons) could endure." 

The "Padma Purina thus concludes this story : 
"Unable therefore to approach or behold it. they de- 
termined to apply to Siva for relief. Being propi- 
tiated by them, Siva granted their request, and pro- 
ceeded with them to where BrahmS remained in- 
flated with pride. On seeing Siva, BrahmA did not 
pay him the customary honours. Siva, seeing Brah- 
ma’s fifth head inflicting distress on the universe by 
its effulgent beams, brighter than a thousand suns, 
approached him and said, 'Oh ! this head shines with 
too much splendour,' and immediately cut it off with 
the nail of his left thumb, with as much ease as a man 
cats off the stem of a plantain tree. ’ ’ 

The MahSbhSrata says that Siva did not actually 
cut off Brahma 's head on this occasion, but was only 
prevented from doing so through the intercession of 
the gods. It was because of his attempting to seduce 
his own daughter that Siva decapitated him. This 
crime was attempted when in a fit of intoxication ; 

• Kennedy’s ” Hindu Mythology.” p. a.-G. 
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hence Brahm5 pronounced a curse upon the gods who 
should hereafter drink spirits. 

In the passages just quoted Brahrr.S is represented as 
worshipping Siva tor his own personal benefit ; in the 
"Vishnu Purina, "* he is described as joining with 
gods and men in the worship of this same deity, and 
as officiating as priest on that occasion. And in an- 
other part of the PurJnaf is the following hymn ad- 
dressed to Vishnu by Brahmfi : — "Thou art the com- 
mon centre of all, the protector of the world, and all 
things exist in thee. All that has been, or wdl be, thou 
art. There is nothing else but thee. O lord ; nothing else 
lias been or will be. Thou art independent, and with- 
out beginning.” The object of "this laudation was 
to induce Vishnu to save the earth from its load of 
sorrow; in answer to it, Vishnu appeared here as 
Krishna. 

At the present time Brahmi is not largely worship- 
ped by the Hindus. “ The Brahmans in their morning 
and evening worship repeat an incantation containing a 
description of the image of Brahma ; at noon they 
present to him a single flower ; at the time of burnt- 
offering, ghl is presented to him. In the month of M&gh, 
at the full moon, an earthen image of him i3 worshipped, 
with that of Siva on his right hand, and Vishnu or. his 
left."{ Brahma as Creator is supposed to have finished 
his work ; hence, excepting in one place, vix., at Pus- 
khara in A jmir, there is no temple to him now existing. 
It is evident that for centuries the worship of Brahmi 
has not been common, for in the ' ' Skanda Purana”| 
is an indelicate legrnd, in which the charge of falsehood 

• Page 103. t 496. 

• Ward, II., 30. I Kennedy's " Hxdo Mythology." p. 371. 
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is proved against him, and this fact is given to account 
for the fact the*, his worship had ceased. It concludes 
as follows * ' Since thou hast childishly and with weak 
understanding asserted a falsehood, let no one hence- 
forth perform worship to thee." 

The Mahabhirata says that BrahmS's heaven is 
eight hundred miles long, four hundred wide, and forty 
high. Nflrada declared himself incompetent to des- 
cribe it. In two hundred years he could not men- 
tion all its excellences. He said that it contained in a 
superior degree all the excellences of the other heavens ; 
and that whatever existed in the creation of Brahma 
on earth, from the smallest insect to the largest ani- 
mal, was to be found there. 

In the later mythology, a deity named Dhatd {the 
Creator), who in the Rig-Veda has no very clearly- 
defined po wer s, but is there said to operate in the 
production of life and the preservation of health, is 
identified with Prajfipati, or Brahma ; and in the 
sense of "maker" the term is also applied to Vishnu 
and Krishna* Sometimes he is said to be a son of 
Brahma.* 

In addition to the names of Brahmfl already referred 
to, the following arc those most commonly known : — 

Atmabhu, "The self-existent. " 

Paramesthi, "The chief sacrificeT." He as the first 
BrJhman performed all the great sacrifices of the 
Hindu religion. 

Lokesha, "The god of the world." 

Hiranyagarbha, "He who came from the golden egg.” 

Savitripati, "The husband of Savitri." 

Adikavi, "The first poet." 



• Dow&on. f.r. 
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Sakasvati. 

Brahma 's •wile is Sarasvati, the goddess of wisdom 
and science, the mother of the Vedas, and the inventor 
of the Dcvanigiri letters. She is represented as a 
fair young woman, with four arms. With one of her 
right hands she is presenting a flower to her husband, 
by whose side she continually stands ; and in the other 
she holds a bonk of palm-1 eaves, indicating that sho is 
fond of learning. In one of her left hands she has a 
string of pearls, called Sivamila (Siva's garland), which 
serves as a rosary ; and in the other is a iamaru, or 




sA*AsvA-rr. 

small drum. At other times she is represented with 
two arms only, seated on a lotus playing a kind of 
banjo, She dwells on earth amongst men, but her 
special abode is with her husband in Brahmiloka. 
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Saras vati Laving been produced from Brahma, 
was regarded as his daughter ; hence her union with 
him was said to be criminal by the other gods. Some- 
times she is called the wife of Vishnu, but this diffi- 
culty is explained by a legend - "Sarasvati, by the 
standard mythological authorities, is the wife of 
Brahmi. The Vaishnavas of Bengal have a popular 
legend that she was the wife of Vishnu, as were also 
Lakshmi and GangL The ladies disagreed. Saras vati, 
like the other type of learned ladies, Minc-rva, being 
something of a termagant; and Vishnu, finding that 
one wife was as much as even a god could manage, 
transferred Sarasvati to BrahmS and Gangs to Siva! 
and contented himself with Lakshmi alone. 

‘'Sarasvati is a goddess of some, though not of very 
great, importance in the Vedas. . . She is cele- 

brated both as a river and a goddess. She was prima- 
rily a river deity, as her name, 'the watery,’ clearly 
denotes ; and in this capacity she is celebrated in a 
few separate passages. Allusion is made in the hymns 
as well as in the Briihmanas, to sacrifices being per- 
formed on the banks of this river, and of the adjoin- 
ing Drishadvati ; and the Sarasvati in particular 
seems to have been associated with the reputation 
for sanctity which . . . was ascribed to the 

whole region called Brahmavartta, lying between 
these two small streams, and situated immediately 
to the westward of the Jumna. The Sarasvati thus 
appears to have been to the early Indians what the 
Ganges (which is only twice named in the Rig-Vcda) is 
to their descendants. . . When once the river had 

acquired a divine character, it was quite natural that 
• Wilson - * Work*, Li, 1*7. 
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she should be regarded as the patroness of ceren-.onies 
which were celebrated on the margin oi her holy waters, 
and that her direction and blessing should be invoked 
as essential toj their proper performance and success. 
The connection into which she was thus brought 
with sacred rites may have led to the further step 
of imagining her to have an influence on the com- 1 
position of the hymns which formed so important a 
part of the proceedings, and of identifying her with 
Vach, the goddess of speech. At least I have no 
other explanation to offer to this double character 
and identification.* 

"Sarasvati is frequently invited to the sacrifices 
along with several other goddesses, who, however, were 
never, like her, river nymphs, but personifications 
of some department of religious worship, or sacred 
science. She is frequently invoked along with other 
deities. 

"In many passages where she is celebrated, her 
original character is, as I have intimated, distinctly 
preserved. Thus in two places she is mentioned 
along with rivers, or fertilising waters: ‘Ye opulent 
waters, command riches ; ye possess excellent power 
and immortality ; ye are mistresses of wealth and pro- 
geny ; may Sarasvati bestow this vitality on her 
worshipper.’ And she is mentioned with the other 
well-known streams which are there named, the Sin- 
dim, the Ganges, &c. In another place she is said to 
‘surpass all other rivers, and to fiow pure from the 
mountains to the sea.' In other verses she is called 
upon to ‘descend from the. sky, from the great moun- 
tain to the sacrifice ; * and is supplicated to combine 
• Muir, 0 . S, T„ v. 339. 
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with the spouses of the other gods to afford secure 
protection to the worshippers. . . . It is difficult 

to say whether in any of the passages in which Sarasvati 
is invoked, even in those where she appears as the 
patroness of holy rites, her character as a river goddess 

is entirely left out of sight 

"In the later mythology, as is well known, Sarasvati 
was identified with Vach, and became under various 
names the spouse of Brahma, and the goddess of wis- 
dom and eloquence, and is invoked as a Muse. In 
the Mahabharata she is called the mother of the Vedas, 
and the same is said of VSch in the Taittariya Brih* 
mana where she is said to be the wife of Indra, to con- 
tain within herself all worlds, and to have been sought 
after by the Rishis who composed the Vedic hymns, 
as well as by the gods through austerity."* 

In the PuiUnas, Sarasvati is spoken of under other 
titles. A verse in the "Matsya Purflna" gives au- 
thority for the belief that one goddess only is intended, 
though she is called by several names : “ BrahmS next 
formed from his own immaculate substance a female 
who is celebrated under the namesof Satarup&, Savitri, 
Sarasvati, GSyatri, and Brahman!." In the following 
legend from the “ Skanda Purana, ’ 'f though by Savitri 
Sarasvati is intended, Giyatri represents some other 
person who became a second wife of Brahma. Iswara 
(Siva) is addressing Devi (Parvati) : — 

4 'Listen, O Devi, and I will tell you how Savitri 
forsook Brahmi, and he in consequence espoused 
Gftyatri. The Vedas have declared the great advan- 
tages which are derived from sacrifice, by which the 

• Muir, O. S. T., V. 337, fl. 

f Kennedy, " Hindu Mythology," p. jao. 
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gods are delighted, and therefore bestow rain upon the 
earth. . . To secure therefore the verdure and 

vitality of the three worlds, I perform sacrifices ; 
and, in imitation of me. sacrifices are performed by 
gods and men. For the same purpose Brahma and 
his wife Savitri, the immortals, and the holy sages re- 
paired to Puslikara : but when all the preparations 
had been made, with all due rites and ceremonies, for 
performing the sacrifices, Savitri, detained by some 
household affairs, was not in attendance. A priest 
accordingly went to call her ; but she replied, ‘1 have 
not yet completed my dress, nor arranged several 
affairs. Lakshmi, and Bhavani, and Ganga, and 
Sviha, and Indrani, and the wives of the other gods 
and of the holy sages, have not yet arrived, and how 
therefore can I enter the assembly alone ? ’ 

"The priest returned, and thus addressed BrahmJL : 
‘Savitri is engaged and will not come; but without 
a wife what advantage can be derived from these rites ? 
The god, incensed at the conduct of Savitri, thus spoke 
to Indra : 'Hasten, and, in obedience to my order, 
bring a wife from wherever you can find one.' Indra 
proceeded accordingly ; and as he passed lustily 
along, saw a milkmaid, young, beautiful, and of a 
smiling countenance, carrying a jar of butter. He 
seized her and brought her to the assembly, when 
Brahma thus spoke : 'O gods and holy sages, if it 
seem good unto you I will espouse this Gayatri, and 
she shall become the mother of the Vedas, and the 
cause of purity to these woilds !' Upon this Biahwa 
was united to Gayatri, who was led into the bower of 
the bride, and there arrayed in silken garments, and 
adorned wiih the costliest ornaments. 
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"At this time Savitri. accompanied by the wives ot 
Vishnu. Rudra, and the other gods, came to the place 
of sacrifice. Seeing the milkmaid in the bride's 
braver, and the priests engaged in the performance 
of the sacred rites, incensed with anger, she thus 
addressed PitSm&ha. ‘O Brahma ! hast thou oonreived 
>k sinful an intention as to reject me, who am thy 
wedded wife ? Hast thou no sense of shame, that 
thus, influenced by love, thou cummittest s a repre- 
hensible an act ? Thmi art called the great father of 
girds and holy sages, and yet thou here publicly actest 
in a manner which must excite the derision of the three 
worlds. But how can I now show my face ; or. deserted, 
by my husband, cal! myself a wife ? ’ Brahma replied : 
'The priests informed me that the time for the sacrifice 
was passing away, and that it could not profitably be 
performed unless my wife u\ re present, . . . and 

Indra having brought Ciayatn. Vishnu and Rudra gave 
her in marriage tome. Forgive, therefore, this one 
net. and I will never again offend thee !' 

"On hearing these words. Savitri exclaimed. ‘By 
the powers which I have obtained by the perform- 
ance of tapas, may Brahma, never be worshipped in 
temple or sacred place, except one day in each year 
. , . . And. Indra, since thou didst bring that 

milkmaid to Brahmil. thou shalt bo bound in chains 
by thine enemies, and confined in a strange country; 
and thy city and station shall 1 m occupied by thine 
enemies.* Addressing Vishnu, she said, 'Since thou 
yavest her in marriage to Brahma, shalt thou, in con- 
K-qoence of Bhrigu's curse, be born amongst men. 
nnd shalt endure the agony of having thy wife ravish- 
ed from thee by thine enemy ; and long also shalt 
W, HU 3 
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thou wander, the humble keeper of cattle ! ' To 
Rudra she said : • By the curse of the holy sages, 
shalt thou be deprived of thy manhood !' To Agiu : 
‘Mayest thou be adevourer of all things, clean and un- 
clean!’ To the priests and Brlhmans: 'Henceforth 
shall ye perform sacrifices solely from the desire of 
obtaining the usual gifts : and from covetousness alone 
shall ye attend temples and holy places; satisfied 
only shall ye be with the food of others, and dis- 
satisfied with that of your own houses ; and in quest 
of. riches shall ye unduly perform holy rites and 
ceremonies 1 * 

"Having pronounced these curses, Savitri left the 
assembly, and was accompanied for a short distance 
by Laksiimi and the other goddesses, when they all 
declared their intention of returning. On hearing 
this, Savitri was incensed, and thus addressed them • 
‘Since you now forsake me. O Lakshmi ! mayest 
thou never remain stationary in one place ;■ and 
mayest thou always abide with the vile, the incon- 
stant, the contemptible, the sinful, the cruel, the 
foolish, and the barbarian 1 And, Indxini, when 
Indra incurs the guilt of Br&hmanicide by slajing 
T.vastri's son, then shall Nahuslia acquire his king- 
dom, and, desirous of obtaining thee, shall exclaim, 
“ Am I not Indra ? why then does not the young 
and lovely IndrSni wait upon me ? If I do not ob- 
tain her, I will slay all the gods." Thou on learning 
his wishes shalt remain in thy house immersed in grief, 
and borne down by the weight of my curse t * Sa- 
vitri then pronounced this curse on the wives of the 
gods collectively: 'May you all remain barren, and 

* Loksimi i us the goddess d fartime. 
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tnay you never enjoy the pleasure of having children 1* 
Vishnu then tried in tain to appease Iter." 

After Savitri 's angry departure from the assembly, 
Gayatri modi lied the curses that had been pronounced. 
She promised all kinds of blessing, including final 
absorption into him, to all the worshippers of Brahma. 
Though Indra be bound, his son should release him. 
Though Vishnu lust his wife, he should regain her. 
Though Rudra be deprived of his manhood, the Linga 
as his representative should be universally worship- 
ped. Though men made gifts to the Brahmans, it 
would he because they reverenced them as gods. 
And though tlic goddesses could not have children of 
their own, this would not cause them regret. 

The “Padma Purfina" gives a happier termination 
to the story. Vishnu and Lakshmi, at Brahml's 
request, followed Savitri when she left th; assembly . 
and induced h.-r to return. On re-entering. Brahml 
asked what she wished him to do with Gayatri. Sa- 
vitri was too bashful to speak ; whereupon GSyatri 
threw hersdf at her feet. Savitri raised her, and em- 
bracing her said: "A wife ought to obey the wishes 
and orders of her husband; for that wife who reproach- 
es her husband, who is complaining and quarrelsome 
and instead of being his life, deprives him by her con- 
duct of length of years, shall, when she dies, must 
assuredly go to hell. Considering this, the virtuous wife 
will do nothing displeasing to her husband ; therefore 
Jet us both be attached to Brahma." "So be it,” said 
Gayatri ; * ‘ thy orders will I always obey anti esteem 
thy friendship precious as my life. Thy daughter am 
1, 0 goddess l Deign to protect me 1 " It would appear 
■that between the time when the " Matsva Puraua" 
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was composed and the date o! the Padma, considerable 
change had come in the character of the ideal woman. 
Or it may be that the writer of the Padma wished 
to give a better ideal to the wives of his day. 

In a legend in the " VarSha Purana,” Sarasvati is 
addressed as GSyntri, Sarasvati. Maheshvari (one of the 
names of Parvati), and also Savitri. Her mest com- 
mon name is Sarasvati, by which name, as the goddess 
of learning, she is regularly worshipped once a year. 




CHAPTER IV. 

VISHNU AND LAkSHMI. 

VlSHNlI. 

Vishnu is called the second person of the Hindu Tri- 
murti, or Triad: but though called second, it must 
not be supjxisi'd that he is regarded as in any way 
inferior to Brahma. In .some books Brahml is said 
to be the first cause of all things, in others it is as 
strongly asserted that Vishnu has this honour ; while- 
in others it is claimed fur Siva. As Brahma's special 
work is creation, that of Vishnu is preservation. In 
the following passage from the “Padma Piuftna,” 
it is taught that Vishnu is the supreme cause, thus 
identifying him with Brahma, and also that his spe- 
cial work is to preserve : — “In the beginning of 
creation, the great Vishnu, desirous of creating the 
whole world, became threefold; Creator. Preserver, 
Destroyer. In order to create this world, the Su- 
preme Spirit produced from the right side of his body 
himself as Brahmi ; then, in order to preserve the 
world, he produced from his left side Vishnu ; and in 
older to destroy the world, he produced from the middle 
of his body the eternal Siva. Some worship Brahma, 
others Vishnu, others Siva ; but Vishnu, one yet three- 
fold, creates, preserves, and destroys : therefore let the 
pious make no difference between the three. ' ' 

117 
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The essence of the teaching of the "Vishnu Purina" 
is given in a few lines.* "Listen to the complete 
compendium of the Purilna according to its tenor. 
The world was produced from Vishnu ; it exists in 
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him ; he is the cause of its continuance and cessation ; 
he is the world. ' ' Immediately afterwards is a hymn 
addressed to him which commences as follow's: — 
"Glory to the unchangeable, holy, eternal, supreme 
Vishnu, of one universal nature, the mighty over all ; 
• *' Vtshnn Farina.’* p. 607. 
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to him who is Hiranyagarbha (Brahm3). Hari (Vish- 
nu). aud Sankara (Siva) : the Creator. Preserver, and 
Destroyer of the world. ' ' As will be- noticed later on, 
Siva is commonly called M&hsdeva (the great god). 
By those who make* hint the supreme object of vor* 
*hip. Vishnu is commonly called Xarayana. though 
this was originally a name of Brahma. These, gene- 
rally. to a large extent, disregard his incarnations, 
and address their praise to him as the greatest of all. 
And frequently he is indicated by the word Ishwar 
(God), as though he were the God. But this term is 
far more frequently employed for Siva. 

"The word Vishnu in the Puranas is generally said 
to be derived from the root vis (to enter) ; entering 
in or pervading the universe, agreeably to the text of 
the Vedas: ‘Hating created that (world), he then 
afterwards enters into it.' According to the ‘Mat- 
sya Purina, ' the name alludes to his entering into the 
mundane egg ; according to the 'Padma Putina,’ 
it refers to his entering into or combining with l’ra- 
kriti. as Punish or Spirit."* 

In the "Bhigavata Purina "f U the following le- 
gend to show the superiority of Vishnu : — "Once 
when the holy sages were performing a sacrifice on the 
banks of the Sarasvati. a dispute arose amongst them 
as to which of the three gods was greatest. They 
sent Bhrigu, the son of Brahma, to ascertain this 
point. He first went to the heaven of Brahma, and, 
desirous of discovering the truth, entered his court 
without paying him the usual honours. Incensed 
at this disrespect, BrnhmS glowed with anger ; but 

• " Vwhnu Parana.** p. note. 

t Kfsmody. 44 HijkIb Mythology/* p. 340. 
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recollecting that it was caused by his own son, he 
assuaged the fire of wrath which had risen in his mind. 
Bhrigu then proceeded to Kailasa ; but when Mahesh- 
wara (Siva) hastened to embrace him as a brother, 
he turned away from the proffered embrace. En- 
raged at such misconduct, the god, seizing his trident, 
prepared to kill the divine sage ; but Parvati fell at 
his feet, and by her words appeased the anger of 
her lord. Bhrigu next went to Vishnu's heaven, and 
kicked the god's breast, and he lay slumbering in the 
lap of Laksduni. The lord, rising from his couch, 
and bowing respectfully to Bhrigu, thus addressed 
him : 'Welcome to thee, O Brahman! Be seated for 
a little, and deign to excuse the fault which through 
ignorance I have committed [in not performing duties 
due to a guest], and the heart which your tender foot 
must have received ! ‘ H aving thus spoken, he rub- 
bed the foot of Bhrigu with his own hands, and added, 
To-day am I a highly- honoured vessel, since thou, 
O lord I hast imprinted on my breast the dust of thy 
Bin-dispelling foot/ When Vishnu had finished 
speaking, Bhrigu was so effected by these benevolent 
words, that he was unable to reply, and departed in 
silence, whilst tears of devout emotion rushed from 
his eyes. On his narrating his adventures to the 
saints on the banks of the Saras vaii, their doubts 
were immediately dispelled ; they believed Vishnu to 
be the greatest of the three gods, because he was 
exempt from impatience and passion/* 

In the ' ‘ Partma Purfina 4 *• Siva is represented as 
admitting Vishnu’s superiority to himself. Address- 
ing his wife, he says : "I will acquaint thee with the 
• Kennedy, "^Hindii Mythology. M p. 246 . 
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real essence and form of Vishnu : know then that he 
is in truth XarSyana, the Supreme Spirit, and Para- 
brahma (the great Brahmi). without beginning or 
end, omniscient, and omnipresent ; eternal, unchange- 
able, and supremely happy. He w Siva, Hir&uya- 
garbha, and Surya . he is more excellent than all the 
gods, even than I myself. But it is impossible for 
me. or Brahmii, or the gods, to declare the greatness 
of Vasu deva, the originator and lord of the universe. ' ’ 
In the " Varfiha Parana”* the special work of Vishnu 
as preserver is described : — “The supreme god X3ra- 
yana having conceived the thought of creating this 
universe, considered also that it was necessary that 
it should be protected after it was created ; 'but as it 
is impassible for an incorporeal being to exert action. 
Jet me produce from my own essence a corporeal 
being, by means of whom I may protect the world. ' 
Having thus reflected, the prc-cxistng N Jrfiyana creat- 
ed from his own substance an ungeuerated and divine 
form, on whom he bestowed these blessings : — ’B« 
thou the framer of all things, 0 Vishnu ! Be thou al- 
ways the protector of the three worlds, and the adored 
of ail men. Be thou omniscient and almighty ; and 
do thou at all times accomplish the wishes of BrahmH 
and the gods.' The Supreme Spirit than resumed his 
essential nature. Vishnu, as he meditated on the 
purpose for which he had been produced, sank into a 
mysterious slumber ; and as in his sleep he imagined 
the production of various things, a lotus sprang from 
his navel. In the centre of this lotus Brahma appear- 
ed ; and Vishnu, bchulding the protection of his 
body, was delighted.” The plirascolugy of this 
* Kennedy. •• Hindu Mythology 11 p. 24G. 
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passage gives countenance to what was said before* 
that in the worship nf some of the Hfndus, N&rSyana 
is regarded as identical with Brahmft the Supreme. 

In pictures Vishnu is represented as a black man 
with four arms : in one hand he holds a club ; in 
another a shell ; in a tliird a chakra, or discus, with 
which he slew his enemies ; and in the fourth a lotus. 
He rides upon the bird Ganida, and is dressed in yel- 
low robes. 

The following description of Vaikuntha, the heaven 
of Vishnu, is from the MaliAbh 5 rata * It is made 
entirely of gold, and is So.ooo miles in circumlerence. 
All its buildings are made of jewels. The pillars and 
ornaments of the buildings ate of precious stones. 
The crystal waters of the Canges fall from the higher 
heavens on the head of Druba ; from thence into the- 
hair of the eeven Rishis ; and front thence tliev fall 
and form a river Here arc also five pools containing 
blue, red and white lotuses. On a seat glorious as 
the meridian sun. sitting on white lotuses, is Vishnu* 
and on his right hand Lakshmi. who shines like a 
continued blaze of lightning, and from whose body the 
fragrance of the lotus extends 800 miles. 

This deity is worshipped not only under the name 
and in the form of Vishnu, but also in one of his many 
incarnations. Whenever any great calamity occur- 
red in the world, or the wickedness of any of its in- 
habitants proved an unbearable nuisance to the gods* 
Vishnu, a3 Preserver, had to lav aside liis invisibility- 
come to earth in some form, generally human, and, 
when his work was done, he returned again to the 
skies. There is no certainty as to the number of times 

• Ward, ii, 14- 
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he has become incarnate. Some PnrSnas describe- 
ten AvatSras., as they am called ; some mention 
twenty-four ; and sometime* declare that they arc 
innumerable. Ten is the commonly received number, 
and these arc the most important ones. They will' 
be considered in due order. Of these ten. nine have 
already been accomplished; one. the Kalki, is still' 
future. “Some of these Avatara s are of an entirely 
cosmical character ; others, however, are probably- 
based on historical events, the leading personage of 
which was gradually endowed with divine attributes, 
until he was regarded as the incarnation o( tire deity 
himself." In the "Matsya Purina"* is the follow- 
ing legend, which gives a reason for the manifold and 
varied appearances of this deity : — 

"The asuras (demons lit. non-sura*} having heen- 
repeatedly defeated by the suras (gods), and deprived 
of all share of the sacrifices, were meditating to with- 
draw from the unavailing contest, when Sukra, their 
preceptor, determined to propitiate Siva by a severe 
tafias (penance), and procure from him a charm by 
means of which they could conquer. Having left 
them for this purpose, the asuras said amongst them- 
selves. 'As our preceptor has. laid aside his arms and 
assumed the ascetic dress, how shall we be able to 
gain a victory over the suras ? Let us seek refuge 
with the mother of Kavya (Sukra), and endure this 
distress till he shall return ; and then let us fight ! ' 
Having thus resolved, they hastened to Kavya *3- 
mother, who, protecting them. said. 'Fear not 1 
remain near me. and no danger shall approach.- 
you I ’ 

• Kennedy. ** Hindu Mythology.” p. 244. 
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“The suras, string the asuras thus protected, were 
.about to attack them, when the goddess in anger thus 
addressed Indra : ‘If thou desist not, I will deprive 
3 <ju of the sovereignty of heaven.’ Alarmed at her 
angry words, and dreading her magic power, Indra 
was yielding to her desire, when Vishnu appeared and 
said to him, 'Yield not, for I will assist you !’ The 
goddess observing that Indra was protected by Vish- 
nu, angrily said, ’Now let the contending foes behold 
how the power of my devotions shall subdue both 
Indra and Vishnu.* Finding themselves likely to be 
•overcome, they asked each other, 'How shail we liber- 
ate ourselves from this difficulty ? * Indra then said 
to Vishnu. ' Hasten to conquer before she has finished 
her invocations, or we shall be defeated ! * Then Vish- 
nu, considering the detriment that must be incurred 
by the gods should the mother of Kavya bring her in- 
cantations to a successful issue, deemed that the slay- 
ing of a woman under such circumstances was allow- 
.able, seized his discus, and smote off her head. Bhrigu, 
seeing this horrid deed of the slaughter of a woman 
rind the death of his wife, was violently incensed, and 
thus cursed Vishnu : 'Since thou hast knowingly 
murdered a woman, thou shalt be born seven times 
amongst men ;* he afterwards somewhat modified 
its force as he said, 'but each birth shall be for the 
advantage of the world, and for the restoration of 
justice.' ’’ 

It is interesting to know the character of the lapa s 
(penance) by which Sukra hoped to gain power over 
the gods. He was to imbibe the smoke of a fire of 
•chaff with his head downwards for a thousand years. 
Tie accomplished this difficult feat, and by it so 




VISHNU. 



325 



pleased Siva, that he gave him many hoons. including 
that of superiority over the gods. But the asurasdicl' 
not profit long by this penance of their preceptor, as 
they were deceived by tlie preceptor of the gods, who, 
assuming Sukra's form, gave them bad advice, which 
they followed to their hurt. 

In the "Vishnu Purana"* the benefits to be hoped 
for from the worship of Vishnu are taught. Thu 
question is asked, "By what acts can men free them- 
selves from Yama?" The reply given is that which 
was once told by a holy Muni who recollected his 
former births, and by whom, "what was, and what 
will be, was accurately told." "Yama, beholding 
one of his sen-ants with a noose in Ills hands, whis- 
pered to him and said, ‘Keep dear of the worshippers 
of Madhusudana (Vishnu). 1 am lord of nil mc-n. 
the Vaishnavas (worshippers of Vishnu) except rd. 
I was appointed by Bralimu to restrain mankind, 
and regulate the consequences of good and evil in the 
universe. But he who worships Hari is independent 
of me. He who through holy knowledge dihgently 
adores the lotus- foot of Hari is released from all the 
bonds of sin, and you must avoid him as yon would 
fire fed with oil. ’ And again : * He who pleases Vish- 
nu obtains all terrestrial enjoyments, heaven, and a 
place in heaven ; and, what is best of all. final libera- 
tion: whatever he wishes, and to whatever extent, 
whether much or little, he receives it when Achy it a 
(the undecaving one) is content with him.’ 

The means by w'hich the favour of this god is to be 
obtained are then explained : — "The Supreme Vishnu 
is propitiated by a man who observes the institutions 
• Pp. 287-330. 
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of caste, aider, and purificatory practices; no other 
path is the way to please liim. He who offers sacri- 
fices, sacrifices to him ; he who murmurs prayer, 
prays to him ; he who injures living creatures 
injures him : for Hari is all things. Kesava is most 
pleased with him who does good to others ; who 
never utters abuse, calumny, or untruth ; who never 
covets another's wife or another's wealth, and who 
bears ill-will towards none ; who never beats nor slays 
any animate or inanimate thing; who is ever dili- 
gent in the service of the gods, of the Brahmans, and 
of his spiritual preceptor ; who is ever desirous of the 
welfare of all creatures, of his children, and of his own 
soul ; in whose pure heart no pleasure is derived from 
the imperfections of love and hatred. The man who 
conforms to the duties enjoined by scriptural authority 
for every caste and condition of life is he who best 
warships Vishnu ; there is no other mode. 

Oi all the deities now reverenced in India, Vishnu 
in his many forms has perhaps the largest number of 
worshippers ; and the account of his life and the prais- 
es presented to him occupy a very large portion of 
the later Hindu scriptures. This pre-eminence was 
certainly not recognized in the Vcdic Age, as the 
following passage will show : — 

"In the Rig-Veda are the following verses : — ‘May 
the gods preserve us from the place from which Vishnu 
strode over the seven regions bf the earth. Vishnu 
strode over this [universe]; in three places he planted 
his step ; [the world or his step] was enveloped in his 
dust ; Vishnu, the unconquerable preserver, strode 
three steps. ** In these verses there is probably the 
♦ Muir, O. S. T* hr. Gj. 
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germ cf the Dwarf Incarnation, and also of the attri- 
bute cf Preserver. The intirpn.tath.ns of two com- 
mentators of the three stride, of Vishnu are as fol- 
lows : — One regards him 'as a god, who, in what are 
called his three strides, is manifested in a threefold 
form as Agni on earth, as India or Vayu in the atmos- 
phere, and as the Suu in heaven ; '* the other inter- 
prets Vishnu's three strides as ‘the rising, culmina- 
tion, ajid setting of the sun.' "f 

Vishnu, in the Rig-Veda, is sairl "to have estab- 
lished the heavens and the earth ; to contain all the 
world in liis strides ; tr> have with Indra. made tlio 
atmosphere wide, stretched out the worlds, prodnetd 
the Sun, the Dawn, and Fire ; to have received the 
homage of Varuna; whilst his greatness is describ'd 
as having no limit within the ken of present or future 
beings. The attributes ascribed to Vishnu in some 
of these passages are such that, if the latter stood 
alone in the Rig-Veda. they might lead us to suppose 
that be was regarded by the Vedic Kish is as the chief 
of all the gods. But Indri is associated with Vishnu 
even iu some of those texts in which the latter is most 
highly magnified: na\, in one place, the power by 
which Vishnu takes his three strides is described as being 
derived from Indra; in another text, Vishnu is re- 
presented as celebrating Indra ‘s praise; whilst in 
another verse, Vishnu is said to have been generated 
by Soma. It is also a fact that the hymns and verses 
which arc dedicated to the praises of Indra, Agni, etc., 
are extremely numerous, whilst the entire hymns 
and separate verses in which Vishnu is celebrated 
are much fewer . . . Vishnu is introduced as 

• Muir, O. S. T.. K-., ,-9. fl. f lbU. 
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the subject of laudation among a crowd of other 
divinities, from which he is there in no way distin- 
guished as being in any respect superior. From this 
fact we may conclude that he was regarded by those 
writers as on a footing of equality with the other 
deities. Further, the Rig-Veda contains numerous 
texts in which the Rishis ascribe to Indra, Vanina , 
and other gods, the same liigh and awful attributes 
and functions which are spoken of in other hymns 
as belonging to Vishnu. . . If then we look to 

the large number of texts in which some of the other 
gods are celebrated, and to the comparatively small 
number of those in which Vishnu is exclusively or 
prominently magnified, we shall come to the conclu- 
sion that the latter deity occupied a somewhat subor- 
dinate place in the estimation and affections of the 
ancient Rfehte."* 

Amongst tbc thousand names of Vishnu, the follow- 
ing, in addition to those already given, are most com- 
monly known 

Madhusudana, the destroyer of Madhu ; and Kai- 
tabhajit, the conqueror of Kaitabha. These were 
two demons who issued from Vishnu's ear as he lav 
asleep on the serpent Scsha at the end of a Kalpa.f 
and were about to destroy Brahma, as he sat an the 
lotus which sprang from Vishnu’s navel, when this 
deity slew them, and hence obtained these names : — 

Vaikunthanath, '’The Lord of Paradise." 

Kesava, "He who has excellent hair." 

Madhava, "Made of honey; or a descendant of 
Madhu. ' ’ 

Swayambhu, "The sdf-cxistent one." 

• Muir, O. S. T., iv, 9S. f See part ii, chap. x. 
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Pitamvara, "He w!k> wears yellow garments." 

Janirddana, "He who causes the people to worship.” 

Vishvamvara. "The protector of the world." 

Hari, M The saviour lit. he who takes possession of* 

Ananta, "The endless." 

DJmodara, "Bound with a rope." 

Mukunda. "The deliverer." 

Purusha, "The man." or "The spirit." 

Purushottama, "The supreme man or spirit." 

Yajneswara, "The lord of sacrifice." 

Lakshmi. 

Lakshmi, or very commonly Sri, is the wife of Vish- 
nu, and under various names appears in this relation 
in his various incarnations. "As the lord of the 
worlds, the god of gods Janflrddana. descends among3t 
mankind in various shapes ; so does his coadjutor Sn. 
Thus, when Hari was born a dwarf, the son of Aditi, 
Lakshmi appeared from the lotuo as Padma or K air. Ha ; 
when he was born as Rama ( Paras urtma) of the race 
of Bhrign. she was Dharini ; when he was Righava 
(Rfimachandra) .she was Sita ; and when he was Krishna, 
she was Rukmini. In the other descents of Vishnu 
she was his associate. If he takes a celestial form, 
she appears as divine ; if a moral, she becomes a mortal 
too, transforming her own person agreeably to what- 
ever character it pleases Vishnu to assume. ' ’• 

There arc two somewhat contradictory accounts 
of her origin; the " Vishnu Purina” explains tliis.f 
“The divinities Dhflta and Vidhati were bom to 
Bhrigu by KhySti, as was a daughter Sri, the wife 
of Niriyana, the ged of gods." The question is 

• *' Viahcu Parina," p- * 0 . 1 Pa #• J* 
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asked, "It is commonly said that Sri was bom from 
the sea of milk, when it was churned for ambrosia ; 
how then can you say that she was the daughter of 
Bhrigu and Khy5ti?” In answer to this question 
a most elaborate account of her virtues is given : 
"Sri. the bride of Vishnu, the mother of the world, 
is eternal, imperishable ; as he is all pervading, so 
she is omnipresent. Vishnu is meaning, she is speech ; 
Hari is polity, she is prudence ; Vishnu is understand- 
ing, she is intellect ; he is righteousness, she is devo- 
tion ; Sri is the earth, Hari is its support. In a word 
of gods, animals, and men, Hari is all that is called 
male ; Lakshmi is all that is termed female ; there is 
nothing else than they.” Later on * we read, “Her 
first birth was as the daughter oi Bhrigu and Khya- 
ti ; it was at a subsequent period that she was pro- 
duced from the sea, at the churning of the ocean by 
the demons and the gods. ' ’ 

The account of the churning of the ocean, to which 
frequent reference is made in the Hindu scriptures, 
is found in the Rimuyana, and several of the FurSnos 
though there are some discrepancies, they agree in 
the main. The reason for this great act is as follows! : — 
A saint named Dnrvftns, a portion of Siva, was 
travelling, when he met a celestial nymph with a 
sweet-smelling garland, which at his request she gave 
to him. Excited with the scent, he was dancing, 
when he met Indra, seated on his elephant. To please 
the mighty god, the saint presented him with the 
garland, who placed it upon his elephant '» head. The 
elephant in his turn becoming excited, seized the 
garland with his trunk and threw it upon the ground. 

• Pas* to. ;t *' Vishnu Purlaa," Book i, eliap. ix. 
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DurvSras, seeing his gift slighted, cursed the god in 
his anger, and told h;m that his kingdom should be 
overwhelmed with rain. From that time Indra’s 




LAIUUUI. 



power began to wane ; for though he sought forgive- 
ness, the Briihman 's anger was not to be appeased. 
As the effects of the curse were experienced by the gods, 
they, fearing they should be overcome by the asuras, fled 
to Brahma for help. He told them he could not assist 
them ; that Vishnu alone could do this, whom he ad- 
vised them to seek. Brahma conducted them to Vishnu ; 
and, having sufficiently lauded him, caused him to lend 
a willing ear to their request. In the following lines,* 

• 04 Indian Wisdom/ 1 p. 499. 



132 THE PURAN1C DEITIES. 

put into verse, from the " Vishnu Purina/' we have 
their prayer, Vishnu 's advice and its result : — 

•'The gods addressed the mighty Vesfcnn thus: 

1 Conquered in battle by the evil demons, 

We fly to thee toe succour ; soul of all. 

Pity and by thy might deliver us ! • 

Hari. the lord, creator o i the world. 

Thus by the gods implored, ell graciously 
Replied, f Your strength shall he restored, ye gods— 

Only accomplish what I now command : 

Unite yourselves in peaceful combination 
With these your foes ; collect all plants and herbs 
Of diverse kinds from every quarter ; coat them 
Into the tea of milk ; take Maudara. 

The mountain, for a churning stick, and Vlaaki, 

The serpent, lor a rope ; together chum 
The ocean to produoe the beverage— 

Source of all strength and immortality — 

Then reckon ou mine aid ; I will take care 
Your foes shall share your toil, but not partake 
In its reward, or drink th* immortal draught.’ 

Thus by the god of gods advised, tbe heat 
United in alliance with the demons. 

Straightway they gathered various hart*. and cast them 
Into the waters ; then they took the mountain 
To Serve as churning-staff, and next tbe soaks 
To serve as cord, and in the ocean's midst 
Hari himself, present in tortoise form. 

Became a p&vot for the churning atari. 

Then did they churn the sea of milk ; and first 
Out of the waters rear the fracred cow— 

God- won hipped Surabhi — eternal fountain 
Of milk and offerings of butter ; next. 

While holy Sid d has wondered at the sight 
With syta all rolling. VjLruci uprose— 

Goddess of Wine. Than Jrom the whirlpool sprang 
Fair Pgnjkta. tree of Paradise, delight 
Of heavenly maidens, with its fragrant blossoms 
Perfuming the whole world. Th* A psoras as. 

Troop of celestial nymphs, matchlw* i n grace* 

Perfect (n loveliness, were next produced. 
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Then from the sea aprtyw the coal-rayed moon. 

Which Mu hide vs seised ; terrific poison 
Xext issued from the wafer* — thia the snake-god* 
Claimed as their own. Then, seated on a lotu-;, 

BeMty% bright cndd»». peerless Sri, fOM 
Out of the waves ; and with her. robed in white. 

Came forth Dhanvnnturi, the Rods" physician. 

High in hi* hand He horn tb# cup of nectar— 

I.ifc*givinR draught — longed for by gods and demons.*" 

On Sri's appearance the sages were enraptured, the 
heavenly choristers sang her praises, and the celestial 
nymphs danced before her. Gangs and the other 
sacred streams followed her. and the heavenly ele- 
phants took up their pare waters in golden vessels 
and poured them upon her. The sea of milk presented 
her with a wreath of unfading flowers ; and the artist 
of the gods decorated her with lovely ornaments. 
Thus bathed, attired, and adorned, the goddess, in 
the presence of the gods, cast herself upon the breast 
of Hari, and. reclining there, gazed upon the gods, 
who were enraptured with her. Siva was most vio- 
lent and wished to possess himself of her. From the 
demons she turned away ; hence they were miserable. 
Seeing the cup of nectar, they tried to seize it, when 
Vishnu, assuming the appearance of a beautiful 
woman, attracted their attention, whilst the gods 
quaffed the divine cup. The result was that in the 
conflict which followed the gods were successful 
The following account of Sri is from the Ram&vana : — 

'• When many a jreai liad fled. 

Up floated, oq her lota* bed. 

A maiden fair, and tender-eyed. 

In the ycung finfth of beauty's pride 
She ihnoe with pearl tad golden all wn. 

And seals of g lory stamped her queen. 




134 



THE PVRANIC DEITIES . 



On mch rcuml atm glo wed many a Rem. 

Oo hn ftnootfl brow* a diadrni. 

Rolling in warn beneath her crovrn. 

The slocy of her hair rall«i down. 

Pear!- on bar neck of price untold. 

The Indy *hen** Hke bumhhed irolri. 

Queen of the kocK ahr leapt to bn«1, 

A lotu* in her perfect hand. 

Anil fondly, of the iotua ftprung, 

To IotuB-beartrijf Viahno clung 

Her, gods above and men t.rlow 

As beauty's Qi>eep and Fortune know.''* 

As noticed in this last extract, Lakshmi, or Sri. is 
regarded as the goddess of Love, Beauty, and Prosper- 
ity. When a man is growing rich, it is said that 
Lakshmi has come to dwdl with him ; whilst those in 
adversity are spoken of as 11 forsaken of Lakshmi.” 
In pictures she is painted as a lady of a bright golden 
colour, seated on a lotus, with two arms. 

The name of Lakshmi as that of a geddess does not 
occur in the Rig-Veda. though the word itself is found 
in its signification as prosperity. ' ’f 
Lakshmi is known also by the following names : — 
Haripriyi, ” The beloved of Hari. ” 

Padma, " The Lotus,” and Padmfilaya, " She who 
dwells on a lotus.” 

Jaladhiji, ” The ocean-bom.” 

Chanchala, ” The fickle one.” 

Lokam&ta, ” The mother of the world.” 



* GrtflUhi^ Ramlyaow, i, ao*. 
f Hair. O. S. T., iv, 348. 




CHAPTER V. 

THE INCARNATION# OR AVATARAS OK VISHNU. 

i. The Mats y a or Fish Ayatara. 

The earliest account of what was afterwards regarded 
as an incarnation of Vishnu is found in the ' ' Sata- 
patha Brfihmana.*' It will be noticed that though in 
this passage a wonderful fish is described, it is not said 
to have been an incarnation of any of the gods. The 
MahSbhSrata says that B rah mi assumed this form ; 
whilst the PurSnas teach that the fish here spoken of 
was Vishnu. This transfer of work from one deity to 
another is not a matter of much surprise, when we 
remember how frequently it is declared that all the 
various gods arc but forms or one Supremo Being. 
" It should be noticed that the Manu here referred 
to is regarded as a progenitor of the human race, and 
is represented as conciliating the Supreme Being by 
his piety in an age of universal depravity. Here is 
the passage* 

•* There lived In ancient time a holy nun 

Called Mann. who. t>y penaaom and prayer*. 

Had woo the iavonr of the lord of heaven. 

One day ther brought him water lor ablution ; 

Then, as he washed hit* hands, a little fcsh 

Appear*!, and tpoke in human accent* thm: 

• Take ewe ol me. and I vriH be thy ttviouf/ 

* From what wilt thou pruaerve me ?* Maim **ked. 

• - Indian WUdo in." p. t*- 
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The liflh rapllfd, ' A flood will sweep away 
All creatures ; I will rescue thee from that.’ 

* But how shall I preserve thoe } 1 Man a said. 
The Rah rejoined. 4 So long a* we arc email. 
We are in constant danger ai destruction. 

For fish eat fish , no keep me in a jar. 
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When I outgrow the jar. then (tig a trench. 

And place me there ; when I outgrow the trench 
Then take me to the ocean — I shall then 
Be out of reach of danger.’ Having thus 
Instructed Mann, straightway rapidly 
The fish grew larger - then be spake again : 
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' In such and such a year the flood will come ; 

Therefore construct a ship, and par me homige. 

When the flood rises, enter thou the ship, 

And I will rescue thee.* So Mann did 
As he was ordered, and preserved the fish. 

Then carried it in safety to the ocean : 

And In the very year the fish enjoined 
He built a ship, and paid the fbh respect. 

And there took refuge when the flood arose. 

Soon near him swam the fish, and to ils horn 
Maau made fast the cable of his vessel. 

Thus drawn along the waters. Menu pa*«cd 
Beyond the northern mountain. Thee the fish, 
Addressing Mann. said. * I have preserved thee. 

Quickly attach the ship to vender tree ; 

But, lest the waters sink from under tbee. 

As faet ss they soteid*. so fast shalt thnu 
Descend the mountain gently after them.' 

Thus he descended from the northern mountain. 

The flood had swept away all living creatures ; 

Mona alone was left.*' 

The account from the MahAbhirata which now 
follows has also been put into verse by Professor 
Monier Williams* : — 

" Along the ocean in that stately ship wa* Itome the lord of 
men, and through 

Its dancing, tumbling billows, and sis rooring waters : and 
the bark. 

Tossed to and fro by violent winds, reeled on the surface of 
the deep. 

Staggering and trembling like a drunken woman 1 -antl 
was seen no more, 

Nor far honron. nor the space between ; for everywhere 
around 

Sptead the wild waste of waters, reeking atmosphere, and 
boundless sky. 

And now when ail the world was deluged, nought appeared 
above the waves 

But Manu and the seven sages, and the fish that drew the bark. 

• •• Indian Wisdom," p. 394- 
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Unwearied, thus for y^xrs on yf*r* the flah propeUed the 
ship icrcxri 

The h**j*d-up waters. tall at length it ooro the vc**el to the 
peak 

Of Hlmavin . thca softly amili n*. thu* the fcih a ddr«s«J 
the sa^e: 

• Haste, now. to bind thy ship to this hfeli craff. Know 
me, the lord of all. 

The areat Creator Brahma. mightier than all mi*bt. orani- 
pnteut. 

By me. in fishlito shape, hast thoa been saved indW emer- 
gency. 

From XUna all creation . nods, asoras. men. must be pro- 
duced ; 

By him all the world must be crea tod —that which move® 
and moveth not.* M 

The typical Purlnic account of this Avatlra is that 
of the “ Bhftgavata Parana " which is given by Sir 
William Jones in the " Asiatic Soc. Res."* With 
this the accounts in the other Purlnas agree in the 
main ; some arc more condensed, others, as the ' ‘ Mat- 
sya Purina," are considerably extended; for it was 
as the fish was guiding the vessel in which Manu was 
saved that Vishnu, in this form, is said to have dictated 
the whole of that Purina. All the Purinas agree in 
regarding the fish as an incarnation of Vishnu, and not 
of Brahma Now follows the account from the 
Bhagavata : — 

" Desiring the preservation of herds BrShmans, 
genii, and virtuous men — of the Vedas, of law, and of 
precious things — the Lord of the Universe assumes 
many bodily shapes ; but though he pervades, like 
the air, a variety of beings, yet he is himself unvaried, 
since he has no qualities subject to change. At the 
close of the last Kalpa there was a general destruction, 
• VoL i, 330, a. 
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occasioned by the sleeping Brahma, whence his crea- 
tures in different worlds were drowned in a vast ocean. 
BrahmS being inclined to slumber, desiring Tcpose 
after a lapse of ages, the strong demon Hayagriva came 
near him, and stole the Vedas, which had flowed from 
his lips. 

" When Hari. the preserver of the universe, discov- 
ered this deed of the prince of the D&navas, he took the 
shape of a minute fish, called Sdphari. A holy king 
named Sltyavrltt then reigned — a servant of the spirit 
which moved on the waves : and so devout, that water 
was his only sustenance. He was the child of the Sun, 
and in the present Kalpa* is invested by N Ira y ana 
with the office of Mann (».£., the progenitor and lord of 
men), by the name of Srlddhadeva. or the god of 
obsequies. One day as he was making a libation in 
the River Kritamlln. and held water m the palm of 
his hand, he perceived a small fish moving in it. The 
King ol Dravira immediately dropped the fish into 
the river, together with the water which he had taken 
from it ; when the Slphari thus addressed the benevo- 
lent monarch : ' How canst thou, 0 king, who shawest 
affection to the oppressed, leave me in this river water, 
where I am too weak to resist the monsters of the 
stream, who fill me with dread?' He, not knowing 
who had assumed the form of a fish applied h» mind 
to the preservation of the Saphari, both from good- 
nature and from regard to his own soul ; and, having 
heard his very suppliant address, be kindly placed 
it under his protection in a small vase full of water ; 
but in a single night its bulk was so increased that it 
could not be contained m the jar, and thus again 
♦ See part ki, chap. x. 
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addressed the illustrious prince : ‘lam not pleased 
with living miserably in this little vase ; make me a 
large mansion, where 1 may dwell in comfort.' The 
king, removing it thence, placed it in the water of a 
cistern ; but it grew three cubits in less than fifty 
minutes, and said, *0 king 1 it pleases me not to stay 
vainly in this narrow cistern ; since thou hast granted 
me an asylum, give me a spacious habitation. He then 
removed it and placed it in a pool, where, having ample 
space around its body, it became a fish of considerable 
size. ‘ This abode, O king, is not convenient for me, 
who must swim at large in the waters ; exert thyself 
for my safety, and remove me to a deep lake !’ Thus 
addressed, the pious monarch threw the suppliant 
into a lake, and. when it grew of equal bulk with that 
piece of water, he cast the vast fish into the sea. When 
the fish was thrown into the waves, he thus again 
spoke to 5atyavrita : * Here the homed sharks and 

other monsters of great strength will devour me ; thou 
shouldest not. 0 valiant man, leave me in this ocean.* 
" Thus repeatedly deluded by the fish, who had 
addressed him with gentle words, the king said. ’ Who 
art thou that beguilest me in that assumed shape ? 
Never before have I seen or heard of so prodigious an 
inhabitant of the waters, who. like thee, has filled up 
in a single day a lake a hundred leagues in circum- 
ference. Surely thou art Bhagavat who appears be- 
fore me ; the great Hari, whose dwelling was on the 
waves ; and who now, in compassion to thy servants, 
bears the form of the natives of the deep. Salutation 
and praise to thee, 0 first male, the lord of creation, 
of preservation, of destruction I Thou art the highest 
object, the supreme ruler, of us thyj adorers, who 
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piously seekthee. All thydelusive descents in this world 
give existence to various beings; yet I am anxious 
to knew fur what cause that shape has been assumed 
by thee. Let me not, 0 lotus-eyed, approach in vain 
the feet of a deity whose perfect benevolence has been 
extended to all ; when thou hast shown us to our 
amazement the appearance of other bodies, not in 
reality existing, but successively exhibited. ' 

* * The lord of the universe, loving the pious man who 
thus implored him, and intending to preserve him from 
the sea of destruction caused by the depravity of the 
age, thus told him how he was to act ; * In seven 
days from the present time, O thou tamer of enemies I 
the three worlds will be plunged in an ocean of death ; 
but, in the midst of the destroying waves, a large ves- 
sel sent by me for thy use shall stand before thee. 
Then thou shale take all medicinal herbs all the varie- 
ties of seeds, and accompanied by seven saints, encircled 
by pairs of brute animals, thon shalt enter the spacious 
ark. and continue in it secure from the flood, on one im- 
mense ocean without light, except the radiance of thy 
holy companions. When the ship shall be agitated 
with an impetuous wind, thou shalt fasten it with a 
large sea serpent on my horn ; for I will be near thee, 
drawing the vessel, with thee and tliy attendants. 
I will remain on the ocean, O chief of men, until a night 
of Brahma* shall be completely ended. Thou shalt 
then know my true greatness, rightly named the Su- 
preme Godhead ; by my favour all thy questions shall 
be answered, and thy mind abundantly instructed.' 

“ Hari, having thus directed the monarch, disap- 
peared ; and Satyavrfta humbly waited for the time 
• S*e wart U, chap. x. 
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which the ruler of our senses had appointed- The 
pious king having scattered toward the cast the pointed 
blades of the grass darbka, and turning his face towards 
the north, sat meditating on the feet of the god who 
had borne the form of a fish. The sea, overwhelming 
its shores, deluged the whale earth, and it was soon 
perceived to be augmented by showers from immense 
clouds. He, still meditating on the command of Bhaga- 
vat, saw the vessel advancing, and entered it with 
the chiefs of Brahmans, having carried into it the medi- 
cinal plants, and conformed to the directions of Hari. 
The saints thus addressed him : 4 O king, meditate 

on Kesava ; who will surely deliver us from this danger, 
and grant us prosperity.' The god being invoked 
by the monarch, appeared again distinctly on the vast 
ocean in the form of a fish, blazing like gold, extending a 
million of leagues, with one stupendous horn ; on which 
the king, as he had been before commanded by Hari, 
tied the ship with a cable made of a vast serpent, and, 
happy in his preservation, stood praising the destroyer of 
Madhu. Wien the monarch had finished his hymn, the 
primeval male, BhSgavat, who watched for his safety on 
the greater expanse of water, spake aloud to his own 
divine essence, pronouncing a sacred Parana [the ’ Mat- 
sya Purina which contained the rules of the Sankhya 
philosophy ; but it was an infinite mystery to be con- 
cealed within the breast of Satyavrita ; who, sitting in 
the vessel with the saints, heard the principle of soul, 
the Eternal Being, proclaimed by the preserving 
power. Then Hari, rising together with Brahmi from 
the destructive deluge, which was now abated, slew 
the demon Hayagriva, and recovered the sacred 
books. 1 ' 
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2. The Kurma or Tortoise Avatara. 

Tbis incarnation was necessitated by the fact that 
the gods were in danger of losing their authority over 
the demons. In their distress they applied to Vishnu 
for help, who told them to churn the sea of milk that 
they might procure the Amrita. or water of life, by 
which they would be made strong, and promised to 
become the tortoise on which the mountain Mandara 
as a churning stick should rest. As a full account of 
this operation has been already given when describing 
Lakshmi, who was one of its chief products, there is no 
necessity to repeat it here. A few additional parti- 
culars will be found in the following extract from the 
" Vishnu Purina’ '• 

" Hari ha sing been entreated to help the gods, 
thus spoke : 4 I will restore your strength. Do you act 
as I enjoin. Let all the gods and asuras cast all sorts 
of medicinal herbs into the sea of milk, and together 
chum the ocean for ambrosia, depending on my aid. 
To secure the assistance of the daityas, you must be 
at peace with them, and engage to give them an equal 
share of your associated toil ; promising them that by 
drinking of the amrita . . . they shall become 
mighty and immortal. 1 will take care that the ene- 
mies of the gods shall not partake of the precious 
draught ; they shall only share in the labour. '* 

The gods entered into an arrangement with the asuras, 
and together they made the necessary' preparations. 
' ’ The assembled gods were stationed by Krishna at 
the tail of the serpent Vasuki (the churning rope), 
and the daityas and dinavas at its head and neck. 
Scorched by the flames emitted from his inflated hood, 

* 73- 
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the demon* were shorn of their glory ; whilst the clouds, 
driver, by his breath towards his tail, refreshed the gods 
by vivifying showers. In the midst of the milky sea, 
Hari himself, in the form of a tortoise, served as a 
pivot for the mountain, as it was whirled around. The 
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holder of the mace and discus was present in other 
forms amongst the gods and demons, and assisted 
to drag the monarch of the serpent race; and in 



